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THE 


PREFACE. 


T is bard to determine which is the greateſt 
misfortune, either to give an eaſy aſſent to 
whatever Dodrine is propos'd to us, or value 
our ſelves upon pretended difficulties, and deny 
mconteſtable Articles, becauſe they are not altogether 
free from them ? It ſeems to» me as dangerous an 


. errour to disbelieve, as to believe every thing : The 


one being the effet# of a prodigious weakneſs, and the 
other of an incredible preſumption ; both equally in- 
conſiſtent with Reaſon, which cannot but be ſenſible, 
that as there are things viſibly falſe to the meaneſt 
Capacity, ſo there are thoſe which the greateſt pene- 
tration cannot reach, and yet are certainly true. 

T bis carries ſo much evidence along with it, that 
it is granted in all our Moral and Philoſophical in- 
quiries, We are witneſſes of innumerable events, 
the cauſes of which we gueſs at, but can give no clear 
account of, The ſprmgs of moſt tranſaions in the 
World are hid from Mankind, and'lie in an unfa- 
thomable obſcurity, plain to none but him to whom 
Darkneſs is as light as the Day. The ſame muſt be 
ſaid of our ſearch about natural objetts. Nature ſo 
obvious every where, has yet ſecret receſſes which all 
our ſagacity cannot penetrate. We are agreed con- 
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| Cerning its operations ; but as for their principles they 


have been diſ| of from the beginning, and will 
be to the end nk. World. The yy" thoughts 
and reflexion concluding daily, that there are on all 
fides mighty difficulties and never to be overcome. 

But it is ſtrange that this ſhould be granted with 
ſo much equity and freedom in that ſort of Matters, 
and deny'd of Religion ;, which being of a bigber and 
more abſtruſe Nature, and of a far greater Autho- 
rity than all the Diftates of Men, ſhould by its own 
weight filence all ObjeGions, and put poſitive Mortals 
in mind that a tranſcendent Objet ceaſes not to be,be- 
cauſe we cannot take an exat# view of it, and that a 
Dvvine Propoſition loſes not the Charatter of Truth, 
becauſe we form difficulties againſt it. 

And yet this 1s the caſe of Socinianiſm. The 
Gentlemen who bave ſuffer'd themſelves to bs led imto 
it, deny the Myſterics of Chriſtianity, 1n/2ſting on 
tbeir unreaſonableneſs, pretending that they are not 
oblig*d to belicue that of which they have not a clear 
Notion; and with a fort of aſſurance which becomes 
no eMan, and them leaſt of all ;, charging the $a- 
cred DoGrine with the ſcandalous imputations of con- 
tradition and nonſence. This 1s tle deſign of their 
laſt Colledion of Prints; the perpctual deſcant m 
converſation, and a cotrivance to keep the diſpute 
alive, till that being ruw'd, they nut of neceſſity 
ſet up ſomething elſe. 

But indeed either we argue to give life to a party,or 
elſe we als ſincerely, conſcientiouſly, and with a deſign 
to find out and eſtabliſh the Truth, If the firſt, God 
is greater than our Hearts, and knows all things. 
He will puniſh ſo mean and ſo ſordid an end which 
does not vindicate, but proſtitute Religion, But J 
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the laſt, I muſt beg leave to ſay, that there is neither 
Truth, Piety, or Modeſty in all that noiſe, Is it 
come to that, that I muſt call a Dodrine unreaſon- 
able, becauſe my Reaſon is weak and cannot under- 
ſtand every part of it 2 Do I own my doubtfulneſs 
and ignorance in all other things, and am only ſecure 
and clear-ſiyhted in this ? Or admit Myſteries in 
moſt of Nature's Operations, and exclude them only 
from Religion ! Happy Man who can tye the Hands 
of his Creatour, and force bim to 1mpoſe nothing on 
bis belief but what 15 plain and intelligible ! 

What high ſtrain of good manners is this to call 
that Non-ſence and ContradiGion,which the Church of 
God from the wery beginning of Chriſtianity to this 
time, and in all the parts of the World where it is re- 
ceiu'd, bas ſo highly rewerenc'd ? As if our guides in 
Spiritual Matters bad been no more than a company 
of Mad-men, who have fil'd our Heads with crude, 
empertinent and contraditfory Notions, 

This is ſo much the worſe in theſe Gentlemen, be- 
cauſe they cannot but be acquainted, that Philoſophy 
was never, and 1s not to be appeaÞd to 1 theſe diſ- 
putes : The certainty of our belief depending 0n a 
nobler and more infallible Principle, even the Autho- 
rity of God ſpeakmg ia the Sacred Scriptures, The 


Fathers never doubted but that Difficultics would ever 


be raird m the treating of our Myſteries, b:t thyig5t 
this ſufficiently over-ruPd by the very conſideration of 
God's own determination in that Revelation which be 


'bas made of himſelf. Whether theſe Gentlemen wil! 


or no, this muſt be the laſt reſolution of this great 
Controverſy. Let them think of it in earneſt, and 

they will agrce with me that it cannot be otherwiſe, 
This method [ follow'd and wz'd again aud agaw 
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to a Friend, for whoſe ſake I writ and publiſh'd the 
Four Letters. They ſecm'd to me to have made 
ſome impreſſion on him ; and as be is a Perſon of 
Candor, he own'd that it was beyond his Ability to 
Anſwer, but would expect what the Sorinian writers 
had to ſay to them. . After ſome tire an Anſwer 
came out : But as I muft do them the juſtice to ac- 
knowledye that they have us'd me in it with a great 
aeal of civility, and ſhe'd that deep ſtudies bad not 
ſpnii'd in them g00d breeding ;, a fault too too come 
3:2 1n Learnea Men ! So | am jorc'd to complain 
that they bave not ſo much as touch'd any one part of 
my Book. But taking no care either wa vindicating 
the unwary Aſjerticns of their Authors, or anſwering 
thoſe ſubſt antral Arguments which were laid before 
them ; the 'y ſere'd me as they had done others before, 
eententing themſeives with a bandiome declamation 
about their new and co:merical arſtintion of Real 
ard Nominal Trinitarians ; inſiſting on the income 
preben/ubility and contradiGion of the Chriſtian 
Doctrine ;, and, what 1s pleaſant enough, arguing 
ag ainſi its unreaſonableneſs, without ſo much as exe 
amining any one of the plain Reaſons given for it, 
My Friend then was arm"d with two n w Topicks, 
He world call upon me, and ask me whether | was a 
Real or a Nominal Trinitarian £ He woul main- 
t::2 that his Reaſon could not yield to what is unrea- 
ſoaable, or be bound to aſſent to what is Contradifory 
7 at be\t Incomprebenſ1ble. 1 thought then my ſelf 
o-1:2'd for bis ſake in particular, and in general for 
t5e good of the Chriſtian Cauſe, to hs we are all 
debtors,. to take a view of theſe two Engines of the 
Socinian make. This is the occaſzon of the following 
Pagers, in which this diſtin@Fion is examin'd, the 
diſpute 
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diſpute between them and us brought back to the true 


[: ſtate of the queſtion, viz. the Authority of the Sacred 


Writings, T he nature of Faith and Reaſon, and the 
Superiority of the firſt over the laſt eſtabliſh*d, and 
the bounds of both aſſign'd. I hope that hauvmg no 
other end in this bat domg good, they will ſatisfy bim 
for whom they are written, and work on thoſe whom 
a miſtaken Conſcience bas made to perſiſt in ſo dan- 
gerous an errour, 

All this is treated by way of Conference and Dia- 
logues : A manner of Writing uſual in the Primitive 
times, as appears by Juſtin Martyr, Theodorer, 
St. Jexom, &'c. Aud famous amongſt us by ſeve- 
ral late excellent Books of that kind, It has that ad- 
vantage, that being properly an imitation of Conver- 
ſation, all is eaſy and natural in it, A Reader is 
not put on the rack Ly that intenſe ſtudy, which a 
tedious Argument requires. And cyen the Repeti- 
tions and Digreſſions which in a Conference are un- 
avoidable, bave ſomewhat in them which is wery 
taking. | have been as ſparing as I could of cita- 
tions, hard words, or any thing which might obſcure 
or perplex the Subje&. For beſ1des the Solidity of our 
Reaſmings, there muſt be an exqui/ite plainneſs, and 


| familiarity im Dialoguts, which if an Author can 


attain, nothing more 1s to be di/:r'd in that ſort of 
Writmg. 

Bnt before I conclude this, I muſt ſay that of all 
IWnriters theſe Gentlemen ought not to T1alue them- 
ſelves, becauſe they bave rais'd a great deal of duſt 
which ther own prejudice binders them from laying. 
They complain of diſficulties, and at every word cry 
out Unreaſonable, Contradictory, Incomprehen- 
ſible : Wereas no People who attempted to put our 

A 4 Holy 


II 
— ern 


uy 


The PREFACE. 


Holy Religion out of drors, ever oppos'd to it a more 
Uereaſonable, Contradifory, and Incomprehenſable 
Syſtem than they bave done. 

[ will not ſpeak of their Incomprebenſible explica- 
tions, ſuch as are that of Joh. 1. that of Phil. 2. 
Coloſl. 1. Heb. 1. &'c, which no Man in his right 
ſenſes can make any thing of,and are a diret# Contra- 
dition to the other part of the Divine Oracles. | But 


T will only beg of them to reconcile their robbing © 


Chriſt of %is Divinity, to the adoring of him, 
praying to him, and making him an objc@ of Di» 
vine Worſhip. I ſhould be glad they would ſhew us, 


bow it ss conſiſtent with Reaſon, ty3t A meer Man, ; 


A meer Creature, ſuch as they make Chrilt to be, 
can offer himſelf a ſufficient Expiation, a propitiatory 
Sacrifice for the Sins of- the whole World. This the 
Author of the Brief Hiſtory bas granted, 1 bis 1s 
reported to have been acknowledged by Charitable 
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Ar. F. at bis death, This Ar. 1. one of their wri- © 


ters ſo largely commended by the Author of the laſt 


Anſwer to My Lord of Worceiter's late Vindica» 


tion of the Holy Trinity, has plainly call'd an Ex- 
travagance. 1 am miſtaken, ſays be, Chriſtianity not 
Ayſter. pag. 25. if either the Sycinians, or the 
Arrians can make their Notions of a DIGNIFY'D 
AND CREATURE-GOD CAPABLE OF Dl- 
VINE WORSHIP, appear more reaſonable than 
the extravagancies of other Sets, touching the 
Article of the Trinity. 

When they have juſtify'd all this, and a great 
deal more which may be objeted to them ; then, and 
not before, they may lay claim to, and ſtand by their 
pretended Incon/aſtencies, But till that is done, they 
muſt only be look'd upon as a remarkable inſtance of 

bumane 
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bumane infirmity, which not contented to rely on that 


* ſolid Foundation, which the Redecmcr of the World and 


bis Apoſtles bave left us, ſcttles in a barren and dry 


' Ground where no Water is. There is no Man but 


what can eaſier pull down, than build up. Let us 
but want Humility, and abound in our own Sence, 
which is as often our Sin, as our Misfortune, and we 
ſhall eaſily bave objeftions in ſtore againſt the Chri- 
ſtian Faith. But then we leave the Rock to build on 
the Sand And when we have done all that we can 
by our fine diſcourſes, it will be Sand. ſtill : The 
Strutture will tumble to the ground, and great will 
be the fall of it. 

If theſe Gentlemen think fit to ſay any thing to 
theſe Papers, they are humbly intreated that they will 
not uſe them, as they did the Four Letters ; that is, 
put out an Anſwer where nothing either direfly, or 
mdiretly is anſwer'd. If they only write to ſatisty me 
that they are Men of Learning, and Maſters of ali 
the Graces of Elocution, I am convinc'd of it already. 
and they may ſpare themſelves that trouble, *Tis 
not ſo much Language and Oratory, as Argi11(58 
and Reaſon which we expe@ at their bands. 
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- afternoon the Do&or and your Friend enter'd 
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; Men, they have the misfortune never to know 
+ when to have done. Yeſterday, at four in the 


ELL! I ſee, there 
is no end of diſpu- 
ting ; and if that 
ſpirir once poſleſſes 
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the liſts; It was Nine at Night , before they 
conld be perſwaded to fit down, and take their 
ſhare of a Curious entertainment which Mr. JV. 
at whoſe Houſe they were, had prepar'd ſor 
them. Every thing was neat and fine, the Com- 


pany feleft and good ; and yet all this which 
makes M £0 inclin'd to. pleaſe one ano- 
ther, ha$no ſuch effect on theſe two great Spirits. 


They had much ado to forbear breaking out 
and if they had been let alone, I really believe 
that they would he diſputing ſti}. 


Qrthodox, Pray, what was the ſubje& of this | 


long dif pute ? 

Sock, The great Controverſy of the Age, So- 
cinianiſm ;, That which the Church of England 
endeavours to run down with ſo much vehe- 
mency ; and has been lately defended by ſeveral 
ingenjous, Men, whoſe Writings, L am fatisfy'd 
yon aze no ſtranger to, 

Orthod. "NV hat could they fay in all that time ? 
They are both Men of Learning , and 1 ſuppoſe 
method too, without which Learning is of no 
uſe, and becomes only. a large heap of rich Ma- 
terials without beauty or ſtrength, becauſe with- 
out orger or diſpoktiop. "= 

Socin, All that L conld. percetve,of. both ſides, 
was very little reaſon or Argument ; But a 
World of heat and clamor z Perpetyal refleQions 


either qn the Church or the _ , Tude ex- 
ns 


preſſions, and an inſufferable ſh and run- 


_ om. one thing to agother, .; 
: 


Yiked: Truly, this is the miſery, of diſputes, *| 
which for. want of good end fincere management, © 
become. a fatigue, and, a labour not. tp be. over- | 


come. 
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' come. Books come as much ſhort of it, as Con- 


verſation, The Writers and the Readers are 
vally unfortunate in this , the one not giving 


- that which they promiſe , and the other bein 
: diſappointed of that which they look for , and 
> that is, Inforination, 


Socin. For this very reafon I have almoſt 


: vow'd to diſpute no more. I will hate the y 

- Name of Controverſy ; and no Book of that Na- 
- rure ſhall find Room in my Library. Time may 
.- be ſpent much better than in endeavoring to un- 


derſtand an Author, who does not underſtand 


= himſelf. An infinite Stock of Patience is neceſ- 
ſary to bear with a dull, flat, and infipid Wri- 


ter. Nor was I ever made to be a Witneſs, to 


+ all their heats and follies, who load their Adver- 
: fary with il] Language, becauſe he is not of their 
Opinion. 


Orthod. 1 am not of your mind. That which 


p Is good cannot ceaſe to be ſuch becauſe it is a- 
; bug'd. Inquiry after Truth is the Nobleſt en- 
deavour, as well as the moſt Natural inclination of 


Mankind. Ana diſputing is the way which leads 


;to it. It is by comparing Argument with Ar- 
- gument, and Reaſon with Reaſon, that art 1:ſt ;t 


does appear. In the State of Weakneſs, that we 
are in, Thinking and RefleQtion are the only 


© helps we have, and it is from ſtriking the ſeal 
” and the flint together, thar the bleſſed fire breaks 
2 out, which improv'd removes our darkneſs. We 
Agpave very few Self-Evidenrt Principles; and from 


them, we do nor always draw true , and exatt 
conſe es. The Mine muſt be open'd and 


* digg with x greatdeaFof Eabour ; tt we come 
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to the precious Ore, But once found , it yields 
an ineſtimable treaſure. In a word,it is by the op- 
Þoſition and difference of Menin their opinions, 
that we come to examine , refledt, inquire, and 
at laſt find out the Truth. 

Socin, 1 grant all this : But when diſputing 1s 
ſo wholly perverted as to become a ſanQtuary to 
Error : When two contending Parties are ſo ob- 
ſtinate as not to yield the leaſt Point : and it is 
No more whether what I ſay is true, but what I 
fay muſt be true : When Books are fill'd up and 
grow to large volumes and yet nothing to the 
Perpoſe : When all degenerates into heat and 
Ppallipn, { think it time to have done , keep my 

enſe of things to my ſelf, and meddle no more 
with diſputes. 

Orthod, What you ſay is tco true. We have a 
large experience that ſeveral have Writ of ſub- 
jets which they never underſtood , -and others 
have pretended to anſwer objections which they 
have wholly miſtaken. Like thoſe Tranſlators, 
Who have zfſaſſinated ſeveral Authors, and diſ- 
figur'd many admirable and Original Pieces, for 
want of underſtanding both the Language out of 
which they tranſlated, and their own, which 
they tranſlated into. It is alſo evident that 
Divine Matters have been treated with very little 
piety ; As if God was not to- be conſulted when 
Man preſumes to ſpeak of him, arid the heart as 
well as the mind, was not to guide the hand of 
the Writer. But yet for all this, there ar 
Books of this kind, which cannot be. ſufficiently 
admir'd. ſo clear they are and yet ſo conciſe; 
ſo eloquent and yet ſo graye ; ſo Candid and yet 

fo 
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ſo home, that it is hard to ſay, whether they are 
more commended by the preſent Ape, or ſhall be 
more admir'd by poſterity. 

Socin, Pray where are thoſe Phenix's to be 
found ? For they are ſo rare, that they really 
deſerve that name. 

Orthod. Not ſo very rare neither, What Cu- 
rious Writings did the Reign of Charles the Se- 
cond produce in Defence of the Unity and Peace 
of the Church ? How was Popery treated in that 
of James the Second 2 With what fſolidity and 
clearneſs did our Divines argue with the E- 
miſſaries of Rome, never ſtarting from the ſtate 
of the queſtion, or the main ſtreſs of the difficul- 
ty propos'd ? And in this of William the Third, 
when the S2cinian Controverſy which had flept 
ſome years began to awake again, and to pro- 
miſe it ſelf ſome increaſe from 'the looſenels of 
Men's principles, and from ſome other unhappy 
Circumſtances unknown bur to very few ; How 
did the Church rowſe up, and with what Zeal, 
what Learning, what ſucceſs did they oppoſe the 
growing Hereſy ? - n%s 

Socin, 1 own that ſome good Books have been 
written againſt the Nonconformiſts, and many ex- 
cellent ones againſt the Church of Rome, But 
for your ſucceſs againſt Socinianiſm, it is indeed 
much to be admir'd. Is it not notorious that 
all your Writings have not brought one oyer to 
a Recantation ; and that though the SeCt does 
not thrive much in the Country where Conver- 


d | © ſation is more rare, yet, it vifibly gets ground in 


the Town ? There is ſcarce a Wir byt what is @ 
Socinian, 1f Socinianiſm is a rank Poiſon, I can 
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aſſure you that the young Gentlemen ſwallow it 
with greedineſs, Oac winger me not long ſince, 

that itis got even amongſt ſome eminent Lawyers. 
Many of your Clergy themſelves are not free 
from the aſperſion, Socjnianiſm is publickly, *? 
diſown'd and hated ; but privately much made © 
of and careſs'd. 1 am afraid, if your Univerſi- * 
ties were ſcarch'd, it wauld be found that the 
ſinful Weed grows there too. 

Orthod. What you ſay is that which we now 
exclaim'd againſt, and that is Refleting. Bur 
when all is done the trick is ſtale, and not like 
to take, There never was yet ſo deſpicable a 
Set in the World, but what was willing to in- 
ſinuate that thicir numbers were far greater than 
what really they appen'd A piece of Vanity 
lavgh'd at every where by Men of Sence ! But in 
this the Socinians are unhappy. For they are 
a SeF and no Sed, a Body and no Body, Some 
particular Perſons have been Intoxicated with 
reading Socinus, Crellius, &c, They have cor- 
refed and improv'd many of their Notions. 
Theſe they have put into ſeveral ſhort, and truly 
Elegant Writings ; and having had the happineſs 
tobe anſwer'd by Men every wayGreat, it gave a 

eneral curioſity to read what theſe Authors had 

id, which ſhould arm ſo many famous Pens 
againſt them, This has perſwaded them into a 
belief that they have a croud of followers ; And 
as formerly the Arrians in the diſputes againſt 
Arrianiſm, ſo in theſe againſt Socinianiſin, they 
fanſie that the whole World is become Socinian, $ 

But ] will preſume to ſay, that it is nothing but 
fancy. Men do not fo ealily part with the Faith 

in 
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in which they were baptiz'd, and in which the 
hope of their Eternal Salvation: conſiſts, They 
may give ſome ſway to curioſity, and the Gay 
Novelty may take for a while. But Conſcience 
returns, and will not ſuffer them to ſhake off at 
once all the Principles of our Holy Religion. "7 
That the young Gentlemen greedily ſwallow 
the Poiſon, is a real miſtake. 1 confeſs, and it 
is much to be lamented, that ſeveral amongſt 
them are much debauch'd in their Morals, and 
that the rage of Luſt, and that of Wine, have 
ftrangely obſcur'd their underſtandings. But, 
believe me, profane and diſſolute Perſons are no 
Honour to any Profeſſion whatſoever, If you 
are fond of ſuch an Addition, take them and call 
them Socinians, I promiſe not to be angry at it. 
Sxcin. What you ſay is true in agreat meaſiire, 
but give me leave—— | 
Orthod. But give me leave your ſelf. to make 
an end of ſpeaking, to what you ſaid of the 
Wits of the Town. | ever had a Notion of Wit 
different from that of the Wits themſelves. They 
are careful to diſtingniſh Wit from Seace. And 
with this poor Notion the Poets have courted, 
or anger'd the Pit theſe twenty years in - their 
Prologues and Epilogues. As if he could be a Man 
of Wit who is not a Man of Sence, For Wit and 
Sence are inſeparable. An Efferveſcency of ima- 
gination, breaking out into ſome fine Exprefſians 
is not Wit, but a fort of lucky Madneſs. He 
that thinks and ſpeaks well, is exact and cohe- 
rent, grave or florid according to his Shbjeet, 
bat always modeſt and inoffenlive, is to me the 
Man of Wit. Pray tell me how many of thefe 
are Soomnians, B 4 Bulſ 
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But'\for the Men of Sallies and unbounded #3 
Thoughts, who value themſelves upon Writing ** 
a few Verſes, and perhaps a ſmall Pamphlet ; who 
think as they live, and live as they think ; that 
1s, moſt irregularly ; I abandon them to you. 
They ſhall be Socinians if you pleaſe - I promiſe 
once more not to be angry at it, What ſort of 
Wit is that conſcientious Spark, who writ late- 
Jy-an Apology for ſelf-murder ? What think you 
of the Author of Chriſtianity not Myſterious ? Or 
of the Writer of one of the two Epiſtles to Mr. 
Gailbard. I mean the ſecond, which is as w:ld 
and ill written, as the firſt is modeſt and fine. 
Put theſe alſo into the Catalogue, and then boaſt 
of your Conqueſts. 

Socin. I hope you are not of this Mr. Gailhard's 
mind, who is for ſanguinary Laws to be enacted 
againſt us ; and would have us meet at Smithfield, 
with the fate of Servetus at Geneva, and Yalen- 
#inus Gentilis at Berne, © 

Orthod. I never heard of Mr. Gailhard, or of 
bis deſign againſt you, till | read your Letters 
againſt him. But if there were ſuch Laws, you 
would ſtill be ſafe. For I dare fay, neither yon, 
nor your Friends,will cver be theMartyrs of Soci- 
#:an;ſm. But to ſpeak ſeriouſly - my thoughts, 
that Gentleman does not know what Spirit he is 
of. It is againſt that Religion of which Chri/t 
1s the Author, to thirſt after the Blood of any 
Man. The Church of Rome is admirably well 
acquainted with theſe methods of reclaiming 
People. Ours is a ſtranger to it, and - takes a # 
way mich more agreeable, hoth to the nature of 
the Goſpel, and the condition of a Rational 

Creature ; 
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Creature; and that is, to deliver the Fruth 
which God hath truſted her with, adding to ir 
all ſuitable Arguments of perſuaſion, and leaving 
the reſt tro the Mercy and Providence of God. 
In a word , if exhorting, diſputing, arguing, 
perſuading, will not do, I know no other way, 
except excommunication : It being highly juſt, 
that the Church ſhonld cut off an infeted Mem- 
ber, which by an obſtinate oppoſition to her 
Dodrine, 1s like to ſpread the contagionthrough 
the other parts of the Body. 

Socin, 1$.is not becauſe I am a Socimian, that [I 
acknowledge this to be a truly Chrzſt:an temper : 
For it is the very Voice of Religion : But I ho 
you will not take it ill, if I tell you, that it 
yon have no other way to aſlert, and propagate 
your Do&trine, than exhorting , perſuading, 
diſputing, I am afraid this deſign of yours, 
though good and honeſt, will at laſt prove un- 
ſucceſsful. 

. Orthod, Why it ſhould be ſo I cannot imagine : 
For with a Rational Agent, what can prevail 
more than Reaſon And with Learned Men, 
what more than Learning ? What can you pre- 
ſcribe beſides diſputing, to bring them ro the 
acknowledgment of their Errours ? 

Socin, But you have diſputed ſo long, and yet 
to ſo little purpoſe, that it ſhews a deficiency 'in 
'your very Method. Nor only your. ordinary 
'Divines have been concern'd tn the quarrel, bn 
'even Men of vaſt eſteem amongſt you, and yet 
what have they done 2 When I read their Books, 
and compare them with the Soctnian Anſwers; 
or the Sccmian Books with your Vigdications and 
h Apologies, 
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Apologies ; Good God ! How clearly do | fee 
the ſtrength of our reaſons! You keep always in 
a Cloud, afraid of being ſeen ; Whereas all is 
clear and ſafe about us, 

Ortbod. It is ſo far from that, that with People 
of Ordinary equity the quite contrary will appear. 
The FSocinian Controverly is certainly the great- 
eſt of all thoſe which ever exerciz'd the Church 
of God. The modern diſputes you are perfetly 
acquainted with, and cannot but be ſenſible that 
though many and large volumes have been writ- 
ten about them, yet they lie within a very nar- 
row compaſs. Rob the controverted Points be- 
tween us, and the Church of Rome, of the Trap- 
pings of Diſcourſe, Digreſſions, and Clamors of 
their Authors, they are drought to a very plain 
and ſhort iſſue, Tranſubſtanriation, worſhip of 
Images , Purgatory , praying to the Saints , the 
Divine right of the Pope's fupremacy , and his 
pretended infallibility, are dodrines eaſily made 
to appear to be not oaly falſe, but even new in 
the Church of Rome it ſelf, As the ſubjet is ab- 
folutely within our reach, ſo are the Arguments 
* for and againſt them. 

The ſame you muſt own of the unhappy dif- 
ferences between us and the Nonconformiſts ; 
and though much has been written on both ſides ; 
yet at laſt whether the exceptions againſt the 
Publick Zitwygy are ſolid ? Whether a Schbiſm 
may be grounded upon the impoſition of a few in- 
nocent Ceremonies £ Whether diſobedience to 
Epiſcopal Government can be juſtify'd,for which, 
without inquiring whether the inſtitution is Di- 
vine, or not, there appears fo Ancient , ſo Uni- 

verſal, 
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verſal , and ſo unconteſted a Tradition ? Are 
queſtions of ſo eaſy a reſolution, that if there 
was nothing but Religion at the bottom , that 
War would quickly be at an End. 

Read alſo the Catalogue of Ancient Hereſies, 
as they have been left us by Eccleſiaſtical Writers; 
ſuppoſing them all to be Hereſies,. though indeed 
many are only Fooliſh and Simple Opinions ; 
There is ſcarce one of any importance but as ir 
relates ſome way or other to this great Contro- 
verſy. The reſt are trifles and dreams, which we 
now wonder how they could ever fall into, and 
buſy Rational Men's heads, as Poſterity will 
be amaz'd, when they come to examine the poor 
and ſilly differences of this quarrelliog Age. 

Socin, But what of all this ? 

Orthod. This is to ſhew you that in our debates 
with the Socinians, as the diſpute is , ſo are the 
Arguments of another nature, than thoſe in that 
ſort of Controverſies, which we have becn ſpeak- 
ing of, The matter is abſtruſe and& myſterious ; 
We are not willing to ſpcak more of God , than 
he himſelf has taught us, This you call obſcuri- 
ty and want of fatisfation : and becauſe the 
Socinians are perpetually reaſoning of an Increa- 
ted and Incomprehenſible Subſtance , as they do 
of Finite and Created Beings; and are never 
weary of applying their notions of what they un- 
derſtand, to what they underſtand not at all, and 
has no ſort of proportion to it; Then you ſay, 
that their writings are clear. I appeal to your 
ſelf whether you are not highly unjuft to us ? 
Nay, whether any one Controverſy in the 
World, was ever manag'd with fo little Candor 
as this 1s by you ? Svin, 
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Socin, But pray how have you manag'd it ? 
Forgive me if} tell you that the Church never 
ſhew'd ſo much Weakneſs in any thing as in this 
very particular, You are angry with us for 
Reaſoning too much : and you have Reaſon'd 
your ſelves out of doors, You pretended to aſ- 
ſert a Trinity, and cannot.tell us what that Tri- 
nity is. You are Trinitarians indeed, but at the 
ſame time the ſad Aſſertors of a Trinity which 
is too much, or too little : Degenerates into 
Tritheiſm, or Sabellianiſm ;, and if receiv'd ac- 
cording to ſome explications is Real , and Blaſ- 

hemous ; and if according to others, is Nomi- 
al, and fignify's nothing. 

Ortbod, Truly, I wonder this was not yet 
come out, For you cannot now ſpeak to a Suci- 
ian, but he brings in this right or wrong. The 
Author of the conſiderations of the ſeveral ex- 
plications of the Trinity, made the beſt of it, and 
per ſwaded himſelf that he had given vs the moi- 
tal wound, The Writer of the diſcourſe con- 
cerning the Real and Nominal T rinitarians pro- 
miſes himſelf no leſs than the ruine of the Church 
if the fatal diſtintion is carry'd on, and im- 
prov'd as it ough/ to be. He that dawbs with 
untemper'd mortar, and calls himſelf a Prebyter 
of the Church of England , is of the ſame mind, 
The whole Church, ſay they, Condemns the Real 
Trinitarians; and the Nominals being rank Sabelli- 
ans muſt of courſe be condemn'd too, Blefled 
diſcovery , which when truly examin'd is the 
greateſt piece of unſincerity imaginable ! 

Socin, 1 muſt beg leave to interrupt you , and 


blame you for denying that which is clearer _ 
the 
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the Sun. Where lies then the unſincerity ? ls it in 
affirming that you will not tell us what your 
Trinity is? Or is it in diſtributing you into 
Real and Nominal Trinitarians 7 

Orthod. "Tis in every part of the Allegation. 
Can any thing be more unſincere, than for you 
to tell us, that we oblige you to believe a Tri- 
#ity , and are not willing to tell you what that 
Trinity is? Pray, were you ever Baptiz'd ? Have 
you ever paid your Duty to God in the ſolemn 
uſe of our excellent Liturgy ? Did you ever join 
in the Doxology , by which the Church in the 
Primitive Ages down to ours , put in the mouth 
of her Children a confutation of the Samoſate- 
nian, Sabellian, Arrian, Neſtorian, and Macedo- 
nian Hereſies 5 Did you ever make a profeſſion 
of that Faith which you embrac'd in your Bap- 
tiſm , by reciting the Apoſtolical and Catholick 
Creeds 2 Did you ever read the Articles ot the 
Church of England, or of any other Church in 
the World ? For 1 poſitively averr that they do 
all and every one of them ſpeak and allert the 
ſame thing. 

Socin, True : They tell us of a Trinity , but 
do not tell us what that Trinity is. 

Orthod. Do they not tell you that God is one ; 
That in that one adorable and Divine Nature 
are Father, Son, and Holy Spirit ; That the Fa- 
ther is God, the Son God, and the Holy Ghoſt 
God; and yet not three Gods, but one God ? 
This is to tell you that there is a Bleſſed Trinity, 
and what that Trinity 1s. 

Socin, True again - But they do not tell us 
how God can be One and Three ? How that 

Trinity 
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Trinity and Unity are reconciPd ? How every 
Perſon is God , and yet but one God ? and if 
they do not ſay this, in effe& they ſay nothing. 

Orthod, This is the arranteft Sophiſm t 
ever was , or can beuydin a difpute. The 
Church aſſerts the thing becauſe God has aſſerted 
it. He has not been pleagd to reveal the manner 
and therefore the Church ſays nothing to it. alf 
is built npon the Divine Revelation, Muſt we 
not believe that a thing is, wben God has affirm'd 
that it is, becanſe he has not thought fit to 
make clear to us how it is ? 

Shonld | tell you that the Snnis a Inminons Bo- 
dy, which by diſperfing its Beams over all the 
Creation , gives Light and Colour to every 
thing; and that the earth is impregnated by 
certain qualities , which with an admirable luxg- 
riancy cover it with Fruits and Flowers - 
Would you deny this, becauſe | do not acquaint 
you, how that Body is lInminous, how the im- 
preſlions of light mix with all things, and ſhew 
. What they are? Would you deny the froitful- 
neſs of the Earth, becauſe | cannot explain thoſe 
qualities by which it is impregnated ? 

Socin, This reaches. not at all the difficulty. 
For theſe are things of ſenſe, which I am ſatisfy'd 
to be, and to exift, Belides, I am capable of 
Philoſophical inquiries, by whictr if I do not cer- 
tainly know the How , | come at leaſt very 
near it. 

Orthod, Burt this not only reaches the difficulty 
| bur wholly reſolves ic. For your Philoſophical 
inquiries are but inquiries , things for the moſt 
part uncertain. Bur that wherein the ſtreſs - 

re 


FY = 4 Y © 0 
oY PINE SR X 


al >. 


< het 


Orth.Chriſtian and a Socinian. 15 


the difficulty lies, is the degree of certainty, by 
which we are aſſur'd that ſuch a thing is. And 
I fay that the Divine Revelation, i infinitely 
more certain than the falleſt teſtimony of Senſe ; 
and that if 1 am ſatisfy'd that God has reveald a 
Trinity, I am more aſlur'd that there are Three 
Perſons in the Divine Nature, than I am aſſur'd 
that the Sun is a luminous, and the Earth a fruit- 
ful Body ; though 1 could underſtand how the 
one ſhines, and how the other is aQtuatcd into fo 
many ſeveral forms. 

Socin. Then now the Church of Rome will 
give you thanks : For this is the very Topick us'd 
in the famous caſe of Tranſubſtantiation. 

Ortbod. This is one of the Socinian Common 
Places, But not to ſpend time about ſo little an 
objeQtion, which will carry the digreſſion roofar ; 
let me tell you that a Topick may be good, bur 
yet ill and falfly apply'd. In that diſpute be- 
tween them and us, we deny the Divine Reve- 
lation, We ſay, God has not reveal'd ir. But 
ro return : 

You make a mighty noiſe with your diſt inQtion 
of Real and Nominal Trinitarians, and pretend 
that it is the natural reſult of ſeveral explications 
of the Trinity. To overthrow this at once, it 
is enough to. ſay, that the Church owns no parti- 
cular explication of this Divine Myſtery; nor 
concerns berſelf with what private Authors have 
ſaid of it, The Church has ſpoke in genera! 
Councils, and National Synods. We have her 
Mind in her publick Confeſſions of Faith. She is 
ſo far from eſponſing any ſort of explication, 
that, ſhe ever thought that that great Ayſtery 
could not be explain'd. The 
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The Church ſuffers Men . to write concerning 
theſe matters : St. Auſtin has given ſeveral con- 
ſiderable reaſons for it, in his Books on this very 
Subjet, and in that de utilit. credend. The oppo- 
ſing of Hereſy, the improvement of Piety, 
the ſtudy of the Holy Scriptures, of which this 
mzkes ſo conſiderable a part, are the principal. 
But to think that the Church will ſtand by all 
the Opinions of private Writers, and own their 
errours and miſtakes, is a prodigious inadver- 
tency. What Church in the World can be ſafe, 
if made to anſwer for all the Authors of her 
Communion ? | 

What becomes then of the objection 2? It is all 
overthrown in this one word. The Church has 
nothing to do with thoſe explications, which the 
Socinians fanſie they have ſo much expos'd. And 
as for the explications themſelves, I believe that 
if the Judicious Hooker, and the Learned Cudworth 
were alive, you durſt not ſo much as name them. 
The reſt are Men of great abilities, who can 
arm in their defence, no better Pens than their 
own. 

Socin, But do you put Biſhops, and eminent 
Biſhops too in the rank of private Perſons? Who 
can beſt ſpeak the ſence of the Church, but thoſe 
who are call'd by the Fathers, the Husbands of 
their Charchcs, the Keepers of the Canons , and the 
Succeſſors of the Apoſiles ? Some ſeem to be Tri- 
theiſts, and others ſeem to be Sabellians. 

Orthod. Truly yvu have vs'd the Biſhops in 
your Writings, as if they had been no more than 
private Perſons ; the refleqions on their ZLotd- 
ſhips having been ſo ſharp and ſo many. His 
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Grace the late Arch-Biſhop, whom by your own 
confeſſion you ought to have reverenc'd, was not 
free from your aſperiions, © My Lord of Glocefter 
has had his ſhare. In the lareſt anſwer to my 
Lord of Sarum, you forget the large Encomiums 
given him before. The Riſhop of Worceſter, for 
whom the Learned World has ſo juſt a value, 
met in the anſwer to his late Book, with the ſame 
way of Entertainment, - But Jaying all this aſide 
and anſwering your meaning ; A Biſhop, with 
all the reſpe& due to the Sacred Dignity, is ſtill 
a private Doftor. Nor can the Church be fa- 
yourable to his explications if they are contrary 
to her Do&rine. But what of all this? Our 
Biſhops are all Orthodox. | 

Socin, I do not know what you mean by Or- 
tbodox. There is no Orthodoxy but Truth. They 
who teach Three Gods cannot be Orthodox ; and 
this is done by the Real Trimtarians. The Socz- 
nians believe and adore but one; and thisis done 
by the Nominals. The greateſt part of the Church 
goes, | confeſs, that-way , and therefore it is 
Orthodox becauſe Socinian. In ſhort, we may 
talk-till Doom's day , and never be the Wiſer. 
The queſtion at laſt myſt be this, are you a Real, 
or a Nominal Trinitarian ? If a Real, then we 
ſhall never be reconcil'd ; If a Nominal, then we 
are certainly agreed. 

Orthod. What I have ſaid already ſeems to ms 
to be ſatisfaftory : But ſince you are not conten- 
ted with it, let us examine the ſeveral parts of 
your diſtintion, What is the meaning of Real 
Trinitarians ? But let me beg of you to anſwer 
plainly and dire&ly. re, 
hy 48 C Som, 
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. Secin, 1 will anſwer in the very words of the 
Author of the Diſcourſe concerning them. He 
fays, pag. 7. The Realiſts are denominated from 

i believing Three diſtinct} Divine Spirits or 

inds, who are ſo many Real ſubſoſting Perſons, 
Again p. 1 9. They are ewery day Challeng'd and im- 

bd of Tritheiſm. And again Þ. 25. Them- 
s do ſometimes almoſt openly and explicitely own 

«nd profeſs their Tritheiſm, Their doctrine of the 
Trinity manifeſtly implies Three Gods. 
| Orthod, What is the meaning of Nominal Tri- 
nitareans ? 

Socin, They are they who maintain a Trinity 
which Confiſts only in the ſeveral Names , Offices, 
Relations and Modes of Exiſtence of the Divine Na- 
terre, This was firſt taught by Noetus and Sa- 
bellius ; embrac'd afterwards by the aflertors of 
the Homooyfios, and receiv'd by the Schools and 
Divinity Chairs ever ſince. This is the ſubſtance 
of what he ſays of the Nomnals in the firſt part 
of the Diſcourſe. | 2 

Orthod. And this you make the Foundation of 
that difference which you imagine to be in the 
Church, and has of late fild up all your 
Prints, 

Socin, Yes indeed , and with a great deal of 
Reaſon. You are all afraid of the diſtinttion. 
It is of your ſide ſo notorious a Siving up of 
the Cauſe, that we have parted with all our Old 
Arguments, and retrench'd our ſelves there , as 


in a place from whence we cannot be driven. 
Orthod. Then pray , ſet your heart at reſt, 

and ſuffer your ſelves to be forc'd from it. For 1 

preſume poſitively to ayerr that there is no ſuch 


thing 


Octh. Chriſtian and a Socinian. 19 


-thing in nature as theſe Trinitarians of your own 

making. You pretended already to a God of 
your own making : You wiſh'd for a Scripture 
of your own making : To make a Trinity too, is 
a little too hard. I ſay then, and pray forgive 
the ſharpneſs of the words, that all this is a mi- 
ſtake, a ſlander, and a calumny upon the 
Church, 

Socin, How much muſt you abate of your 
aſſurance, when I ſhew you in ſeveral late Wri- 
tings, that the Three Perſons of the Trinity, 
are Three diſtin Infinite Minds , Spirits , and 
Subſtances 2 I appeal to your ſelf , whether this 
is not manifeſt Tritheiſm. For what is God, but 
an Infinite Mind, Spirit, or Subſtance ? 

Orthod, I have told you already , and tell you 
again, that ſuch expreſſions are wholly unknown 
to the Church ; and therefore cannot with any 
candor be faſtn'd upon it. Oblige me ſo far as 
to ſhew me a Church in the World this day , or 
formerly, which uſes them ; or elſe be pleas'd 
to own that you are guilty of a great deal of 
diſingenuity. 

But though ſuch a denial is ſufficient , becauſe 
it isof a thing which you cannot , and dare not 
undertake to prove; yet it will be much clearer, 
if you give your ſelf the trouble to conſider, that 
ſuch a notion in the Chriſtian Church is impoſli- 
ble,and has not the leaſt ground or appearance of 
truth, You are acquainted with the Sacred Wri- 
tings of the New Teſtament, and no doubt have 
inform'd your ſelf,of the Confeſſions of Faith, of 
the Ancient Councils, the afſertions of the genera- 


ity of the Fathers,the doctrine of the Schoolwes, 
— ne 


5o AC onference between an 


the ſenſe of the Greek and Latin Church , even 
ſince the fatal ſeparation ; and in the diviſion of 
ſo many Kingdoms, from the laſt in theſe two 
Ages, you know perfettly all the Articles which 
the Famous Societies of Proteſtants have declar'd 
to be the points of their belief, This ſuppos'd, 
I lay before you theſe plain and eaſy , bur Sub- 
ſtantial Obſervations. 

Firſt, That the Church of God, has always 
aſſerted the Unity of the Divine Nature as the 
Foundation of all Religion. It has been its great 
and diſtinguiſhing Charater. You will tell me 
that the Philoſophers did ſo too; and that the 
Tews were witneſſes to all the World of this Sa- 
cred Truth. I grant it. - The Unity of God 
was the Fundamental Article of the oſaical dif- 
penſation. Pythagoras, Socrates, Plato, Ariſtotle, 
the Academicks, have ſpoke admirably wellto ir, 
But I ſay that Chriſtasity has been as far ſuperior 
to them in this point, as they themſelves exceed- 
ed the reſt of Mortals. For the Jews kept this to 
themſelves, without propagating it to others ; 
and the wiſe Heathen confuting their doQrine by 
their practice, openly embrac'd Polytbeiſm. None 
treated of God and his Divine Attributes, of 
which the Vnity is the Center , as the Holy Feſus 
and his diſciples have done. This the Apoltles 
ſpread through the World : This. the Fathers 
taught indefatigably. One God, One Divine Na- 
ture, Spirit, Mind, ſubſtance has been the con- 
ſtant Voice of the Church. He is not a Chriſtian 
who believes not that God is one, and can be 
but one, If it were not too tedious I would 
produce ſome of their Authorities. VOY 

oc1n, 
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Socin, It is altogether needleſs. This is our 
very Doftrine, 1 am fully perſwaded of this, 
and infinitely pleas'd to hear you ſpeak ſo home 
to it. 

Orthod. 1 am afraid you will not be fo well 
pleas'd with my ſecond obſervation , and it is 
this, That the fame Church of God , which fo 
Zealovſly aſſerted his Unity , never did it with- 
out aſſerting at the ſame time a Trinity of Per- 
ſons in that Oe Divine Nature. No matter of 
fat which depends from Teſtimony , can be 
made to appear more inconteſtably true than 
this, You have a large Colle&tion of Bopks at 
home. Let us ſtep to your Library, and 1 dare 
engage to convince you of this by the. moſt 'exatt 
induction of particulars, which can ever be'made 
from the very Apoſtolical Creed to this time; 

I fay once more, and preſume to be poſitive 
in it, that the Church in delivering the Faith,ever 
taught the Exiſtence of God to be neceſlary and 
Ecternal,and his Unity fo perfe& and entire,that it 
tranſcends what notion ſoever we have of Unity; 
even that which we call Numerical coming mnch 
ſhort of ir: Burt at the ſame time ſhe tanghe 
and profeſs'd to believe and adore in that Unity 
of Nature a Trinity of Hypoſtaſes or Perſons, the 
Father, the Son, and the Holy Spirit. Thus run 
the Apoſtolical,the Nicene, Epbeſane,and Conſtantino- 
politaa Creeds. Thus ſpeak the Ante-Nicene, Ni- 
cene, and Poſt-Nicene Fathers. Thus all the Lear- 
ning of the Schools, and all the now Churches in 
the World expreſs themſelves. 

Thirdly, But leaſt the belief of a Trinity of 


Perſons whoſe Coeternity and Cocqualiry 1s af- 
C 3 ſerted 
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ſerted ſhould affet the Unity of the Divine Na- 
Ture, the Church has ſtated it in one and the 
Game, indiviſible and _ ſimple and un- 
compounded Eſſence. They are Coeternal and 
Coequal, becauſe Coeſſential, And they-are Co- 
eſſential becauſe Subliſting in that Nature which 
cannot. be multiply'd. | 
It is true to {ay of each Perſon that he is God ; 
and yet. it is falſe to ſay that they are Three 
; Gods ; The Trinity multiplying the Perſons, but 
" the Unity remaining the ſame, that is, the great- 
| eſt and moſt unconceivable Unity in the World, 
| And therefore the Sacred Councils and the Fa» * 
; thers have been carefull to the utmoſt to diſtin- 


guiſh the Perſonality from the Nature ; as afraid 
of multiplying the one , as of confounding the 


4 other. 

| You ſee then that the firſt member of your 
i diſtin&ion is worth nothing. The charge laid 
| inſt the Church in that particular is not only 
| Elſe but impoſſible. You have attempted to di- 


" vide the Church of God into two Parties, The 
| firſt you have accus'd of Tritheiſm, or of teaching 
| * the belief and Worſhip of Three Gods: Unfor- 
Cunate in this, that the very expoſition of the 
| Dodrine of the Church, the very reading of any 
; one Creed, is an open confatation of what you 
have pretended to make us guilty of ! 

Socin, I hope you will not take it ill, If I 
make ſome remarks as well as you, Firſt, 1 con- 
| feſs that the Nicene and following Councils, 
ſpoke as you do, and that many of 'the Poſt-Ni- 
l cene Fathers , the Schoolmen and the preſent 
h Churches agree with you in this, byt I deny it M 

tne 
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the Apoftolical Creed, which ought to have been 
the Form of all the reſt, Where can you find 
there a Trinity in Unity ? Where can you ſee 
Coeternity, Coequality, Coeſſentiality, and all thoſe 
Famous Terms which the Church perſery'd ever 
fince ? For my part can perceive no ſuch thing. 
To this Creed we ſtand as to a rule left us by 
the Apoſtles themſelves. Suffer us to keep byt 
that , and take you all the reſt. | 
Secondly, 1 challenge the Ante-Nicene Fathers ; 
we ſay they are ſtrangers to your Do&vias. 
The Anſwer to Dr. Bull has made it invincibly 
appear, Have you taken notice how the Leay- 
ned Author of that anſwer has diſcover'd the 
impoſtures of Pſeudo- Hermas, and the proven” 
ed Epiſtles of Barnabas and Ignatiw * What 
clear account he has given of the Nazarany 
Mineans, and Alogi 2 And what a plain proof 
he has brought againſt your Trinity , gnd 4he 
Divinity of Jeſus Chriſt, out of the Epiltle of Clp- 
mens of Rome to the Church of Corinth. ' 
Thirdly, Admitting all your allegations. 0 
be true ; A Trinity in Unity, Three Gods ia age 
God, is a thing wholly unaccountable. |, 
Orthod. The queſtion between you and me , is 
not whether it is unaccountable or a9c ? The 
queſtion is whether thoſe whom you call Real 76 
nitarians, have departed from the doQrine of the 
Unity of God, and have aftually and manifeſtly, 
as you ſpeak, own'd their Tritheiſns ? T he matter 
of _ and not the Reaſonableneſs or Unreaſon- 
ableneſs of the thing, is the Poiat in diſpute. 
Your miſtake is Palpable. For the 7rinwy in 
Unity, is not Three Gods in one God ,, 8 Lan- 
C4 guage 
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'guzgewhich the Church ever abhorr'd but Three | 


ons in one God, Three Subſiſtences in cne 
Divine Nature. + Pray name me one Man in the 


-Chvrch, even of thoſe who have moſt abounded 


4n their own ſenſe, and ſpoke moſt looſly in the 
explication of our Myſterics, who ' was not as 
Zealous a defender of the Unity of God as your- 


Felf can be. | 


This is then the moſt vnpardonable want of 


- Candor imaginable. You call me a Tritbeiſt, 1 
-denyit. You prove /it, becauſe ]- believe the 


Bleſſed Trinity. 1 own 1 do. Then you exclaim, 
I'believe Three Gods, The Father, the Son, and 
the Holy Spirit. 1 ſay, No ! For thovgh the Fa- 
ther is God, the Son is God, and the Holy 
Ghoſt God, yet they are but one Gcd.' For God 
canbe but one. - 'The Divine Nature is incapa- 
ble of Multiplication, Diviſion, or Augmentati- 


-of. You may, -and will orge again that this is 


veryounreaſonable. - hope to ſkew you one day 
That It is highly-Rational,  Bnt in the mean time 
Z gairy the int, and complain that you do me 
wrong, and are inexcnfable in charging me with 
deſtroying the Unity of God. 

- 2ly. 'You arepoſitive thar the Ante-Nicene Fa- 
thers aſſerted the VUnity,but not the Trinity, 1 ſup- 


-pPoſe-you mean in-our ſence of a Trinity, or elſe 


the | miſtake is not pardonable. Origen and 
other Ante- Nicenes make out the Unity of God, in 4 
Ternary of Perſons, though they did not believe the 
Equality. Says the Author of the Anſwer to Dr. 
Bull, pag. 22. vnjaſt int this to Origen, and the 
reſt.” -1 have ſome Remarks on that Anſwer 
which I 'deſign to- make publick, What the 

| Author 
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Author has ſaid concerning the Epiſtle of St. 
Barnabas, and thoſe of the Holy Martyr Ignatius, 
is far from invalidating their Authority, We 
muſt have more than ſuſpicions and bare denials 
to illegitimate a Book. They arc ccitainly 
works of great Antiquity, and acknowledg'4 15 
be ſuch by the ſucceeding Ages. 

But what muſt we ſay of a Perſon, of his great 
erudition, who pretending to anſwer a Book full 
of all the Teſtimonies which thoſe early times 


could afford , quarrels only with two or three 


Authors, againſt whom he ſays nothing ſubſtan- 
tial ; and is wholly ſilent to Juſtin Martyr , St. 
Ireneus, Clemens Alexandrinus, Tatianus, Milti- 
ades, Melito, Dionyſus of Alexandria, Tertullian, 
Latantius, &c. 1s it enough to confute the 41> 
te-Nicene Fathers to fay as this Author, pag, 7. 
That all their Glory is wholly due to the vanity of 
Modern Learned Men ;, who quote theſe Books , not 
becauſe they value them, but becauſe being an- 
cient monuments known to few, and underſtood by 
fewer, be ſeems to be a great Learned Man, who can 
drop ſentences out of theſe antique Books. But this 
is mild and obliging, if compar'd with pag. 63. 
Where this Author, having ſaid that Trinitaria- 
aiſm is not ſo much a Religion, as the Law of 
the Byzantine, or Conſtantmopolitan Emperours, 
ſtiles the then Doors of the Church, T HE 
PARASITES OF THESE TIMES, 
whom -#10w in regard of their antiquity we call Fathers. 
You are not inſenſible how this might be taken up 
and expos'd ? If Hofpus, Spiridio, Paphnutius , If 
the Gregories, the Baſils,, the Cyrils, the Theodo- 
rets, the Chryſoſtoms, the Hieroms, the Hilertg, 

tne 
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the Ambroſes, the Auſtins were the Paraſites of 
their times, where ſhall we find any Vertue, 
Piety, or Learning in this World ? | 

But I am willing to over-look thoſe exceſſes, 
and tell you that it is a folly to wrangle with 
this or that paſſage; ſometimes to inveigh a- 
gainſt Platoniciſm, and ſometimes to —_— 
that thoſe Writings are loſt, which might have 
inform'd us better. To be plain, we have e- 
nough left, and from what remains of the times 
before the Councit of Mice, it appears that the 
Doity of God, and the belief of a Trinity of Per- 
ſons in that one God, Father, Son, and Hol 
Spirit, was the belief of rhe Chriſtian Church, 
[The Ariaxs indeed might challenge ſome of the 
fhen Fathers, who ſpoke more obſcurely, and 
were calier Mifinterpreted. But Socimiaiſn 
has net the leaſt pretence to any. He muſt have 
forfeited all modeſty who aſſerts it. 
- Sorin, But what have you to ſay to the JHpoffo- 
Hcal Creed ?'Is it not an evidence beyond all 
other evidences ? 

Orthod, Of what ? 

Socin. Of the Unity of the Great God. 

Orthod, And fo are all our Creeds from the 
firſt to the laſt. 

ole, But it is an Evidence againft your Tri- 


Orthod. Againſt that Travity which you have 
falſly imputed to us , and that is, A Triwity of 
Gods : But not y_ a Trinity of Perſons in one 
God. What is the firſt aſſertion of that Creed ? 


Thbelieve mm One God. For you affirm that it was 
-unciently thus read , rf. m—_— 


hat 
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What is the ſecond , but an Explication of the 
firſt? This One God is the Father Almighty ; 
His only begotten Son Jeſus Chriſt, and the Holy 
Spirit, Three Perſons in One God. 

Socm, This is ſo dragg'd in, ſo ſtrain*d, fo un- 
natural, that to any unprejudic'd Perſon, it will 
viſibly appear not to be the DoQtrine delign'd to 
be taught in the Creed, 

Ortbod. 1 am apt to think that I can ſabſtanti- 
ally prove that it is, I believe the Creed to be 
truly Apoſtolical, notwithſtanding what ſome 
learned Men have ſaid againſt it ; Not becauſe it 
was made by the Apoſtles themſclves, though 
nothing appears to the contrary , but by reaſon 
of its great Antiquity. Now when you and L 
diſpute about the ſeace and deſign of that Creed, 
we have but one way to take, and that is, Firſt 
to ſee what the Scripture teaches concerning its 
Articles, which indeed are no more than an Epi- 
tome , or Collection of the Principal Truths de- 
liver'd by Chriſt and his Apoſtles. Secondly, To 
examine the Dodtrine of the Fathers who liv*d 
before the Church thought it fit and neceſſary to 
make alarger Explanation of the Faith. Thirdly, 
To ſatisfy our ſelves of the ſence which the im- 
mediately following Councils gave to that Creed 
in their Decrees. 

All this is Highly reaſonable. For if the Scri- 
pture which has taught fo expreſlyGod to be one, 
has alſo expreſly taught the Fath:r ro be God,the 
Son God, and the Holy Spirit God , then it is 
plain, that the ſence of the Creed is ſuch, and no 
other. The Authority of that Crecd , or of any 
Creed whatever, is from the Scripture. Ic cans 

nor 
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not therefore be contrary to it , and that excel- 
tent Rule muſt be brought to that Primitive Rule 
from whence it is deriv'd. And alas ! has not 
this been prov'dto you ſo often and fo fully, that 
after a World of wrangling you have been dri- 
ven from your new and unnatural Criticiſms, and 
forc'd to, ſhelter your ſelves under the weak de- 
fence of your Philoſophical diſceptations ? 

" But if this Creed has no other ſence but that 
which you put upon it, The Father only God, The 
Son only Man , and the Holy Spirit only an Energy 
or Operation How come the Fathers of that time 
ſo openly to contraditt it ? I will not do again, 
what has been fo excellently done by the Learn- 
ed Dr. Bull, who has oblig'd the Chriſtian Church 
with two Books, which indeed you may ſpeak or 
diſcourſe againſt, but can never ſubſtantially An- 
{wer. Has he not undeniably prov'd out of their 
Writings, that thoſe Fathers heliev*'d the two 
Natures in Jeſus Chriſt. The Divine and the Hu- 
man ? That they have aſlerted his Pre-exiſtence, 
and if his Pre-exiſtence , then his Eternity, and 
if his Eternity , then his Conſubſtantiality with 
the Father, 

If the ſecond part of the Creed is to be under- 
ſtood of Chriſt only Man, How comes Irenzus lib. 
1. adverſ. Hereſ. c. 2, in delivering the Belief of 
the Catholck Church , or as he ſpeaks, of the 
Church all the World over , to call him Our 
Lord, Our God, Our Saviour, Our King, to whom 
every Knee ought to bow, &c, How comes Tertul- 
lian, who has deliver'd this very rule of Faith, to 
talk as we do of the Bleſſed Trinity , deſignedly 
and poſitively againſt Praxeas, and ſay, that be rs 

warranted 
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warranted by the Apoſile to ſpeak of Chriſt as of bins 
who is God, bleſſed over all for ever ? If he believ'd 


the Holy Spirit to be only an Energy, How comes 


he to ftile him, Tertium Numen Deitatts, & ter- 
tium Nomen Majeſtatis, The Third Perſon of the 


' Deity, The Third Name of Majeſty and Power, Cer- 
* tainlyNovatianus was acquainted with this Creed, 
” and yet Lib. de Trin, c. 13. he tells you , that the 


Scriptures deliver ſo Manifeſtly Chriſt to be God, 


' that ſeveral Hereticks, Divinitatis ipſius magnitu- 


dine & veritate commoti , mov'd by the gre-* 
fence and rruth of his Divinity , have confour:: { 
bim with the Father. 

But if we had no ſuch proofs as theſe, there 13 
ſtill one which according to your late Principies 
you cannot oppoſe. I ſay, your late Principles, 
for you change every day. | 

Socin. No! You do us wrong ; we are {till 
the ſame. 

Orthod. 1 may, at ſome time or other, have an 
occaſion to prove the defeCtion of the Outlandiſh 
Socinians from Socinus ; of you from the Out- 
landiſh Socinians ; and of your ſelves from your 
ſelves in your firſt and lateſt Prints. Burt let us 
not digreſs from the thing in diſpute, The 
proof which 1 ſpeak of is the great Council of 
Nice, 

Socin, What ? That Council which has pub- 
liſh'd, Eſtabliſh'd, and infe&ted the World with 
its infidelity. As the Anſwer to Dr. Bull, judi- 
ciouſly obſerves, pag. 25. 

Orthod, That firlt Oecumenical Council which 
could not be ignorant both of the ſenſe of the 
Apoſtolical Creed, and of the Fathers whom they 
we immediately 
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immediately ſucceeded. A Council ſo venerable 5 


for its Antiquity, ſo reverenc'd for the number 
of Holy and Learned Men, who voted in it, fo 
highily honour'd by the following Ages to this 
day ! Did they know the Apoſtolical Creed, or did 
they not ? If you ſay, they did not , you over- 
throw all that you can pretend from it. A Creed 
can neither be 4poſtolical or Univerſal which the 
Nicene Fathers were not acquainted with. And 
if they did, then your ſenſe of it is not that of 


radial. . 


theſe Primitive times. For they are ſo far from 


interpreting as you do, Jeſus Chriſt to be only 
Man, and the Holy Spirit to be only an Energy, 
or operation , that you know how poſitively, 
how earneſtly they aſſert them to be Conſubſtan- 


tial to the Father. I may be miſtaken , but if - 


this way of reaſoning is not plain, I don't know 
what can be plain. 

Socin, But what have we to do with the Coun- 
cil of Nice, or indeed with any Council whatſo- 
ever? We have innumerable objections againſt 
that and the following Councils. 

Orthod. 1 confeſs you ſpeak as a Socinian of the 
firſt edition. Thus Socinus and his firſt Diſciples 
anſwer'd to thoſe great Authorities, Thus did 
your ſelves Write in your firſt Prints. The 
World indeed ſtar'd at you, But however it 
had an air, if not of reaſon, at leaſt of ſincerity. 
But a Socinian of the ſecond edition runs another 
way. Itold you that you change every day, 
Pray open the Diſcourſe concerning the Real and 
Nominal Trinitarians. 

Socin, What then ? 

Orthod, There you my find your Condemna- 

ion 
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tion in that particular out of your own mouth, 
Pag. 4. The Author ſpeaking of the Great £g- 
teran Council obſerves that a dodtrine is not 
Hereſy, becauſe rejected by a great number of 
Learned Men, or by a National Council ; But 
only when cenſur's by a General Council, The Ca- 
tbolick Church is never underſtood to ſpeak but by @ 


| General Council. pag,'5. Is not a General Council 


tbe Highe/t Court of the Church ? Her Canons de= 
dare the Faith, ber Anathema's Hereſy. And pag. 
16. A General Council is the laſt Tribunal on earth 


from which there lies no appeal. pag. 4. He call this 


an Inconteſtable Argument, 

Now pray deal fiacerely and apply this to the 
Nicene Council, No body ever yet diſputed its 
univerſality, It was aſſembI'd under and by 
the firſt Chriſtian Emperor. It repreſented the 
whole Church. The Creed then of that Council 
determin'd the ſenſe of any preceeding Creed. 
Whatever you can ſay to the contrary is infigni- 
ficant, becauſe ſuch a determination comes 
the ksgbeft Tribunal on earth , fr om which there lies 


: Ko appeal. 


Upon the whole the Church ever aſſerted a 
Trinity conkiſtent with the Tuity of God, and an 
Unity inſeparable from a Trinity of Perſons in 
one adorable and Divine Nature, Where is then . 
again, the firſt part of your Diſtintion ? You 
charge us with teaching a Trinity which infers 
Three Gods, We ſay this is falſe, this is impoſ- 
ſible, not only from the Nature of the thing, 
but alſo from an Authority which you dare not 
How becauſe you own your ſelves, that it t5 the 
bigbeſt Tribunal on earth, from which there can tie u0 
appeal. .-— _ 
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Soein. This ſeems home indeed : But yet not 7 


without exception : For the Unity aſſerted by the 
Nicene and Poft-Nicene Fathers, was only an Onity 


of e Monarchy : ' An'Unity of love and agreement: 


An Unity of ſubordination, -and ſubje&tion to 
him who is the firſt God. (Such an Onity as is 


that of the Individuals of the ſame Species. This 
'the Author of the Anſwer to Dr. Bull is poſitive 


in-pag. 75. He charges the Fathers with this all 
over his Writing, and the- greateſt part of it is 


ſpent in the confutation of ſuch ſtrange Hypotheſes. | 
Orthod. Pray learn to miſtruſt your Books. + 


For | may ſay without breaking the Cartel of 


* * * 
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honour, and civility agreed upon amongſt Wri- .” 


ters, as this Author ſpeaks both Pleaſantly and 


Elegantly, pag. 77. that not one word of this is | 
true ; and that ſuch an account of the Unity of 


God never came from the Church, but owes its 
birth-to the School of Arrius. This Author, 


o 
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though a Perſon of 'great erudition, has ſuffer'd 


himſelf to be ſtrangely miſtaken ; as any one may, 
who will rake all the expreſſions, illuſtrations, 
reſemblances us'd by the Fathers in treating of 
the Bleſſed Trinity, for an exa& account of their 
Dodrine. For there is a great difference be- 
tween ſpeaking at large, and endeavouring to 
give ſome kind of a Notion of a Myſtery, and 
writing dogmatically concerning It. 

I have a plain reaſon, which | humbly conceive 


is ſufficient ro overthrow all this: And that is, 


that the Fathers in explaining how the Three 2 


Perſpns are one God, never confin'd themſelves 


to the Terms of Numerical: or | ſpecifick Unity. | 
Thus laſt is meerly Notional, and is no more * 
- than” 


' you, 
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than an a& of the Mind, comparing and.abſtra&t- 
ing from ſeveral Individuals. It does not really 
exiſt. The firſt though never ſo expreſlive ſtill 
comes ſhort of the incomprehenſible dignity and 


' ſimplicity of the Subject. 


Socin. What Unity then did they aſſert ? 

Orthod. An Unity which no Nature but the 
Divine is capable of, which tranſcends all expre(- 
ſions or imaginations. 'A%gx]F, 'Augninni@r ; 
ſays the Council of Epheſus. vaip riv,vaiy atopy ; 
ſays Juſtin Martyr ; Hoc ſolum ex ea comprehendi- 
mus, quod comprebendi non poteſt ;, ſays St. Ambroſe. 
Thus ſpeak Baſil the Great, Nazianzen , Gre- 


* gory Nyſſen, and the generality of the Fathers. 


And yet this Author has ſpent 1 3 pages, to tell 
vs that they believ'd a ſpecifice Unity ; an Unity 
of Monarchy and order, an Unity of love and , 
agreement, a Conſubſtantiality like that of ſeve- 
ral pieces of Gold, and of a Star to another Star. 


> As if theſe trifles deſerv'd the name of Incom- 
- Prehenſible, and if we could ſay of any of them 
* as Eulogius Patriarch of Alexandria, x «r0ganivus 
' Aogiquois rw Varig vv VenCarorris, Not bringing thoſe 


things which are ſo far above our thoughts to the 


: ſcrutiny of buman Reaſonings, Do all theſe VUnzzies 
| tranſcend the capacity of Human Nature? Are 


they above the reach of an inquiſitive Philoſo- 
pher, or a profound Divine ? 
. Socin, 1 confeſs that you ſtartle me , and l be- 


* Bin to have no great opinion of the firſt part of 
- thediſtinQion : I ſee you are. no Tritheits , but 


then you mult of courſe fall into Nominaliſm or 
Sabellianiſm , and that is as bad. TI am afraid, 
that part of the charge will ſick cruelly againſt 
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Orthod, The notion of Nominal Trinitarians is, ® 


if poſſible , more extravagant than the other. 
Can you think in good earneſt that the Ancient 
or modern Church, if ſuch an expreſſion may be 
ud, for the Church is always the ſame: Can you 
think, I ſay, that the Church in the firſt and in 
theſe laſt Ages, oppos'd Sabellianiſm, with ſo 


much Zeal and Vigor , that is, that very im- * 


piety: which you faſten on her, and condemn'd it 


with ſo unanimous a conſent , and yet would I 


make it the foundation of her Faith ? The vaſt 


labours of the Fathers, and of all the Do&ors © 


who ſucceeded them, aim'd at this, to aſſert a 
Real diſtin&tion of Perſons againſt Sabellius , and 
their Conſubſtantiality , Coequality and Coetermity 


againſt Arrius. And you come reſolutely to tell * 


u$, that for all that the Church is Sabellian, and 
ceaches Sabellianiſm. How heartily would you 
lavgh at a Man, who ſhould come to tell you, 


that he has atrentively read all the Socmnian Prints, | 


and finds art laſt that they believe the HolyTrinity 
and the Divinity of our Saviour ? 

Socin, Had they ſaid ſo much for theſe two 
Articles as you have for Sabellianiſm in all your 
Books, I proteſt, I could not laugh at it. 

Orthod. Let us ſee then what ts Sabellianiſm, 
and if found in the Church, I promiſe to give 
up the cauſe. Burt if not, I expet that you will 
have the juſtice to,own that to charge us with it, 
is a crying unſincerity, We cannot” have the 
ſenſe of Sabellius, better than from Dionyſus of 
Alexandria, the other Diony/zus of Rome , Atha- 
nafius, St. Baſil , Nazianzen , Ruffinus, &c. You 
wilt Learn from them that Sabelims ,, own'd the 


Divine 


” 
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Divine Nature,but confounded the Hypoſtaſes or 
Perſons and maintain'd one onlyPerſon,or Hypo- 
ſtaſis the Father. And that when they objected to 
bim the different operations of the Son, and 
Holy Spirit , he an:wer'd , that they were only 
denominations of the #2ther reſulting from his 
ſeveral appearances, or offices to us, If you 
miſtruſt this account, take what the Author of 
the diſcourſe ſays, pag. 16. In a word, ſays he, 
the Noetians and Sabellians beld that God ts but one 


| > fubſoting Perſon, yet that with reſpe& to things with- 


out bim be may be call'd ,, as the modern Nominals 
now ſpeak , three *kelative Perſons, The one ſub- 
fiſting Perſon of God ſuſtains the three names of Fa- 
ther, Son , and Spirit , which being the Relations of 
God towards things without him , he is ſo many 
Relative Perſons in a Claſſucal Critical ſenſe, 

Now I will do more for you than you can ex- 
pet. 1 will not confine you to our Engliſh Au- 
thors. Burt I dare you to produce any one Man 
in the Church of God, who ever underſtood thoſe 
matters and ſpoke at this rate. But if you do 
not, as | am poſitive that you cannot , what be- 
comes of your diſtintion,and with what face can 
it be ns'd any more ? 

Socin, 1 will not go out of the Kingdom, no, 
not out of London for it. Dr. South ſhall be the 
Man. Yon will not deny that he underſtands 
the ſenſe of the Church. He ſays himſelf animad- 
verſ. c<, 8. pa. 242. © And this I affirm to be 
©* the currentdottrine both of the Fathers and the 
* Schools concerning the Perſons of the Bleſſed 
*,7rimity, and the conſtantly receiv'd account 
© given by them of a Divine Perſon, fo far 
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« as they pretend toexplain what ſuch a Perſon is. 

Pag. 240. He tells you, ** That the commonly 
« receiv'd Dodrine of the Schools concerning 
« the Blefled Trinity is this. That the Chriſtian 
& Faith has laid this ſure foundation, that there 
« js but one God. That there is no poſitive real 
&* Being ſtrialy and properly ſo call'd in God, 
« but what is God. That. there can be no com- 
* poſition in the Deity with any ſuch poſitive 
* real Being, diſtin& from the Deity it ſelf. And 


* yet that the Church finding in Scripture menti- 4 1 


<« on of Three to whom diſtintly the Godhead 
« does belong, has by warrant of the ſame Scri- 
< pture, #Hcb. x. 3. expreſs'd theſe Three by 
« the names of Perſons, and ſtated their Per- 
* ſonalities upon three diſtin Modes of Sub- 
& {iſtence alloted to one and the ſame Godhead, 
* and theſe alſo diſtinguiſh'd by three diſtinct 
< Relations. 

Then 'pag. 241. To explain theſe modes of 
Subſiſtence and theſe Relativns , he tells you, 
& That they are neither ſubſtance nor accident. 
<* That they are not a Being, but only the affeRi- 
* on of a Being, and that they add no entity to 
< jr,ſuch as are dependance, mutability, preſence, 
* abſence, @c. And that they have no Exiſtence 
© of their own after aſeparation,or diviſion from 
* the things or heings to which they do belong, 

Having thus 1n general explain'd what a mn. 
is, he applys it, pag. 242. And ſays that the 
Perſonalities by which the Deity ſtands Diver- 
fify'd into three diſtin& Perſons are call'd and 
accounted Modes .... That every Perſon is 
properly the Godhead as ſubſiſting with and un- 
der ſuch a certain Mode or Relation, Now 
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Now put all this together , and ſee whether 
this is not the very Dodtrine of Sabellivs. Did 
not Sabellius ſay,that God is one, even the Father 
ating under ſeveral Names, ſuſtaining} ſeveral 
Relations , by which he ſometimes is the Father, 
and ſometimes the Son ? What does Dr, South 
ſay more 2 He muſt be very clear ſighted who 
can perceive any difference between theſe two 
Hypotheſes, | 

Orthod, There is as much difference as between 
affirming and denying ; between Light and Dark- 
neſs. Sabellius admits only one Perſon in the Di- 
vine Nature ; Dr. South Three, When Sabellius 
by the great evidence of Scripture is forc'd to 
own Three Perſons , and confeſs the Relations, 
He will have them to be Perſons only in a Claſſical 
Critical ſence, having no other but a Metaphorieal 
being. He confounds the Perſons, and makes the- 
Son and the Holy Spirit to be the Father, . . 

Dr. South affirms them to be Perſons in a Real 
Sence , by an Eternal Communication of the Divine 
Nature, and ſo really diſtin& , that the Son can- 
not be the Father; or the Holy Spirit, Father or- 
Son ; or the Father, Son, or Holy Spirit. 

Sabellius makes the Relations to be wholly ex- 
trinſecal , as he ſuſtains the Three Names of Fa- 
ther, Son, and Spirit, which being the Relations of 
God towards things withcat bim, be is ſo many Rela- 
tive Perſons. 

Dr. Scutb affirms pag. 242. the Relations to be 
Intrinfecal, founded upon thoſe Internal Atts by 
which one Perſon produces another, or proceeds 
from another, He tells you , that God may 
ſuſtain an extrinſecal Relation founJed upon 
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ſome external a& iſſuing from him, as Creation, 
Preſervation, &c, Which adds to the Deity on- 
ly an extrinſecal denomination, as of Creator, 
Preferver, &c. But that this leaves an Internal 
incommuNiicable Charader eſſentially inſeparable from 
the Deity, Thar it may be ſaid, that God might 
never have been a Creator : But that it cannot 
be faid that he might never have been a Father ; 
the former being only an effe& of his will , but 
thts latter the neceſſary reſult of bus Nature, This 
you have, pag. 243. DN 
* But that which finks for ever this miſerable 
imputation of Sabellianifm or Nomiraliſm , call it 
which you pleaſe, 'is rhe noble Principle which 
this Learned and worthy Man has laid down. 
Animadv. p. 245. in which as in the reſt he has 
truly ſpoke the ſence of the Church. 
« Upon the whole matter , in diſconrſing of 
* the Trinity, two things are abſolutely neceſſary 
© to be held and inſiſted upon. One,that each and 
* every Perſon of the Bleſſed Trinity entirely 
**contains and includes in himſelf the whole 
* Divine Nature. The other, that each Per- 


'& fon is incommunicably different and diſtin& 


* from one another. 

I thought you look'd diſſatisfy'd when ſpeaking 
of this famous diſtin&tion of Realiſts and Nominals, 
I vs&'d the words of flander , calumny , diſfinge- 
nuity ; Let me now beg of you to give it a 
name. 

Socin, Truly I muſt be forc'd to tell you, that 
I faw this. diſtin&tion urgd ſo often , our late 
Prints ſo full of it , and honeſt Mr. E. valuing 
himfclf fo highly vpon ir, that I thought it was 

more 


FS 


wn 
OY : 


Y MT == * #4 - . 


WIS A,  d-*L- 
w. ba, Wh." 


Octh. Chriſtian and a Socinian. 29 


more ſolid than really it is.' I will- take !time 
to conſider of what you have ſaid to it, ' When 
I have next the happineſs to ſee you , you fhill 
have my Thoughts of it. In the mean time .. . . 

Orthod, No : I cannot leave you yet, I miſt 
before we part , complain of another injuſtice 
which your Friends have done us. : 

Socin, What is that ? 

Orthod, That which My Lord Biſhop of Sarum 
calls in his Paſtoral Letter, the beavieſt of all im- 
putations ; that they ſubmit to bis Lordſhip's whole 
dottrine which differs in nothing from what the Uni- 


* tarians profeſs'd in all their Writings, That Is to 


ſay in plain Engliſh, that he is a Socinian, A. 
cruel and -barbarous ſort of a compliment to a 
Catholick , and an Engliſh Biſhop! They do the 
ſame in effett to My Lord of Worceſter , in their 
laſt Anſwer to his Lordſhips Book, pag. 62. To 
the Univerſity of Oxford, to Dr. South, whom 
they call in deriſfion Brother South+, as they had 
done Dr. Waliis, Father Wallis, In the Anſwer 
to My Lord of Chicheſter they ſpeak very plain, 
ag. 27, 
" It is, ſay they , by this Declaration of our 
© meaning, that all our Books, Paft, or to come, 
* are to be interpreted. We never intend to 
« oppoſe any Body in the Article of the Trinity, 
<* but the Tritheiſts , or Realiſts, who are Here- 
* ticks to the Church as well as to us, nor in the 
« Article of the Divinity of our Saviour, but the 
&© Futychians, who make the Communication of 
* 1dioms to be Real, and not only Verbal,which is 


-** an Heterodoxy condemn'd in divers General 


* Councils. $-" 
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'That word , General Councils , which they 
 eſteem'd ſo little before , is now of gre! valne, Þ 
/ They tell this very Biſhop, © that they do not in Þ 
_ © the leaſt ſuſpect that he will diſown tic Catho- | 

* lick Dodrine, and be of a Party of Hercticks, | 
- * who have been Condemn'd by ſo many Gene- | 
* ra] Councils. | 
Socin, Well : and where lics the injuſtice of ® 
allthis? If the Socrmians are become Orthodox, | 
and embrace the Doctrine of the Church , 1s it 
not an honour to theſe Great Mea to have rea- 
ſon'd 'them into this Submiſſion I remember 
: that in ſome of our Prints, we have call'd the 
Biſhop of Sarum the Euſebius of the Age. As the 
Famons Euſcbius brought over many Biſhops to 
the ſubſcribing the Homoouſ/ron ;, Is it the heavieſt 
of all imputations to his Lordſhip , that he has 
perſwaded the Socinians out of their Errors ? 
Muſt you your ſelf take ir ill, that Perſons, of 
whom I have heard you often give a great Cha- 
rater, ſhould return to the Faith and Obedience 
ef the Church 2 All thar I diſlike in thoſe Com- 
plemeats is, the Books paſt, or to come. For the 
Books paſt , ſpeak no ſuch thing , and I fear the 
Books to come will not much mend the matter. 
Ortbod, gl did not-expect that you would not be 
ſerious in ſo mighty a concern as this. | confeſs 
that it would be to me, and to all good Men, an 
incredible ſatisfaction to ſee an end of this Con- 
troverſy, But I tell you, there is no ſincerity. in 
all this. They are no more return'd to the Sence 
and Faith of the Church than yon are. They 
build ſtill upon that fooliſh diſtinQtion of Realifts, 
or Tritherſts, and Nominals, or Sabellians. pw 
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firſt is a Monſter of their own making. 
other is a ſhelter to their Heterodoxy |; 


' they maintain a Trinity which is ne 7%. ity , a” 


ſtrive to advance error under her \ iy , +0 1; 
the Pillar of Truth. In ſhort ;, If the . »-a#ty 
beliey'd-and tavght by the Church is Sabelliar jm, 
they are your humble ſervants.1t is that that ti, -y 
would cover Socinianiſm by. But how can they be- 
lieve as the Church , when the doctrine which 
they pretend to return to, is that to which the 


Church is irreconcilable ? 


Socin, How muſt they dothen to convince you 
that they ſincerely deſire a peace and are come 
over to you ? . 

Orthod. By writing with that reſpe& which is 
due to Biſhops of whom in the Anſwer to Mr. 
Edwards, pag. 13. they own the inſtitution to be 
of Divine rP®ht, Let them receive the Catholick 
Creeds, that of the Great Athanaſius , the 
Doxology, and the Articles of the Church of Eng- 
lang. Then and not before | will believe that 
they are ſincere. | 

Socin, Theſe are large ſtrides. I am not for 
running ſo faſt, Suffer me to take my leave of 
you. I will think on what we have diſcours'd, * 
and then you ſhall hear from me. Adiey, 


The 
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The Second 


DIALOGUE. 


Orthod. had promis'd my ſelf the happi- 
neſs of ſeeing you before this. 
Socin, Truly I delign'd it , but 
was reſoly'd not to do it,till 1 had been as goodas . 
my word ; that is, til! I had conſider'd what we 
diſcours'd of ſome days lince. For whatever you . 
may think of me I have a ſenſe of Religion. I 
am fully convinc'd, that there is a God to whom 
I owe all my ſervice, and a future ſfate of happi- 
neſs and miſery , on which 1 cannot refleQ with- 
out 4 mighty concern. I am not ſo much an e- 
nemy to my own intereſt as to cheat my ſelf of 
the one ; and willfully to fall into the other, 

Orthod. W hat is the reſult then of your con- 
ſideration ? 

Socia, To ſpeak ſincerely my Thoughts, I am 
come off from thediſtintion of Real and Nomi- 
nal Trinitarians ; and do you the juſtice to own 
that it appears to me to be il] grounded. Though 
I believe at the ſame time that he who firſt in- 
vented it,did it,bona fide; and had the occaſion gi- 
ven him by the inadvertency of your own Wri- 
ters. But there are ſtill two difficulties in my 
way which I cannot overcome. I would not be 
thought to ſuſpe@ your Learning,or Candor ; But 
I am afraid you cannot reſolve them. _ [- 
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- The firſt is this. If you are neither for a Real, 
nor a Nominal Trazzty ; then you are for no Tyi- 
nity at all. For there is no medium between 
* them. The ſecond is, thatin what ſenſe ſoever 
> you hold a Trinity , I cannot believe it. A Tri- 


3 nity of Perſons of which every one is God , and 


yet hut one God, is to me the moſt abſord noti- 
on in the World. I have ſtudy'd the matter with 
as much application as I _ But to me it ſtill 
appears to be a perpetual affront to Reaſon, and 
good ſenſe. ? 
Orthod. Give me leave to tell you that the firſt 


'S is no. difficulty at all. The Church believes a 


Real Trmity; Not in that ſenſe of Real, which 
your Friends have made ſo much noiſe about, and 
ſo unjuſtly imputed to us , which infers three 
Gods ;. But in that ſenſe which in the aſferting 
three Divine Perſons, preſerves {till the Unity 
of the Divine Nature. To ſpeak plainly , and 
prevent that wrangling to which obſcurity gene- 
rally leads Men ; what the Church propoſes to 

* our belief conſiſts in this. | 
* The Unity of God is fo clearly prov'd both by 
7 Reaſon, and the Authority of the Sacred Wri- 
> tings, that there is not in the World a truer, 
or a plainer aſſertion than this, God is one , and 
can be but one. But the ſame Sacred Writings 
ſpeaking of the Father , the So, and the Holy 
Syirit, and giving thoſe CharaQters of them by 
which they appear incommunicably diſtm& from 
one another ; It makes this ſecond aſtertion, The 
Father is not the Son, or the Holy Spirit. Nor the 
Son the Father, or the Holy Spirit, Nor the Holy 
Spit, Father ,, or Son, But the Scripture being 
| expreſs 


*% 
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expreſs and poſitive in giving to every one of 


theſe Perſons the Name, Nature, Attribut 

and Operations of God , there ariſes a third aſ- 
fertion. The Father is God, the Son God , and the 
Holy Ghoſt God, But the firſt of theſe propoſiti- 
ons ſtanding unmoveable, and God ceaſing to be, 
if he ceaſes to be one ; All at laſt are reſolv'd in- 
to this Fourth; That in that ONE adorable 


and Divine Nature are Fatber, Son and Holy Spirit, | 


every one God, and yet but ONE God. 

This is the Real Trinity which the Church be- 
lieves; which the Apoſtles have taught ; For 
which the Martyrs dy'd; and notwithſtandin 
all the oppoſirions of Hereticks has obtain'd, an 
will obtain to the end of the World. I cannot 
read the Eccleſiaſtical Hiſtory, but 1 adore the 
veracity of Chriſt, and ſee in that very particular 
the fullfilling of his promiſe to the Church, that 
the Gates of Hell ſhall not prevail againſt Her. 

Your ſecond difficulty is as eaſily reſoly'd as 
the fifſt, For how can that be an affront to 
Reaſon and good Senſe, which God has com- 
- manded us to believe ? 

Socin. There muſt be a great deal more in it, 
than what you have laid down. Vaſt many 
Books have been written on this Subjet, You 
are not ignorant how from the firſt and interme- 
diate ages of Chriſtianity to this time, it has been 
the ground of irreconcilable diſputes. I do not 
ſpeak only when the Emperours eſpous'd the 
Cauſe, and this or that Opinion prevall'd, becauſe 
it was the Religion of the Court : Bur I ſpeak 
of the retirements of the Schools, where the 
diſpute was furious ; and the Do&ors more ſer 

one 
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one againſt another, than Marius and Sylla, Ce- 
ſar and Pompey. This grand and Myſterious 
Contradiion, has given birth to infinite Con- 
craditions, which like the Aydra's head, multi-' 
ply. daily withour number. The Socinians in 
that Print of theirs, call'd 4 Letter of Reſolution 
concerning the Do@rines of the Trinity and Incarna- 
tion, pag. 10. haye charg'd this home upon you. 
* The Author tells you toundly, that there is no 
© fewer than fifteen diviſions amongſt you ; each 
< diviſion conſiſting of two Parties at the leaſt, 
* fome_ of them of four or five. So that they 
* are.in all, about forty Parties of them, A 
ſtrong Argument by the way agaiaſt the pre- 
tended Unity of the Church ! | 
... Orthod. What I have propos'd to you, is the 
ſimplicity of the Revelation. God has reveal'd 
ſo much, and in that there is enough to ſatisfy 
our ſelves, The Qilingenuity of the Author of 
that Letter appears in this, that he talks of divi- 
ſions and Parties, and pretends to enumerate/ 

them ; whereas there never was any about this. 
Socm, Can you think that a Learned Perſon, 
as this-Author is, durſt have the confidence to 
aſſure ſuch a thing, if he had not very. good: 
grounds for it ! 
Orthed, Call it what you pleaſe : I'dare to a- 
verr that he has none at all. But to make this 
clear, 1 muſt needs tell you, that in a Revelation 
two things are to be conſider'd, The one is the 
thing reveal'd ; as in this caſe, the Father is God, 
the Son God, and the Holy Spirit God, and yet not 
tbree, but one God, The other is the manner how 
theſe things. are, which are reveald ?. = = 
ather 
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Father is a Father, how the Son is a Son, how 


the Holy Spirit proceeds from Father and Son ? 
How every one of theſe is God, and yet but one 
God ? 1] dare ſay that there has not been, 
nor can never be a more univerſal agreement 
than there has been in the firſt, Had we been 
contented to adore and believe, there had never 
been any Schiſms or Diviſions in that particular. 
But Man will be curions, pretend to unfold 
Alyſteries, and clearly ſee into his Nature, who 
has made darkneſs bis Pavilion round about bim. 
He muſt of courſe receive the puniſhment due 
to his Preſumption, and inſtead of that noble 
pleaſure which reſults from knowing, meet with 
all the ſad conſequences of a confident ignorance. 
_ - Any one moderately ainted with Eccle- 
- haſtical Learning, will ſee that this has been the 
condutt of the Church, to ſtick to that firſt part 
as certain and undoubted,and not at all to meddle 
with the other as full of danger. This is viſible in all 
the confeſſions of Faith of the Primitive Councils, 
which are full in aſſerting the Unity of God, and 
the Trinity of Perſons, and all upon the certainty 
of the Divine Revelation : But. pretend to no 
_ of explication of the HO W, or manner 
OT If, 

I confeſs that private Do&ors have done it, 
and that with heats not becoming the matter in 
diſpute. The Schools have given way to 2 
World of impertinent queſtions, and have been 
as impertinent in their reſolutions as imperti- 
nence cgn be. * They have commented upon one 
another, and ſtill the Commentary has been ob- 
{curer than the Text. But when all is _ 

they 
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they have ſtuck firmly to the doctrine reveal'd, 
and unanimouſly agreed in this, though they diſ- 
agreed in there explications about it. 

[ ſhould look upon it as the greateſt Miracle 
that ever was done, if they had explain'd thar 
which is inexplicable. Is there no ſuch thing as 
the Heavens, becauſe ſomePhiloſophers have main- 
tain'd that they were Fluid, and others that they 
were Solid bodies ? Is there no ſuch thing as the 
Earth, becauſe that ſort of Men have wrangld 
about its figure and motion ? The ſame may be 
ask'd of Form and Matter, and indeed of all the 
Phznomena's of Nature, concerning which Au- 
thors have given us ſome good and ſolid Reaſons, 
others nothing but fanſies and dreams. This is 
the great weakneſs of Socinianiſm, The Gentle- 
men of that perſwalſion reje&t a moſt important 
Truth, in which all Chriſtians but themſelves 
agree, becauſe they cannot underſtand the man- 
ner of it. We cannot tell , ſay they , how it is, 
therefore it is not, And they pretend to argue 
ſtrongly when they affirm that there are diviſi- 
ons and ſubdiviſions amongſt us about it ; 
Whereas there is really none but in the explicati- 
on, our aſſent to the truth of the thing bein 
firm and unmoveable, We ſaid ſomething © 
this Nature the other Day , but you have taken 
no notice of it, 

Socin, This fine Diſcourſe is all a grand mi- 
ſtake, We do not rejed the Trinity becauſe we 
underſtand it not ; but becauſe we underſtand ir. 
We let the HOW, or manner alone. *Tis the 
thipg it ſelf which we exclaim againſt, You wor- 
ſhip you know not what. Did you give y__ «a 

ciſure 
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leiſure to think , and not thwart the very firſt 
impreſſions of a Rational Soul , this very grand 
contradiction would ftare you in the Face. Three 
that are but one ! What need is there here of Rea- 
ſoniug ? Three Perſons every one God, and all 
bur one God ! May not I tell you what / crtullian 
ſays in another caſe, Advoco te, O Anima, naturg- 
liter philoſophantem , non qualis erudita es in Philo- 
ſophorum Scholis, &Cc. | appeat to thee, O Soul , not 
ſuch as thou baſt been taught in the Schools of Philo- 
ſopbers, but with thoſe impreſſions which Nature bas 
given thee ! Are one, and one, and one, Three, 
or 1s it but one ? 


Orthod. Your citing of Tertullian puts me in 


mind of a paſſage of Boetius brought in by the 
Biſhop of Worceſter in his vindication of this very 
do&rine, pag. 65. The Catholick DoQrine of 
the Trinty is this , ſays Beetius , the Father is 
God , the Son is God, and the Holy Ghoſt is 
God, but they are not Three Gods but one God, 
And yet the Biſhop pleaſantly obſerves, that the 


Socinians may wonder at it ; this very Man ha- 


ving, written a Learned Book of Arithmetick, And 
ſo for all this eloquent exclamation of Tertull;- 
an, that Father was a Zealous aſſertor of the Tri- 
nity, that is, of one, and one, and one not being 
three, but one. So were a World of Learne 


Mea in thoſe days, who though cultivated by a . 


Philoſophical inſtitution , had not yet for all 
that taken their leave of the firſt impreſſions of 
Nature. But to come to the, point, 

If the difference between us were of numbers, 
or of any created ſubſtance, 1 would cry out c><- 


tradition as loud as your ſelf. 1 would - call 


the 
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; 
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the firſt Man that I ſee in the ſtreet , and pray 
him only to tell, But this is quite* of another 
Nature. It has no foundation on any thing that 
we know. The queſtion is of the Nature of God, 
between whom and us there is an infinite diſpro- 
portion. We cannot Reaſon of him , from any 
thing which we. find in our ſelves,or in our fellow 
Creatures. God is fo far above our ſmall and 
weak perceptions , that except he 1s pleas'd to 
acquaint us himſelt whathe is ; We muſt remain 
in our ignorance. If God then tells us that he 
is one and Three; If what we ſay of kim, is that 
which he has ſaid of himſelf; Muſt we preſume 
to talk, or ſo much as ro imagine any contradiQti- 
on in it ? 

Socin. 1 admire your prudence, but I cannot 
commend your ſincerity, You are ſenſible on 
what rocks they ſplit , who pretended to prove 
the Trinity not contrary to Reaſon. | think that 
the B. of G. Dr. S. Mr. H. at:4 others have 
ſufficiently ſmarted for ir. 1 will engage for 
them, that they will return no more to ſuch 
kind of ratiocinations. You take another way, 
and reſolve all into God's Authority. I. grant 
that what God ſays muſt be true. Nothing is 
true but according to that conformity which it 
has to the mind of God. \ But God has ſaid no 
ſuch thing of himſelf that he is one and Three, 
Trinus & unus, © ] deny that he has. 

Orthod, King Agrippa believ'ſt thou the Prophets? 
May not I ask you, do you believe the Scriprures, 
It is in that Sacred Book that God ſpeaks to vs, 
It is there that he aſſerts ic. 


Socin, I believe the Scriptures to be the 
| E Word 
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Word of God , and as we have faid in the brief 
Notes on the Athanaſign Creed, a Divine , an 
infallible , and compleat rule both of Faith and mans» 
ners, But 1 deny that there is any ſuch thing 
in the Scripture. | 

Orthod, I am glad to hear you ſpeak fo juſtly 
and ſo reverently of the Sacred Writings, whic 
part will you have me to prove ? The Unity of 
the Godhead, or the Trinity of Perſons in that 
one Divine Nature. 

Socin, You may ſpare your trouble in proving 


the firſt, We are the great Aſſertors of it. lt 


is from thence that we take the'name of Unitari- 
ans ; Though you are obſtinatcly bent to call us 
Socimians, 

Orthod, Your aſluming that name is an invaſion 
of the rights of all Chriſtians. Nay it is an affroat 
to all the wiſe and ſobz7 part of Mankind. You call 
your ſelves VUnitarians , juſt as the Donatiſts in a 
poor little corner of Africa call'd themſelves the 
Catholick Church, Will you then have meto prove 
that in the Scripture the Father is calldd God, 
the Son God, and the Holy Spirit God ? 

Focin, You may ſpare your ſelf that trouble 
too, I know all the places that you can alledge. 
You have repeated them a hundred, and a hun- 
dred times. If you call this a proof, any thing 
in the World may be a proof. 

Orthod, Pray let mc lay them before you , and 


let us fairly ſee what exceptions you have againſt 


them. It is not Candid, no, it is not civil, to 
tell anAdverſary that you know all that he has to 

fay to you. 
Socin, 1 may take the Liberty to be poſitive in 
that 
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that particular, I have an anſwer ready which 
I am ſure you cannot take ill. 1] am ſenſible 
that you will produce ſeveral Texts; but as 
it has been urg'd again and again by us, and 
in particular againſt Mr. Zuzancy, in the Anſwer 
to his four Letters, pag. 42. ** They are Texts 
= clogg'd with abundance of uncertainties, 'Tis 
* deny'd with great vehemence, by the ableſt 
* Criticks of the Trimitarian Perſwaſion , that 
** ſome of theſe Texts were originally ſo read as 
* they are now Publiſh'd in-our common Bibles ; 
* Nay , ſome of them were not read at all in 
* any Bible till five or ſix hundred years after 
©* the Deceaſe of the Apoſtles, and other Sacred 
* Penmen. But whether anciently read, or thus 
® read, yea, or no; there is none of them, but 
© is more fairly capable of a ſence conſiſtent with 
* the Unity of God , as 'tis taught by the Unita- 
* rians and Nominals , and is aually ſo inter- 
<* preted by divers of the moſt allow'd and cele- 
” brated Interpreters of the Church. Who ſees 
© not here that to introduce and believe Monſtro- 
© fities on ſuch a craz'd foundztion as this, is to 
** give up common ſence without a tolerable 
* cauſe for it ? Whereas indeed there can be no 
* cauſe ſo great as may induce us to part with it. 
**?Tis to admit and defend contradictions, and 
* that in a capital Article of Religion when we 
* need not. *Tis to Sacrifice rhe cleareſt and 
* moſt important dictates of Reaſon , not to any 
* neceſſity, but to our ſecular intereits,, or wan- 
* tonneſs: And has not the Author of the Let- 
ter of Reſolution told you plainly , that you have 

given up all your places of ſtrength ? 
Orthod. There is in what you have ſaid, De- 
.E 2 clamation 


*. 
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clamation and Argument. © To introduce and 
© believe Monſtro/itics on ſuch a craz?d founda- 
* tion: To give up common Senſe without a 
* tolerable cauſe for it : To admit and defend 
{© contradictions, and that in a Capital Article : 
* Fo ſacrifice the cleareſt and moſt important 
© Di&ates of Reaſon to our ſecular intereſts, or 
* wantonneſs. All this is Declamation, That 
ſort of Imbelliſhments are very rude and ſevere. 
As if Conſcience were all of the Socinian, and 
none of the Church's ſide. | know how you 
would exclaim, it we talk'd to you at this rate. 
The reit ſeems to be Argumeut, But in this I 
muſt confeſs, that 1 admire at your vehemency, 
as vou call it, when there is not a fiogle word 
of Truth ia the Allegation. 

Forgive mc if I ſay that it is falſe, that thoſe 
Texts are clogg'd with abundance of uncertain- 
ties. The Form of our Baptiſm in the name of the 
Holy and Bleſſed Trmity is clear, Genuine, Au- 
thentick ; and ſo far trom being clogg'd with 
uncertainties, that all the Fathers, all the School- 
men, all the Modern Interpreters have acknow- 
ledg'd it. I wonder what you mean by the 
ableſt Criticks of the Tricitarian Perſwaſion, 
This is perpetually in your Writings. But yon 
are very careful not to name any of them, and 
{ commend you for it. | would beg it as a favour 
of you that in your next Print, you would name 
ſome of theſe ableſt Criticks, and ſhew ns what 
uncertainties they have found thoſe Texts 
charg'd with. I am ſatisfy'd that if it had not 
been for Hugo Crotius, and one or two more, 


whom you have ſadly miſrepreſented , your 


cauſe 
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cauſe muſt have ftarv*d for want of ſuch Autho- 
ritics as theſe, 

It is falſe again, that the ſubſtantial Text which 
we alledge to prove the Divinity of the Sox, and 
Holy Spirit, were read at any time other- 
wiſe than they are now. You fay that ſome of 
them were not read at all, till 5, or 600 years 
after the deceaſe of the Apoſtles. This has as 
little Truth as the reſt. There is bur one and 
no more which you have yJm—_—_ to diſpute, 
and that is, 1 Joh, 5. 7. and you cannot but know 
that it has been cited by St. Cyprian, and is in 
the famous Edition of the Biſhop of Oxford, 
whom Father Simons, though of another com- 
munion, calls deſervedly, the Learned Biſhop of 
Oxford. It was in that of Pamelius, It is to be 
found in the Catalogue of the Texts, cited by 
the Great Athanaſrus, and Printed in the lateſt 
Edition of that Father. It had been us'd before 
by Tertullian againſt Praxeas. And both Sr. 
Am'roſe, and St. Hierom complain'd that the 
Arrians h24 ras'd this Text ont of all the Copies 
which they could come at. The laſt parr of the 
verſe, and theſe Three are Ore, not being capadle 
of the petit novel interpretation of their agree- 
ing in one, but being look*d upon by the Anci- 
ents who were more ſincere in their diſputes than 
we are, as a direC proof of the conſubitantiality 
of the Divine Perſons. 

You ſay that there is none of them but whatis more 
fairly capable of a ſenſe conliſtent with the Unity 
of God as is taught by the Unitarians and Nomi- 
nals, I have convinc'd yon already that there 15 


no ſuch thing in the Cathokck Church as Nom!t- 
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nal Trinitarians : and the exception is needleſs ; 
ſince we maintain with all Chriſtians that the 
Trinity .of--Perſons is no contradition to the 
Uaity of the Divine Nature. 

Socin. But ſuppoſing your Texts to be true ; 
they are {till conteited Texts. They are not ſo 
Clear as to be capable but of one ſenſe. You 


give them one, and I give them another. Per-. 


haps they raay admit of a third. Thus you build 
demonſtrations on things really very uncertain. 
Then you thunder in our Ears Scripture, Scripture, 
whereas at the bottom you ſay nothing, by uſfin 
Texts capable of diiferent ſenſes. 1 commen 
you for reſolving this great controverſy into the 
Authority of the Sacred Writings ; but then as 
it has been ſaid to Mr. Luzancy, pag, 42. The 
Revelation for it ought to be moſt clear : ſo clear that 
a fair and ingenuous Reaſoner will 19t conteſt the 
poſativeneſs and evidence of the Revelatim, You 
underſtand a Text your way, and I doit mine, 
and fo there is an end of your Method. 

Orthod. Yon will nat name us thoſe ableſt Cri- 
ticks, of whom you ſpeak fo much in your Wri- 
tings. You keep them 1a the dark as the Deus in 
Machina of the oid Heatiens, that their ſudden 
appearing may the more ſurprize., But 1 fear 
you are one of them, you come at once to im- 
peach the Chriſtian World, and tell t}iis preſent 
age and thoſe that are palt, that the Texts us'd 
by them may be true, but they are conteſted and 
ſo worth nothing. Is the, conteſting then of a 
Text enough to have it rejected ? Is my ſenſe 
oppos?*d to the ſenſe univerſally received by the 
Church of God enough to turn that ſenſe out of 

Doors, 
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Doors, Whither will this wild way of arguing 
hurry a Man ? Do you perceive the conſequen- 
ces of ſuch a Principle ? By this an Atheiſt, a 
Deiſt, or any Heretick -1n the World is ſecure, 
It is but giving another ſenſe to a propoſition 
than what it naturally has. And when you 
argue with never {o much clearneſs from Autho- 
rity, he will tell you, there is no propoſition in 
the World but what is capable of ſeveral ſenſes. 
What you {ay may be true - But it is conteſted, 
and I conteſt it. This is your ſenſe of the thing, 
but it is not mine. 

Socin, You both miſtake and miſrepreſent me. 
I have no ſuch thoughts. By conteſtation, I 
mean ſuch an oppoſition as is well grounded. 
It is not enough to ſay, 'tis not my ſenſe; but 
I muſt have ſubſtantial Reaſons to ſay ſo. Ii de- 
mand, 25 I have told you already, a Text ſo clear, 
that a fair and an ingenuo1s Reaſoner will not conteſt 
the poſitimeneſs of the Revelation, 

Vrthnd, That is, you demand no Text at all, 
For whoſoever will contradict it,, will think 
himſeli a fair Reaſoner. Do not all the Socinians 
believe that they are the faireſt Reaſoners in the 
Worid. Are they not cry'd up by their party 
for Men of mighty Reaſon, Your ſelf are per- 
ſwaded that you are a fair and ingenuous Reafon- 
er. Thoſe lilly Critic:ſms which you have ob- 
truded upon all the Texts of Scripture are look'd 
upon by you, as great efforts of Reaſon. So 
that this can he no rule at all, but is a ſhameful 
begging of the Queſtion. Every Conteiter will 
call himſelf a fair Reaſfoner. > 

Socin, What ! 1s there no ſuch thing thea'as 
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fair reaſoning 7 Is there not in Men an equitable 
diſpoſition to judge of, and alſent to the Truth ? 

Orthod. Yes certainly ; but you have it not. 
There are vaſt many Texts produc'd to aſſert 
the Divinity of the Son and Holy Spirit. For 
we do not only alledge one or two ſolitary places 
of Scripture. But we maintain alſo this to be 
the Foundation of Chriſtianity, and taught in 
the Scriptures, Plainly, Frequently, Irrefragably. 
Which is the way to reaſon fairly in this caſe ? 

Firſt, It is to ſee the ſenſe which offers it ſelf 
in the Texts which we produce. Give me leave 
ro bring in an inſtance or two, Rom, 9. 5. St. 
Paul ſpeaking of Chriſt, fays that be ts over all, 
God bleſſed for ever. The natural ſence of the 
.propofition 1s, that he is truly God. Over all, 
and Bleſſed for ever, being the Notion which we 
have of an Eternal Being, You cannot without 
att incredible violence make any other ſenſe of 
that propoſition, The fame is Phil. 2. 6. Who 
being m the Form of God thought it not robbery to be 
equal with God, That which the propoſition 
naturally offers is that Criſt is God, None but a 
King can fay that he tiiinks it not robbery to be 
equal with a- King, None but he who is God 
can pretend an equality with God. 

Sccondly, I muit fee whether that ſence which 
offers it ſelf ſo naturaliy to me, has the ſame 
effect on other People. It is a mighty confirma- 
tion to me that | take a propoſition right, when 
the wiſe, the a the inquiſitive part of Man- 
kind takes it as I do, Now our Texts have not 
only the advantage of a natural evidence z but 
they have alſo another, and that is the —_ 
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of the Chriſtian Church. The Church of God 
has ſpoke as we ſpeak, underſtood as we under- 
ſtand, beliey?d as we believe. It is the Voice 
of the Sacred Councils in their Deciſions, of the 
Fathers in their Writings, of the Univerſities in 
their Chairs, and of all Chriſtians in their Prai- 
ſes, Prayers, and Adorations, 

You own'd it to me, and you faid that it was 
the ſence of the Socinians , that the Scripture is au 
Infallible, Divine, and Compleat rule of Faith, and 
Manners. But it can never be ſo, if there is 
not an univerſal ſence in thoſeypropoſitions in 
which the Faith is deliver'd. For to whom is 
ita rule ? even t9 all Chriſtians. And how can 
Chriſtians follow this rule if there is not a com- 
mon ſence in which they may be united ? But 
what is that ſence, but that which appears to 
the Church in the propoſitions, and become the 
ſence of the Church ? A ſence of ſo much the 
more weight and Authority, becauſe no Scripture 
is of private interpretation. This with all Men 
who pretend to any acquaintance in thoſe Mat- 
ters, IS fair and ingenuous Reaſoning. 

Socin, | thank'd you once for an Argument in 
the behalf of Tranſub/tantiation, and now I do it 
for Tradition, The denial of it is a Proteltanr 
principle. 

Orthod. You are ſo preſs'd by the evidence of 
what I offer'd, that becauſe you cannot anſwer, 
you would endeavour to divert it, Know then 
by the way, that Proteſtants deny, ard that on 
very good grounds , Traditicn to be the laſt and 
ſupreme judge of Controveriies ; But maintain 
Tradition and particularly fo Univerſal and un- 
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conteſted as it is in this particular , to be the 
greateſt humane evidence in the World. The 
unanimous conſent of the Church in a point of 
Faith is not to be oppos'd by any ſober Chriſtian. 
But to return. Let us ſee what is your fair and 
ingenuous way of reaſoning ? You are ſo far from 
the method propos'd by me, that you reje& the 
natural ſence of the Texts. Some, you mult 
give me leave to ſay it,you have openly fallity'd. 
As for inſtance, Rom. 9g. 5. You will not have it, 
God Bleſſed, but , God be bleſſed for ever , againſt 
the Faith of allfCopies, againſt the Authority of 
all-Writers. Some you have loaded with little 
Criticiſms, as Phil. 2.6. Upon others you have 
trumprt new, unnatural, and incoherent explica- 
tions,as Joh.1.1. And followed Dreams of Yeſter- 
day, unknown to the Church of God , or to any 
one Writer in it, Others you have eluded 
with poor Allegorties , as Col. 1. 16. Ina word, 
there is ſcarce a part of Scripture but what you 
have put to the Rack; and then you come to 
tell us of fair and ingenuous reaſonings , of your 
elaborate Prints to prove the Unity of God, 
which no Chriſtian ever deny'd. The Trmity of 
the Divine Perſons appears fo viſibly in the Sa- 
cred Writings ; that if you delign to deal as a 
fair or ingenuous reaſoner, you muſt either em- 
brace the dodrine, or reject their Authority, 
Socin, | will do neither , | am perſwaded of 
the truth of - the one , but not at all of 
the other, . Obſerve what the ingenious Anthor 
of the Anſwer to Mr, Luzancy has ſaid to him, 
Pap. 44, 45, 46. I will put it in as few words as 


I can, and yet I hope without loſing any _ 
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of the force of the Argument. ** You charge that 


<< upon the Scripture,which is no Scripture at all, 
« 2nd you oblige us to believe as the word of 
« God, that which is no word of God ; but only 
&* your inferences from it. You draw concluſi- 
© ons, thoſe concluſions you reſt in, and though 
* they are no Articles of Faith, becauſe only 
* the work of your reaſon , yet you propoſe 
* them as Faith to us. I would fain ask whether 
* your reaſon is more infallible than ours - 
*© Or whether you have a privilege which we 
* have not of making inferences ? The T7i- 
© zity is no dodqrine of Scripture but only an 
©* inference from it, May not I have the Liber- 
* ty either to makea contrary inference to yours, 
* or to review your deductions; to judge the 
* conliſtency or contradittion of theſe inferences. 
* I honour the Scripture, but I am not oblig'd 
* to receive your Argumentations Theſe are 
not indeed his words, but I am ſure it is his ſence. 
Get out of this as well as you can. 
Orth. But pray what is all thiz to the purpoſe? 
I; an aſſent {:cto a plain and expreſs propolition 
an inference ? Or it you will call it an inference, 
Is it v7 tlie natural reſult of that plain propofi- 
tion ? and muſt not whoſoever has any ſhare of 
under{tanding give the fame afſeat ro it which I: 
do, What are all our perccptions but infe- 
rences, and all our talk and converſation but con- 
cluſions?* The Plow-Man does it as much as the 
Philoſopher ; and there are propolitions of that 
evidence , that if offer'd to all Mankind ; all 
Mankind will agree in them. The queſtion 
is not here between your Reaſon and mine, _—_y 
0 
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do | pretend to more infallibility than you in 
reaſoning. Bur I ſay that Reaſon is ſo much the *Þ 
fame in you and me, that a plain and expreſs ” 
propofition being offer*d us, you and I muſt e- 7 
qually aſſent to it. If you do not, you wrong | 
Reaſon, and are unjuſt to it. : | 

I confeſs that when that which is propos'd is 
obſcure, intricate, and capable of ſeveral ſences ; 
the concluſions may be different, and 1 cannor 
without injuſtice deny, that you ſhould examine 
the conſiſtency, or contradiction of my deduQi- | 
ons. Bur | maintain that moſt of the propoſiti- 
ohs by which our Holy Faith is eſtabliſh'd, are 
of ſuch plainneſs that no equitable Man can fix 
any other ſence upon them, than what'they offer * 
themſelves. That I may not give you any oc- 
caſion of miſtaking me, for your Friends are ad- 
mirable ar this, and if they can but lay hold on 
it, they preſently expatiate and loſe the queſtion : 
I mean no more than as to the exiſtence of the 
Revelation, that is, that there is ſuch a thing ' 
reveaPd, though not as to the manner of the 
thing, the HOW itis 1n it ſelf. 

Not to multiply inſtances, take the places 


already cited, Rom. g. 5. Whoſe are the Fathers, 


and of whom as concerning the Fleſh CHRIST 


' came, who is over all, God bleſſed for ever. What 


is that which the propoſition offers ? That 
CHRIST is a Man deſcended from the Fa- 
thers, and that he is God over all, God bleſſed 
for ever. lt is a plain, and as plain a propoſition 
as can be, But when I go further and fay ; 
Then there are two Natures in Chriſt Jeſus ;, ge 
as a Man he cannot be God ; and as God he can- 

nor, 
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not be Man : He is Man becauſe concerning the 
Fleſh be came . from the Father , He is God, be- 
cauſe the Apoſtle ſays he is over all, God bleſſed 


* for ever: | confeſs that! this is an Inference ; but 


it is an inference which reſults ſo plainly and fo 
fully from the Nature of the propoſition, that 
It is as clear and as undeniable as the propoſition 
it ſelf, Again Phil. 2, 6. Who being mm the Form 
of God, thought it not robbery to be equal with God. 
There is a plain propoſition that CHRIST 
is equal with God : and the inference is of the 
ſame nature and clearneſs as the propoſition, 
Therefore he muſt be God, For none but Ged 


* can be equal with God. 


1 Cor. 2. 10. The Spirit ſearches all things, even 
the deep things of God. The a_ knows all that 
God is, his Nature, his PerteCtions, even thoſe 
depths unfathomable to any created Being. You 
will not quarrel with the propoſition, and can 
you quarrel with the inference, which in effect 
is the ſame with the propolition, and that 
is, that he is God, fince none but God perfectly 
knows himſelf ? Pray what inference is there in 


' A8.5. 3,4 when Peter in his Apoſtolical Zeal 


asks Ananias why Satan hes filPd his Heart to 
lye to the Holy Ghoſt ? Thou haſt not ly'd unto Men, 


' but unto God, If the Holy Ghoſt is not God, how 


could he lye unto God ? You fee the inference 
is drawn by St. Peter himſelf, and lies in the 
very Heart of the Propoſition, 

How unreaſonable is this noiſe about inferences 
will appear if you take notice of the beginning 
of St, Jobn's Goſpel. Is Verſe the 14th an Infe- 
rence? The Word was made Fleſh, and dwelt among 


: #5, and we beheld bis Glory, the Glory as of the only 


begotter. 
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begotten Son of the Father, full of Grace and Truth. 
Are the 1, 2, 3. Verſes an Inference ? The Word 
was with God, The Word was God, The ſame was 
in the beginning with God, All things were nano: 
Him, aud without Him there was not any thin 

that was made, 1s Job. 20. 28. an Inference 5 And 
Thomas anſwer'd and ſaid unto bim, my Lord, and 
my God! Let us deal candidly ; it you call the 
Incarnation and the Union of the two Natures in 
CHRIST FJFESUS anlnference; Is it not 
the plaineſt reſult of the  5Drns Propokitions 
that ever were in the World. 

Socin, You are launch'd into a vaſt Sea of 
Diſcourſe, 

Orthod, Oblige me ſo far as to ſuffer me to in- 
fiſt ſomewhat longer on this, and I will repay 
your Patience with a ſerious attention to what 
you have to ſay to it. Read 1 Joh. 5. 5. There 
are Three that bear record in Heaven, the Father, 
the Word, and the Holy Ghoſt, and theſe Three are 
One. When we talk of a Trinity of Perſons 
conſiſtent with the Unity of the Divine Nature, 
is itan Inference or isit not ? Is not the Trinity of 
Perſons, and the Unity of the Godhead clearly 
expreſs'd in the Propoſition ? You have made 
ſuch a wonder at the word Trinity, and been ſo 
rude as to call Trmity in Unity Jargon, Contra- 
diFion, Nonſence. How can you reconcile all this 
with this noble Paſſage ? Is not this a Trinity in 
Unity, not by way of Inference, but by a full 
and plain Aſſertion ? 

But why ſhould I be ſo earneſt to prove this 
againſt the Socinians, when they themſelves can- 
not deny it ? For if our Doctrine conſiſts in no- 
thing but inferences and concluſions —_ we 

raw 
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draw as we pleaſe; What has made them ſo earneſt 
to diſpute theſe very texts, and with poor and 
little Criticiſms to endeavour to elude their force? 
If theſe Texts had not ſtar'd them in the face 
with an inconteitable evidence, what ſhould 
make them fo indefatigable in granting and deny- 
ing, adding Comma's , changing or putting in 
particles, as if Truth wanted ſuch mean helps ? 

[t ſhort there are two forts of inferences , the 
one near and immediate, ſuch as I have given 
you ſome inſtances of, which naturally flow from 
the thing propos'd and are of equal clearneſs 
with it. The other remote and not appearing 
ſo eaſily at firſt, but wanting the help of further 
inquiries and deductions. Concerning the firſt 
I may challenge your Reaſon of error. I may 
ſafely and truly ſay , you offer violence to Rea- 
ſon. I may appeal to all Mankind in the caſe. 
But for the.other , I muſt not ſo freely affirm it, 
nor ſay that my Reaſon is more infallible than 
yours. When 1am oblig'd to run through a 
long courſe of deductions 1 may miſtake as much 
as.you do. 

The Church never pretended to any inferen- 
ces but of the firſt kind. If the Scripture propo- 
ſes a Trinity of Perſons in the Unity of the God- 
bead : If it repreſents theſe Perſons incommuni- 
cably diſtin from one another ; Their Conſub- 
ſtantiality ,, Corquality , Coeternity , is a natural 
and a neceſſary conſequence, It it teaches me 
that CHRIST is God and Man, the Union 
of the two Natures in one adorable Perſon is an 
inference of the ſame ſort. It there is a Father 
from ever , and a Son from ever , aud if a Spirit 
proceeds 
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proceeds from ever ; Eternal Generation , and 
Eternal Proceſſion are neceſſary deduQtions from 
thoſe great truths , and in a manner the ſame 
with the truths themſelves. I tell you once more, 
you muſt either admit our doQtrine or reject the 
Holy Scriptures. 

Socin. 1 confeſs that what you have ſaid is well 
put together; and has a very good face; But ſtill 
Jam far from being ſatisfy'd. There is nothing 
can make me believe a contradiction, Let it be 
found in Sacred or humane Writings, it is ſtill 
a contradiction. A contradiction, 1s that to 
which all the World cannot reconcile me. You 
ſay, Revelation, and a Revelation which I own 
to be the rule of my Faith, is for ir. I ſay, my 
Reaſon is againſt it, Revelation and Reaſon can- 
not be contrary to one another. This would 
be a greater contradidion than the firſt. God 
cannot give me Reaſon in my Creation to be my 
guide, and unravel at the ſame time thoſe very 
Principles which he has made a part of my con- 
ſtiturion, 

Tertullian de penit, c, 1. ſays truly and Ele- 
gantly, Res Dei Ratio ;, Reaſon 15 the buſineſs and 
work of God, It is by 1t that he has made vs like 
him, after his own Image. And can it be fo 
much as thought that that Divine and eſſentially 
Rational Being will contradi& himſelf , defeat 
his own work, and reveal that which is contrary 
Io the firſt impreſſions of Nature ? You take a 
wrong way to convince me, You ſay God has 
reveal'd it, and therefore it can be no contradi- 
tion. You mult firſt prove that there is no con- 
tradiction in the thing ir ſelf, before you can ſa- 
tisfy me that he has reyeal'd it, Orthod. 
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Orthod. God then muſt go out of his own ways, 
and his Thoughts are to be accommodated to 
yours, or elſe cannot be receiv'd ? You will 

reſcribe Laws to the Divine Majeſty. It mult 
made to bow to your weak conceptions , and 
the all wiſe Creator muſt ſtoop to a poor 12no- 
rant Creature, Pray, 1s this Reaſon or obſtinacy ? 
You would fain ſtruggle with a Principle of thar 
mighty clearneſs and folidity, that it commands 
an aſſent frem all Men, and is really the trve 
and laſt reſclution of all this great Controverſy, 
If God has reveal'd it , you may cry out contra- 
diction to the end of the World, There will 
ſtill be none, and you will only ſhew your weak- 
neſs. Prove that it is not reveal'd, and then 
and not before the buſineſs 1s done. ſhew that 
your Reaſon has that character of Authority and 
Infalliblity which the Scripture has, and then 
talk of contradictions. Had you ever known a- 
ny part of the Myſtery, if firit it had not bcen 
Reveal'd ? How then can you find out contradi- 
Qions in that which does ſo much tranſcend all 
your conceptions ; of which you know © little ; 
and which does not lic withia the reach of our 
little Argumentations, but reſts wholly on the 
Baſis of the Divine Authority ? 

I beg of you to tell me, whether God cannot 
propoſe to us any thing to believe which is above 
Reaſon ? And whether what 1s above our Reaſon 
can be ſaid to be contrary to it? In reſolving 
theſe two Queſtions, you anſwer your Self. The 
Trinity in Unity is a diſcovery made by God, 
which is above our Reaſon, and therefore can- 


not be contrary to ir. The contradiction can- 
L nOt 
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not come from the declaration of God : For God 
cannot contradi& himſelf. The All-wiſe God can- 
not utter a contradictory PR It is not 
ſeated in the thing it ſelf; for there is no ſuch 
thing as contradiction to be imagin'd in the Di- 
vine Nature, It comes therefore only from our 
weak Apprehenſions. And how we can place a 
contradiction in an objec infinitely above all the 

wer and reach of our Reaſon , be your ſelf 
judge ? 

Socin, This is the common Subterfuge of your 
Writers. And this they are ſo pleas'd with, 
that they have made it a general Anſwer. Let 
them enjoy it to all intents and purpoſes. But 
I deny that God can oblige us to believe what is 
above Reaſon. This appears to me an Impoſi- 
tion unworthy of the thoughts which we have of 
God. To be plain : Whatſoever is above my 
Reaſon, is incomprehenſible ro me. That which 
is incomprehenſible is nothing to me. I cannot 
believe what I cannot underſtand. 

Orthod. *Tis becauſe you cannot underſtand, 
that you muſt believe. Faith is to over-rule 
your Reaſon, The way to underſtand is to be- 
heve as Iſaias expreſles it, ch. 7, 9g. according to 
the Septuagint, Faith is ſo far trom being de- 
{trutive of Reaſon, thar of the contrary ſide 
it improves and pertects it. 

Socin, I wiſh 1 could be ſatisfy'd of the truth 
of this. 

Orthod, If the nature of Faith and Reaſon were 
truly eſtabliſh'd, I am apt to think that a very 
great part of our diſputes would be at an end. 

Socin, Pray let us endeavour at it with a 

an 
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and Sincerity. It is late now ; but you muſt 
promiſe me the honour of your Company at a 
{mall Dinner to morrow ; and after Dinner we 
ſhall talk fully to this. 

Orthod. | hate afternoon ſtudies, and after- 
noon diſputes, The Body then oppreſles the 
Mind. Nor are the Spirits capable of that in- 
tenſe application which the clearing a difficulty 
requires. I give all the forenoon to my thoughts, 
the middle part of the Day to my ſelf, and the 
Evening to my Friends. At that time I will 
walt on you. Perhaps I may bring a Friend a- 
long with me. 

Socin, If he is your Friend, he will have nei- 
ther Pedantry in his looks, nor harſhneſs in his 
manners, Do not fail. 

Orthod. I will not. 


F 2 The 
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The Third 


DIALOGUE. 


— U ſee I am come according to my 
Promiſe. 

Socin, Not altogether ; for you gave me ſome 
hopes that you would bring a Friend along with 


ou. 
: Orthod. I deſign'd it. But he had made an 
appointment which could not be diſpens'd with. 
Belides, he being wholly in my ſentiments, it 
would have look'd as if I had intended to over- 
match you, and oppoſe two to one. 

Socin. 1 ſhould not have been afraid of that. 
For | think that the defender of Reaſon has a 
mighty advantage. All Mankind is of his ſide. 
Itis their Freehold ; and if they part with ir to 
believe impoſlibilities, they make a very fooliſh 
exchange, 

Orthod. Chriſtianity propoſes no impoſlibilities, 
and is fo far from being an Enemy to Reaſon, 
that it is the moſt Rational Syſtem in the World. 
Things which aQually exiſt cannot be ſaid to be 
impoſlible, Whaticever it propoſes is of that 
kind; and though a great part of it tranſcends 
our comprehenlions; yet we ought not to deny 
it, but ſubmit to it with an humble reverence : 
Expecting a blefled Life wherein we hall know, 
what we now believe, and clear perceptions, 
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lacid and glorious thoughts ſhall make a part of 
that bleſſed ſtate which God has promis'd. 
Socin, 1 am perſwaded that there will be ſach 
a ſtate, and that thoſe magnificent promiſes 
which God has made us, will be fully perform'd. 
We ſhall know then infinitely more than we do 
now : And if at this time, the finding out any 
Truth ſo ſenſibly affetts us ; how much more 
will it do fo, when the glory of God ſhall be re- 
veal'd in us, and Truth ſhall not appear in ſcat- 
ter'd and divided beams, or by intervals, but 
as it is in its ineffable Spring ? But for all that, 
I cannot be ſenſible that 1 muſt enſlave my Rea- 
ſon, and un-Man my ſelf in running after incom- 
prehenſible objes, of which I can neither give, 
nor receive any tolerable account. 
Orthod, You are ſo offended at things incom- 
prehenſible : Pray are you the happy Man who 
finds nothing of that nature in the World ? Is ir 
always day with you ? Do you never feel the 
cold and darkneſs of the approaching Night ? 
Socin, No ! I ſhould be then an incomprehen- 
ſible Creature my ſelf. I own to my grief that 
there are abundance of that ſort of things. I ſay, 
to my grief: For I would, if I could, know 
every thing, But when I find a bar which ſtops 
me from going further, then | make a ſtand, 
and cannot conceive that I am any way concern'd 
in it. In a word as [ have ſaid before, what is 
incomprehenſible is nothing to me. 
Orthod. You put me in mind of a verſe in 
Heſiod, wherein the old Mythologiſt fays that 
Credulity, and Incredulity bave equally undone Man- 


kind. A thought more becoming a Chriſtian, 
Fj than 
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than a Heathen ! From the firſt have ſprung Su- 
perſtition and Idolatry. Men have brought 
down their Adoration as low as their thoughts. 
They have worſhip'd Beaſts and Plants, as irra- 
tional as the one, and as inſenſible as the other, 
The ſecond has run them into other extreams, 
From Polytheiſm to Atheiſm ; from believing e- 
very thing to the believing nothing at all. It has 
produc'd Deiſm, not ſuch as was the Deiſm of 
the firſt race of the World, when Nature taught 
Men ſincerely to ſerve their Creator ; but. ſuch 
as looſe and profane Perſons have embrac'd, the 
better under that venerable Name to deſtroy 
Reveal'd Religion, Pardon me, if I fay that 
Socimianiſm is another of its branches. Credulity 
has undone others, but Incredulity has ruin'd you. 

Socin, You do us a double injury. Ft, In 
puting us with Deiſts and Atheiſts, whom you 
know we are no favourers of, Secondly, By 
charging us with Incredulity, when in all our 
Books, and Prints, we publickly profeſs to 
believe. 

Orthod, That is, you aſſent to what comes 
within the compaſs of your Reaſon, but no fur- 
ther. You believe what you pleaſe, or how you 

leaſe. What ſquares with your Thoughts ſhall 

Faith, What does not muſt be rejected. You 
are then Believers at large, and ſuch as St. Auſtin 
repreſents the Manicheans , lib. de util. creden, 
who would have Faith to be nothing but Reaſon, 

Socin, No, we diſtinguiſh them. The one is 
not the other. We are ſatisfy'd of the Truth of 
thoſe "things, which Reaſon could never have 
demonſtrated. We acknowledge a Keveal'd Re- 


ligion, 
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ligion, and think it an infinite mercy of the Crea- 
tor , to have ſent the Lord Chriſt into the World 
to teach us the way to Heaven, But we are per- 
ſwaded that Revelation contains nothing but 
what 1s Poſſible, Conſiſtent with Reaſon, and 
ealily underſtood. You have made Chriſtianity 
Myſterious : That is, the plaineſt Religion in the 
World is become in your hands, obſcure and in- 
tricate ; and when you have nothing to ſay for 
your ſelves, you appeal to Faith, as to the laſt 
remedy. 

Orthod, Give me leave to ſhew you the diſin- 
genuity, and weakneſs of this way of reaſoning. 
You ſay ghat you are fatisfy'd of the Truth of 
thoſe things, which Reaſon could never have 
demonſtrated. But at the ſame time you confine 
this principally to the matters of Fat related in 
the Goſpel, Nay the Learned Author of the 
Reaſonableneſs of Chriſtianity, would unreaſonably 
have confin'd it to the bare belief of CHRIST, 
being the Meſras. But is there nothing elſe be- 
ſides matter of Fat in the ſacred Writings ? Are 
we not told what that Mcfſzas is, as well as what 
he has done, his Nature as well as his Actions ? 
Does not this matter of Fa& depend upon a 
Series, or Concatenation of Divine Verities, 
which the Scripture has carefully atteſted ? Does 
not the whole Occonomy of the Goſpel turn upon 
Father, Son, and Holy Spirit ? Are we not 1ni- 
tiated in their Names to our Holy Religioa ? And 
does not that Religion teach us what they are in 
themſelves, and what in relation to us ? 

But you have an eaſy and poſſible way, and 
that is to maim and mangle Religion, When it 
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is thus murder'd and disfigur'd, then it is con- 
ſiſtent with Reaſon, and eaſily underſtood when 
it has nothing to ſay. Thus Socinianiſm by pre- 
tending to remove Myſteries from our Holy 
Religion, becomes it ſelf a Myſtery. It takes 
away the greateſt part of the Credenda, Let a- 
nother Socinus ariſe and take away the Agenda 
t95, and then the World will be fitted with a 
delicate Sy{tem of Religion, 

S$15:in, Now 1 fee you grow hot. 

Orthod No? But would it not amaze any 
Man to ſce Chriſtianity thus abus'd by Men who 
own themſelves to be Chriſtians, and under a 
pretence of making Religion plain, eaſy, and 
rational , remove out of the way the moſt ſub- 
antral parts of it, May not I wonder to ſee 
you deny your afſeat to things, becauſe you pre- 
tend that they are not comprehenſible ; when at 
the fame rime you believe things of which you 
can give no fort of account, and which you mult 
at lot, as well as we, reſolve into the Authority 
of the Revelation, 

$472, Pray prove that. 

Ort'41, Ye; very catily, For inſtance amongſt 
many thinzs of this fort ; you believe the Crea- 
tion of the World ; that is, you believe thet 
the World and al! tt:zt is in it was made of no- 
thing, Now any thing, to proceed of nothing, 
every thing to he made of nothing, Is as great 
a COntradicton af wroht ltty as one, and one, 
and onc not to 1: thrice, but one, Ocs of no- 
thinz nothin? is made, Is a Mrfnciple of 2 mighty 
evidence, tt witch oli Minkind agrces, 1he 
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the moſt ſagacions Philoſopher. On this the 
Lyceum built the Eternity of the World. Ter- 
tullian Apolog. c. 11. attributes it to Pythagoras, 
and Proclus to Plato, both I fear falſly. Others 
made matter to be eternally pre-exiſtent, Others 
faid that God was the World. I maintain, that 
though we can never conceive it; yet it is eaſier 
to imagine how Three Perſons can ſubſiſt in one 
Nature, than that any one thing ſhould be made 
of nothing. | 

Socin, No ? I can eaſily conceive the Creation. 
The notion of an Almighty God producing all 
things, is neither arduous nor difficulr. I may 
ſay with the Ancient, of whom Clemens Alexand. 
ſpeaks, Str. 5. That when I contemplate this great 
Fabrick of the World, I think I hear the Voice of God 
who commands it to Exiſt, That infinite Eſſence, 
in whoſe mind are repoſited the Eſſences of all 
things, can give them their ſeveral Exiſteaces 
when he plcaſes, , None but Moſes ſpoxe worthy 
of God, when he brings in the Almighty com- 
manding all things out of nothing with a word 
of his mouth, 

Orthod, | muſt beg leave to ſay that this does 
not reach the difficalry. For if you run to the 
power of Go4, and the relation made of it by 
Moſes, voa mlead Revelation for it, But does 
it make the thing more comprehentible 2 Do you 


know hertcr after 21] this, how ſomething Is 
made of norhigo 2 1s not {Fl the contradiction 
the 1ianc? A contredlttion, as your Friends Cx=- 
Clan {to lov end fo often, not in the words 
only, hw (mn the thing it fit, How would you 
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ſay, that the Revelation muſt be made conſiſtent 
with Reaſon; that a poſſible ſence is to be 
inquir'd after ; that God is ſaid to create, be- 
cauſe he orders and diſpoſes the eternally pre- 
exiſtent Matter ? Should I criticiſe, and as you 
have done in other places, alter particles in the 
Text of Mofes, you would think that | am mad, 
and ſay, that when the Text is ſo plain, and the 
Revelation ſo expreſs, what I imagine to be con- 
tradition, is only the weakneſs of my Reaſon, 
yu mult not ſtand againſt the Authority of 

Suffer me to retort the Argument upon you. 
I propoſe the Myſtery of the Bleſſed Trinity, 
and produce the Divine Revelation for it, You 
cry out Contradiction, Impoſlibility, Incompre- 
henſibility ; I ay all this in the caſe gf Creation. 
You juſtly over-rule it by the Authority of the 
Revelation ; why muſt I be deny'd the ſame pri- 
vilege, and conclude that as I admit the one, 
ſo you ought to admit the other ? 

Socin, But then what ſignifies Reaſon, it it 
ought not to bejudge in Religious Matters ? And 
what Oppreſlion muſt it lie under, if it is over- 
roPd by every thing which the Church will call 
Myſtery. Dy 

Orthod, The Church calls nothing Myſtery, 
but what is really ſuch : Some ſublime important 
Truth, which has an influence on Religion, and 
a perfett coherence with it : Of which we ſee 
ſome part, the reſt remaining abſtruſe, and Rea- 
ſoa being at a ſtand in its ſeveral inquiries about 
it. Thus 1 Tim. 3. 16. And without Controverſy 
great is the Myſtery of Godlineſs ;, God was manifeſt 

in 
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in the Fleſh. What is propos'd to us is very 
plain, God aſſuming our Nature, and bein 
made Man, This is a ſtrong engagement to all 
the duties of Religion. And yet which way ſo- 
ever you take it; it 1s ſtill a great Myſtery. 
Reaſon is infinitely puzzVd, and has innumerable 
uveſtions ready to offer, which it can never be 
Prisfy'd in, becauſe God has reveaPd ſo much 
and no more. Its duty is to ſubmit and make 
to the veracity of God a ſacrifice of its curio- 
lity, 

The fame may be ſaid of the ReſurreQion 
from the Dead, which St. Paul calls 1 Cor. 15.51. 
a Myſtery. He ſhews clearly the certainty and 
advantage of a glorious coming to Life again. Yet 
it is ſtill a Myſtery. Take away the Divine Reve- 
lation ; and Reaſon, humane Reaſon will charge 
the doctrine of the ReſurreQion with contradicti- 
on, nonſence, impoſſibility. The fame pretended 
objetions will lic againlt the Myſtery of the Holy 
Trinity ; only with this difference, that you are 
contented in the other points ro bring your Rea- 
{on to the obedience of Faith ; but inthis you will 
be refractary, 

Ic is ſtrange to ſee Men's odd ways of manage- 
ing Reaſon, In the ſtudy of Natural things 
when they can go no farther, then they enlarge 
upon the weakneſs of Reaſon, the miſery of our 
Nature, the ſhortneſs of our fight, and the ina- 
bility of our facultics, Thz:y acknowledge that 
God has hid abundance of objcQs trom our eyes. 
But in the ſcarch after Myſterics, then Reaſon is 
ſrrong ; it ſoars as high, and can look on the 
Lun as ſtedfaſtly as the Eagle. Nothing ought 

to 


76 A Conference between an 


to be Myſterious. Faith muſt not be our guide. 
It is no. more the light of the Soul, but uſurpation 
and tyranny. | 

Socin, You have a perpetual inclination to miſ- 
repreſent us. We affirm, and we have affirm'd 
it a thouſand times, that we ought to be guided 
by Faith. But Faith muſt be rational. Ir is, 
ſays St. Paul, Rom. 12. 1. our Reaſonable ſervice, 
If it is not ſuch, it is neither worthy of God who 
Tequires it, nor of Man who pays that debt to 
him. 1 ought not to believe at random, or give 
my aſſent to every thing, which even the Scri- 
pture propoſes. But I muſt examine how it is 
conſiſtent with the principles of that Reaſon 
which he has given me : Thus far I mult be- 
lieve, and no further. Reaſon firſt and laſt is to 
be the judge. 

Orthod. Pray let us avoid thoſe perpetual 
Equivocations, Faith and Reaſon are always con- 
ſiſtent, 1 do not ſpeak of Reaſon as it is in us, 
but as it is in it ſelf; with that admirable cohe- 
rence of Principles flowing from one another, 
and concentring in God who is its Author, Had 
we Reaſon in that ſtate, and to that degree, 
ſuch I believe was that of innocent 4 D A M, 
I ſhould be reconcil'd to all your noiſe of Con- 
traditions, But Reaſon as it. is in us, is obſcure, 
apt to be intang''d in the ſmalleſt thread, and 
uncertain where and how to fix it ſelf, But let 
it be conſider'd either of theſe ways, the conſi- 
ſtency of Faith and Reaſon muſt be always un- 
derſtood in ſubordination of the latter to the 
former. What a monſtrous attempt is this to 


determine Faith by Reaſon, and not Reaſon by 
Faith ? Socin, 
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Socin, What a pleaſant diſtinQtion is this of 
Reaſon conlider'd in it ſelf, or as it is in us 2 Of 
AD AN's Reaſon and ours ? As if ADAM was 
not ſuch another Man as I am; and Reaſon con- 
ſider'd in it ſelf could be different from what it 
is in me, and all Mankind ! 

Ortbod. Yes indeed : Innocent A D A 2M juſt 
come out of the hands of his Maker, and taught 
immediately by that Infinite Spirit, who had 
given him his being, did Reaſon better than you 
or l. His perceptions were clearer : His appre- 
henſions quicker : His abilities greater. Paſllion 
and Prejudice had not found the way to his Soul : 
Wine and Luſt had not inflam'd him : Ambition 
and the Thirſt of Gold had not deprav'd him. 
In a word, he was little Intericur to the Angels 
themſelves, both in Purity and Knowledge. 

And why may not Reaſon be confider'd 1a it 
ſelf, in that Divine Relation which it has to the 
Supream Truth ; calm and free in its propoſiti- 
ons ; ſincere and true in its inferences, without 
a delire of appearing what it is not, from what 
it is, when clog'd with the impreſſions of a ſin- 
ful Body , captivated by a corrupted Will, led 
into a thouſand filly errours , ever ſeeking and 
never finding a place to reſt in ? 

Theſe are the ſad effects of the firlt Tranſ- 
greſſion, Man was made upright at the beginning, 
but they ſought out many inventions, ſays one to 
whom the Scripture gives the character of the 
moſt Knowing of Men. I tell you, that in this 
crazy Age of the World, and in the great decay 
of Chriſtzanity, what we call Reaſon, are only 
the miſerable relicks of ir. 
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Socin, You know by whom it is deny'd that 
AD A M's Tranſgreſſion had any other influ- 
ence on his Poſterity, than to ſhew them an ill 
example. For my part [ believe, that the World 
is the ſame as ever it was, and that if AD AM 
had not ſinn'd, we had ſtill been ſubje&t to the 
ſame Infirmities. Your Do&rine of Original 
Sin is as Myſterious as the reſt. 

Orthod. It is ſo far from being Myſterious, 
that nothing diſcovers it ſelf with greater clear- 
neſs. All the Pride of Man cannot hide it. Our 
own -unhappy experience contradicts our pre- 
tended demonſtrations againſt it; and in this, 
our Heart evidently oppoſes our Mind. But 
we have loſt the main queſtion, let us return 
toit, I ſay then, that you give Reaſon too great 
a Scope, and that in our preſent ſtate it ought 
not to determine Faith, but be determin'd by 
it. 

Socin. But ſtill we talk of Faith and Reaſon, 
and have not yet agreed what they are, Pray 
tell me what is Reaſon ? But tell it me plainly, 
Let us have no Carte/zaniſm, no Metaphyſical Ab- 
ſtrations, no Notions, no Ideas. If I cannot 
walk in a ſmooth-and open Path, I am refoly'd 
to ſtay art Home, 

Orthod. I am my ſelf of your Mind. I take 
then Reaſon to be a Faculty of the Soul, by which 
we endeavour to find out the Truth, either by way 
of Inference, or by a plain and ſimple Perception. 
What have you to Except againſt this ? 


Socin, Nothing at all. For 1 think that all 
our Knowledge comes theſe two ways. Yet if _ 
the word, Endeavour, falls upon the laſt, as well | 


as 
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t as upon the firſt part of the definition, it ſeems 
L ſomewhat incongruous. For {imple Perceptions 
1 © offer themſelves to us, and are almoſt the only 
1 © things of which the Certainty is not diſputed. 
Y. 

d 
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+ But yetasitis by comparing the leaſt Known, 
” with the moſt Known Principles that we do 
Reaſon ; and that every thing which we call a 
ſimple Perception, is not ſuch, I willingly agree 
in it. Then go on and tell me what is Faith ? 

Orthod. Faith is the Gift of God, by which be In- 
lightens our Mind, and inclines our Heart to aſſent 
to what be propoſes to us to believe, 

Socin. This I do not like fo well as the other. 
Though I know it comes from St. Auſtin, and 
is commonly receiv'd by the admirers of that 
Father, Faith is the Gift of God, as all things 
are in a general ſenſe, But if by it you ſup- 
poſe an immediate A& of his Grace by which 
we believe; then Faith is no. more our choice, 
or a favour offer'd to all Men, but confin'd 
only to- few. How can it be ſaid that 
God inlightens our Mind , when what you, 
call Myſteries are as obſcure and unknown af 
as before we believe ? And for that —_— 
of inclining our Will , it is not ſufferable, it bor- 
ders ſo much upon the Dodtrine of. Calvin, 
e which you know the Church of England is not 
+  Ffond of, It ſhews an impolſlibility of believing in 
y them whoſe Hearts are not inclin'd, and conſe- 
- quently it makes unbelief to be no Sin. 
= Orthod, The Definition is I confeſs of St. 4u- 
Ml ſtin : But I maintain that it is both Chriſtian and 
if Catbolick, The Scripture has taught, and the 
11 i Church embrac'd it, Joh, 6. 4, No Man can 
45 come 
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come unto me, exccpt the Father which has ſent me F 


draw bim, Ibid. v. 65. No «Man can come unto 
me, except it were given unto him of my Father,Phil, 
I. 29. To you it is given in the bebalf of Chriſt, not 


only to believe on bim, but alſo to ſuffer for his 
lake. Rom. 12. 3. We are commanded to think *: 
ſoberly, according as God bas dealt to every Man © 


the meaſure of Faith, 

Hence the Church has expreſs'd her ſelf in 
theſe words Can. 7. of the Council of Aurange. 
If any thinks that by the ſtrength of Nature he can 
think, or do any good thing relating to Salvation ; 
or aſſent to the { ruth reveal'd without the illuminga- 
tion,or inſpiration of the Holy Spirit, HER A TICO 
FALLITURSPIRITU, HE IS DE- 
CEIF'D 87 AN HERETIC 44S 
SPIRIT, not underſtanding this place of the 
Apoſtle, 2 Cor. 3. 5. Net that we are ſufficient of 
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our ſelves to do any thing as of our ſelves : But our | 


ſufficiency is of God, 


This does not hinder Faith from being our ' 


choice, any more than 1t does Vertue ; the aſli- 
ſtance of God helping, but not altering our 
Nature. 

The obſcurity of Myſteries, even when we 
believe, is no objection againſt the inlightning 
of the Mind. For this ſuppoſes not a clear in- 
ſight into the Nature of the thing, but only a 
convition that there is ſuch a thing reveaPd. 
1 Cor. 13.12. For nw we ſee through a Glaſs 
darkly, % amiyuari, in enigmate, as in a riddle... 
Now- | know in part, but then ſhall I know even as 
I am alſo known, ; 

But how can you give to the inclining of the 

will 
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will the name of inſufferable and bordering upon 
Calvimaniſm ;, when you cannot but know that 
it is the Work of God, and the Prayer of Man 
to him ? Pſal. 119. 27, Make me to ungerſtand 
the way of thy Precepts. v. 35. Make me to goin 
the Path of thy Commandments. v. 36, Incline my 
Heart - to thy Teſtimonies, Prov. 16. 1. 1 be pre- 
paration of the Heart is from the Lord. 

The Church, you ſay, is not fond of Calvin's 
Principles. True, but our abhorrency from 
Clavinianiſm mult not drive us to Pelagianſm. 
I may dereſt an opinion inconſiſtent with the 
goodneſs of God, without throwing my ſelf into 
an exceſs injurious to the Grace of CHRIST. 
The Definition then is good and ſafe,” but be- 
cauſe I am willing, if poſſible, to remove all 
your prejudices, I] will put it in fewer words. 
Faith, then, is a Firm aſſent to what God bas re- 
veaPd to us, 

Socin, 1 cannot quarrel with this, It is well 
that once at leaſt you will be plain. | 

Orthod, It is well that there is ſomething 
which you will not deny. This Definition, 
though not ſo exact as it ought to be, its enongh 
to ſhew you the inſufficiency of Reaſon. For if 
Reaſon can embrace all that is neceſſary for a 
Man to know, there can be no neceſſity of Reve- 
lation, This of it elf ſuppoſes and is a con- 
vincing proof of our ignorance, For if there 
are ohje&s which Reaſon cannot reach, but mult 
owe their dilcovery to a higher and more 1n- 
fallible- Principle ; then Reaſon is palpably weak 
and imperfeat. There cannot be a more {enlible 


Argument of its Deficiency. 
G But 
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But there is another inconvenience as diſcer- 
nible as this, Reaſon not only cannot reach the 
obje& which Revelation preſents; but allo the 
object once preſented, it cannot be converſant 
about it, nor examine the ſeveral parts or pro- 
ſpe&s of it. It cannot come to a view near e- 
nough to employ its Faculties in it. The ac- 
count of which is very plain, and it is this : 
Thar as Reafon with all its ſagacity and pene- 
tration could never find out ſuch an objef, and 
knows only that there is ſuch a thing becauſe 
God preſents it, and muſt rely for the truth of 
it upon God's veracity ; ſo the nature of the 
objet propos'd muſt ſtjll remain obſcure, be- 
cauſe there is as great an impoſſibility in finding 
ns the natyre of the abje&, as the objet it 

elf. 

In natural things Reaſon meets with an qbjeQ 
fir for irs inquiry, and not only finds out the 
obje&t, bat even penetrates what can be known 
_ of it, becauſe both are commenſurate : Or, to 

avoid hard words, which neither you, nor [ love, 
becauſe there is a fair proportipn between the 
objeR, and the powers and facylties of Reaſon, 
But in things ſupernatural, which word is e- 
novgh to decide the difference, if yon would 
but canſider of it , there is ſo infinite a diſtance | 
between the obje& propayd, and the weak per- | 
ceptions 'of Reaſon, that if we are juſt to our. * 
ſe Yes, upd have og Bas vi for the order which | 
the All-wiſe God has eſtabliſh'd, we cannot, fo 
much as pretend to an inquiry into the Nature 
of the thing offer'd. 
' This highly vindicatcs the wiſe and ſober Fas 
wer * 
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ſwer of abundance of Learned Men amongſt us 
who in the diſputes about the Bleſſed Trinity 
Incarnation have told you, that theſe are Myſte- 
ries above our Reaſon - That we ought to rely 
upon the Divine Revelation, and not pretend to 
give an account of things Incomprehenlible. This 
you have thought to be an evaſion of all your 
pretended contradictions ; you have derided it 
and call'd it a Trinity of the Mob of ignorant and 
lazy Doftors, Whereas if you weigh the Prin- 
ciples laid before you, it will appear very firm 
and ſolid. For to itate contradiQtions in an obje&t 
ReveaPd, when that obje& is above all our Per- 
ceptions ; when all that we know is that it is, and 
that too, becauſe it is Reveal'd ; but are altoge- 
ther ignorant what it is. Reaſon then ſoars a- 
bove its nature, and what you call contradiftions 
are only the ſtumblings of Reaſon, which ſtri- 
ving to climb vp an inacceſlible rock, is ſhame- 
fully flung on its back and overthrown, 

Socin, But then you make Faith the obſcureſt 
thing in the World, and what advantage is it to 
us,if our darkneſs is remov'd by a greater, even a 
darkneſs that may be felt? If what you fay is 
true, I know little by the help of Reaſon, and 
much leſs by that of Revelation. 

Ortbed, I make Faith what God has made it. 
The things which he propoſes exiſt and are cer- 


tain. He is pleas'd to calt a veil over them, and 


we ought not to preſume to take it off. Ir is he 
that has. made us and not we onr ſelves; and in 
vain we ſtrive to ſtart out of the limits to which 
he has confin'd us. Nor is the homage and ſub- 


miſſion of our underſtandings conſiſtent with clear 
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Perceptions of things. It would no more be 
Faith but Knowledge. We ſhould not be in via, 
as the Fathers ſpeak, in . the way which teads to 
Heaven, which-is a ſtate of obſcurity, labour, 
humility, and the fear of God : But in Patria, 
in Heaven it ſelf, a place of intuition , tran- 
quility, glory, and perfect love. 

But let me tell you that Faith has that mighty 
advantage, that if it is not the cleareſt evidence, 
it is at leaſt the greateſt certainty in the World. 
All our aſſurance in other things is humane. The 
very Principles of Geometry are no more. But 
Faith has a Divine Foundation, and that is, the | 
Authority of God. St. Chryſoſtom was fo per- | 
ſwaded of the truth of this, that Homil 21. in 
Epiſt. ad Heb, he did not doubt to affirm that be 
had no Faith who bcliev'd not more firmly the things 

-reveal'd, than thoſe which are daily the obje@ of ſenſe. 

Yon know the Famous ſaying of St. Ambroſe de 
ſacram, |. 1. cap. 5. Tolle argumenta ubi Fides 
queritur, Away with all your Reaſons, where Faith 
is the queſs10n, | 

Soctn, If you get amongſt the Fathers, we ® 
ſhall have a Sea of Authorities which you know &Z 
we have no very great eſteem for. | wiſh you | 
would lay thent all aſide, But if you will nor, | 
whaz think you of Lactantius, who Inſtit, I. 2. F 
cap. 7. ſpeaks thus. Oportet in ea re maxime, &c. ® 
Every Man is oblig'd, particularly in that wherein || 
hrs own being is concern'd, to truſt to himſelf ; and | 
it 1s much bettey to endeavour with the beſk judgment | 
and fenſe that we can, to find out the truth, than to 
ſuffer our ſelves to be deceiv'd by other People's errors ; 
as if we were wholly Strangers to Reaſon : God  ba- 
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wing given all Men ſuch a ſhare of Wiſdom, as to 
be able to ſearch into thoje things which gre unknown 
to us, and to examine thoſe that are not, The 
fame Principle «.2/inntins Felix makes uſe of a+ 
gainſt Cecilius, And this is the very Aig,ument 
of Theodoret, in his firſt Ditcourſe de curand. prec. 
affet. 
of may be ſaid of Za@antius his aſſertion, that 
nothing can be truer and hetter. It does juſtice 
to God, who is the Author and Giver of every 
good and perfet gift; and to Man, by owning 
his great and diſtinguiſhing Privilege. You 
have ſpoke of Faith very well and accnrately, 
But for all that do you know what it is to blaſ- 
pheme Reaſon. Ir is ro wound Mankind in the 
moſt ſenſible part, and to put us out of a capa- 
city of ever atting like Men. Reaſon 1s a light 
which comes down from the Father of lights. 
As the natural light diſcovers it ſelf and all other 
objetts ; ſo Reaſon the light of the Soul diſcovers 
its native excellency, and is the tryal of all other 
things. Irs eagerneſs in the purſuit of Truth, 
is a proof that it is made for ir, and capable of ir, 
It leoks much like Prieſt-craft, to delire me to 
ſhut my Eyes, and trult my ſelf r9 another guide, 
——_ [ can ſee my way as perfetly as any 0- 
Ther, 
I had once a great reſpe& for St. Af, but 
I have loſt ir, ſince I read a paſſage of his, where- 
in he ſtrangely abuſes humane nature, It 15 (tb, 2, 
Cc. 15. de ſerm. dom. in monte, Homintis. anima 
rationalis Iumine veritatis vel tenuiter pro {111 capa- 
citate illuſtratur, ut verum aliquid in ratioeimands 
ſentiat, The rational Soul of Afan rererves arcos a 
G 3 ng 


86 AC onference between an 


Ing to its capacity, ſmall illuſtrations and glances of 
light, that by Reaſoning it may feel ſometbing of 
Jruth, Thus the Doctors of the Church run 
down Reaſon, and perccive not that they run 
down Mankind at the ſame time. 

Ortbod. You are in the right to lay the Fathers 
aſide, for they are all againſt you. 1 ſhould be 
glad to be rid of a witneſs, who I am ſure will 
ſwear home againſt me. The Author of Chri- 
ftianity not Myſterious has invalidated their evi- 
dence to ſome purpoſe. He will not allow above 
five or ſix to have been Men of ſence; and to ſhew 
how contemptible they. are, he flatters himſelf 
that ſome ages hence he will he look'd on as a 
Father. I hope he is no Prophet, and daes not 
ſce ſo much extravagance in the ſucceeding 
times. 

LaGantius every way an admirable Author, 
argues againſt Idolatry. He ſays very well that 
no Religion 1s to be taken vpon truſt, and that 
in ſo great a concern every one ought to judge 
for himſelf. Idolatry is ſo unreaſonable a thing, 
that whoſoever admits it, mult be a ſtranger to 
Reaſon ;, God having given every Man ſuch a 
meaſure of Wiſdom as to reje@ that which is ſo 
openly bad, and look for ſomewhat better. But 
he never pretended that amongſt Chriſtians, 
who ſo unanimouſly ſubmit to the Revelation, 
which God has made of himſelf in the Holy 
Scriptures ; Man was to diſpute againſt God, 
and Reaſon to ſtruggle with Faith. Read the 
firſt Chapter of the firſt, and the greateſt part 
of the third Book, and you will ſee that from 
the contradittions of Philoſophers, he proves 
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Reaſon to be inſufficient to find out the truth, 
and that it is only to be met with in that Reli- 
gion, where it is divinely Reveald. 

Minutins Felix argues after the ſame manner. 


* Cecilius pleaded a Tradition of idolatry , in 


which he thought himſelf ſecure. Minutius an- | 
ſwers, that he ought to appeal to his own Rea- 
fon, which will evidently ſhew him the folly 
and impiety of Polytheiſm. And all that Theo- 
doret infiſts on is, that the ſimplicity of onr Holy 
Faith wants not ſolid and rational arguments, by 
which it is confirm'd. Such I take to be the 
Anthority of the Revelation, which in ſtrength 
and clearneſs is ſuperiour to any Argument 
whatſoever. 

But laying all this afide : When you have done 
all you can, and writ never ſo fine a Panegyrick 
on Reaſon, the ſtrength of it cannot be better 
judg'd of, than by its uſe, You will be aſham'd 
of ever pleading for Reaſon, when yovu conſider 
how the great Maſters of it have been diſtracted ! 
And you will ſay with Jeſus Chriſt, Matt. 6. 23. 
If therefore the Light that is in thee be darkneſs, bow 
great is that darkneſs ? 

The firſt Men of the World, though ſo neat 
their beginning, and the impreſſions of Reaſon, 
ſo much the ſtronger becauſe neareſt to their 
ſpring, yet generally run into [dolatry and F79- 
lence, You know how few they were who call'd 
vpon the Name of the Lord. The Church was 
confin'd to the Family of Noah. The fary of the 
Flood was aneminent inſtance of a Reaſon, which 
had ſo far wandred from its Principles that it 
was paſt recalling, and was fit for nothing 
but deſtruction. G 4 Whea 
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When the World after that was ſo far re- 

pleniſh'd, as to afford great Monarchies and nu- 
merous Nations ; you ſee Reaſon as inſufficient 
as before, and Men as obſtinately bent to depart 
from their Creator, I will not run through 
their ſeveral Idolatries, The eAgyptians ſo: fa- 
mous for their Learning,who thought themſelves, 
and were look*d upon by others as highly Ratio- 
nal Men, did debaſe Reaſon to that degree, as to 
make Gods of their very Roots and Plants. A 
happy People, ſays pleaſantly Juvenal, who ſee their 
Detties grow in their Gardens ! But you will ſay 
they were unthinking People who had not con- 
ſider*d the matter, or inquir'd into the Nature 
of Reaſon. But what mult you think of the In- 
groſlers of Learning and Reputation, I mean the 
Greeks ? M:n who valu'd themſelves upon being 
inquiſitive, treated all the parts of Philoſophy, and 
fll'd the World with Scas and Syſtems. 
- Good God ! The Dogmaticks thought Reaſon 
ſo clear as to be certain of every thing, and to 
doubt of nothing - An extravagance of which 
they had a contutation in themſelves. Theſe 
Socrates, the wiſe Socrates takes up, and is fo far 
from taking Reaſon to be clear, that he profeſles 
that if any thing was certain, it was this, That be 
knew nothing to be certain, This Aſſertion Arce- 
filas and Pyrrho cannot be reconciF'd with ; carry 
the doubt yer further, and find no certainty in 
that very Propoſition, but make Heſitation, and 
FluQuation the Principles of their Doctrine. 

They are not more lucky in their ſearch about 
Happineſs, Providence, the Being of God, and 
the Original of the World. There is a ſtrange 
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confuſion in their Opinions, and an incredible 
weakneſs in their Arguments, They have veri- 
fy'd the ſaying of Solomon, Ecclef. 3. 11, Mun- 
dum tradidic difputationt eorum, God bas made 
the World the /net of their d:ſputes. Or as our 
Tranſlation reads it. He bas ſet the World m ther 
Heart, jo that no Man can find out the Work that 
God made from the beginning to the end, And 
Eccleſ. 8. 17, Though a Man labour to ſeek it out, 
yet he ſhall not find it ;, yea further, though a Wiſe 
Man think to know it, yet be ſhall not be able to find it. 
This i« the Reaſon which you cry up ſo much, 
and theſe are your Rational Men. 

Socin. All this is a Satyr upon Reaſon and no- 
thing elſe. Yet it cannot detrat from its dig- 
nity. And it is a conſequence ill drawn, That be- 
cauſe ſome Men have Reaſon'd ill, theretore we 
cannot Reaſon well. Several People have had 
but one Eye, therefore we have not two. The 
eApyptians and Greeks have been delirious, there- 
fore we muſt be ſo roo, They did conclude at 
random in thoſe days, becauſe they wanted all 
the means of Erudition, which we have, and 
thercfore we mult talk at the ſame rate, though 
a long expericnce, innumerable Books, and ac- 
curate Methods in all Arts aad Sciences have 
wonderfully refin'd our Notions. With you the 
dawning of the Day gives more light than 
the full Noon ; and the Morning 1s wiſer than 
the Evening of our Lives. Pray let us lay alide 
theſe common places, and come to a cloſer way 
of reaſoning, 

Is there ſuch a thing as Reaſon, or is therenot ? 
If there is not, then we re like the Beaſts that 

periſh, 
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periſh, uncapable of either Reward or Puniſh- 
ment, becanſe uncapable of Good and Evil. Bnt 
if there is, then it moſt be given ns for ſome 
end, and it muſt be fitted for the attainment of 
that for which it is given, You have granted in 
your Definition of Reaſon, that it is a Faculty of 
the Soul by which we endeavour to find out the Truth, 
Is Truth then attainable, or is it not 2 If it is 
not, then your Definition is worth nothing, If 
it is, then Reaſon 15 not only the inſtrument by 
which we find it, but alſo the judge of that Truth 
which we find. Not that I pretend that Truth 
is not greater than our Reaſon, and that Reaſon 

etrates the whole extent of the Truth which 
contemplates : But I maintain that as the ob- 
ject falls under the ſcrutiny of Reaſon, it muſt 
judge of it, and what it affirms or denies” con- 
cerning it is true. I know that Men have not 
the ſame ſtrength of Apprehenſion. That which 
ſeems a demonſtration to me , will be juſtly 
call'd an impertinence by another, But I ſay 
that it is the touchſtone of all that is propos'd 
to us; and that nothing can be laid before us 
fon mult inquire into and judge of it. 

Orthod. But what is all this, but what has been 
faid a thouſand times, and what you have offer'd 
to me already ? Does this reſolve at all the dif- 
ficulty propos'd. It were caſy to me to ſhew 
you that the Reaſon of this age is not better than 
that of the Greeks and the Romans: That ?tis 
not to Books or Experiments, but to Rehigion, 
that you owe the improvement of your Reaſon, 
and that the beſt Chriſtians ever made the beſt 


as Truth, in which we are concern'd, but Rea- | 
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Philoſophers. But granting all that you can 
pre from that which you call cloſe Reaſon- 
ing what is it to the purpoſe ? Admitting that 
you conclude right in all thoſe things which are 
within the reach of Reaſon, which is not only 
diſputable, but even falſe ; is it not altogerher 
Deficient in what is above it ? Fooliſh and raſh 
aſſertion, that becauſe Reaſon knows ſome things, 
therefore it muſt know all things: And that be- 
cauſe it can grapple with natural, therefore is 
may with ſuper-natural Objedts. 
Theſethreethings Menare guided by, SENSE, 
RE ASON, FAITH. We believe firſt our 
Senſes. We ſee, hear, ſmell, taſte, touch ; from 
theſe we receive the firſt impreſſions, But be- 
cauſe they are fallible, impoſing, and like to 
make us draw falſe conſequences, Reaſon comes 
to help us. It rectifies the miſtakes of ſenſe. 
The larger operations of the Soul embrace Prin- 


* ciples of a greater extent, and with an incredible 


eagerneſs will ſearch what they are, as well as 
what they appear. This is the ground of 7bilo- 
ſopbical inquiries. Burt Man is not contented 
with this. For beſides that the way is painful, 
tedious, and yielding very often neither profit 
nor pleaſure, he can fix no where. He finds in 
himſelf a deſire of happineſs, which no created 
being can procure. Suppoling that he can mea- 
ſure the Heavens, underſtand luminous Bodies, 
be acquainted with the laws of Motion and Mat- 
ter; this is {till far from anſwering the vaſt 
capacity of a Soul, which diſtaſted with infe- 
rior objeas, aſpires at the Knowledge of God's 
Nature, of his own Immortality, and of a future 
State after this Life. There 
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There is fomewbat which he is ſenſible is want- EF 


ing to the perfe&tion of his own Being, He ſees. þ 
at a mighty aiſtance great and venerable objects, | 
but cannot draw near to them, being kept back Z 
by his inacceſſible light of one lide, and the ob- 2 
feurity and weakneſs of his Reaſon of the other. | 
The mercifvul God. will not diſcover himſelf þ 
plainly to him. If he did, he conld not bear the 
Splendor ; For no Man fhall ſee God, and lrve, 
But he has ordain'd Faith as a Medium between 
the darkncis of this Life, and the Glory of the 
next, He has commanded Man to believe, fix- 
ing thereby all the uncertainties, and re-tifying | 
all the miſtakes of Reaſon. And has given him | 
the greareſt encouragement that can be, by af- 
furing him that he ſhall know hereafter, what 
he now believes. 

Suppoſing that one ſhould argne for Senſe a- | 
gainſt Reaſon, as vou do for Reaſon azainſt F 
Faith, you would ſay to him, that Senſe in a 
Matter, which depends from Senſe, is the beſt F 
judge; but that in a Matter about which Rea- | 
ſon alone is converſant, it has nothing to do, | 
becauſe the obje& is much above its reach. Should 7 
Senſe reply, God has fitted me for ſome end, | 
and that end is the apprehending of Truth, and # 
conſequently atrainablc, or ele it is no end; 
and by this I am fitted to judge of ſuch, and ſuch ® 
objects; you would ſay to him, Senſe is one *' 
thing, and Reaſon is another. Senſe is to be ſo 
far from pretending to be the judge of Reaſon, 
That is has nothing to do with it, Pray be juſt 
and ſay the ſame of Reaſon. It will ſtrive to 
inquire into the buſineſs of Faith, Faith will 
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own that concerning things within the compaſs 
of Reaſon, there can be no fitter judge. Rea- 
ſon will tell Faith, that it contradicts it ſelf, 
that it propoſes impoſlibilities, that it is every 
wav incomprehenſible. Faith will laugh at this, 
and ask how Keaſon can talk of contradictions, 
and impoſlibilicies, and incomprehenfibilities, 
where it has nothing to do, and has no ſort of 
aptitude to ſee whether it is ſo or no. I am ſure 
this is their Sence who ever pretended to under- 
ſtand thoſe matrers. St. Auſtin in bis Book, de 
morib.. Eccl. Cathol, In the third Book contra Atad. 
T TTY l 

Socin. 1 have declar'd my ſelf already againſt 
citations of the Fathers, Favour me fo far as to 
bring ina no more. ?Tis not wnet they fay, but 
what you ſay, which | am willing to hear. Whar 
St. Auſtin tells Adimantus, Voluſtanus, Honoratus, 
is nothing to me. He was a Man of Sence, bur 
I build no part of my Faith upon his or the Fa- 
thers ſayings. | like your way of ſpeaking very 
well: Pray go on. 

Orthod, W hat you require of me is highly un- 
juſt. For though I build my Faith no more than 
your ſelf upon the Fathers, but only upon the re- 
veaPd word of God ; yet | think their Authority 
to be great and conſiderable. As our Holy Faith 
is the ſame now as in the beginning of Chriſtianity, 
becauſe a part of its Character is to have been 
once deliver'd ; ſo 1 conceive that 1t is now belt 
defended by the ſame methods which the Chri- 
ſtian Do&tors us'd at firſt. When our Myſteries 
were propos'd to the Heathens, they were as 
quick as you can be at objecting —— 
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They magnify'd Reaſon as mach as any of you 
have done fince. The Fathers did ſtrenuouſly ap- 
ply themſelves to ſhew its weakneſs and inſuffici- 


ency, and by aſſerting the neceſhity of Faith over- 


ruFd 31l their objections. When you have done |}; 
all that you can, you muſt at laſt come to this; F 
only with a far greater diſadvantage of your fide, 
becauſe the Heathens reje&ed that very principle Þ 


which yon admit, and that is the Divine Reve- 
lation. You cannot oppoſe the Authority of the 


Fathers, without doing the Chriſtian Church a F 
vaſt injury, and robbing it of one of its greateſt 7 
Ornaments. This very thing muſt be a preju- * 
dice againſt you, that you have renew'd the old F 
objettions of the Heathens againſt this Sacred | 


Dottrine, and deſpis'd thoſe very ways which 


were us'd by the Fathers in the confutation of | 


their errors, 


Socin. You perpetually cry up the Fathers, ' | 
and yet would not be bound in this very point to © 
make good their Reaſonings. Are there not three © 


Faculties of the Soul, and yet but one Soul ; the 
Root, Bark, and Branches of a Tree, and yet 
the ſame Tree ; Peter, James, and Fobn, three 
Men, and yet the ſame humane Nature; are not 
theſe and twenty more ſuch inſtances delicate 
proofs of a Trmity in Unity ? | 

Orthod. They are no proofs, nor ever were in- 
tended to be ſuch. What can be made of them 


is, that they are Illuſtrations, faint Adumbra- * 
tions,or Reſemblances of the inexplicable Myſtery. : 


The Fathers requir'd believing, and not reaſon- 
ing. They affirm'd Reaſon incapable of judging 


of Myſteries, and reſoly'd all into Faith, 5 
m © 
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firm aſſent to what God has Rewea'd, You may 
| ſee this Elegantly treated by Arnobius, who calls 
* Reaſon blind, uncertain, weak, and owing to the 
” Mercy of God, that bimſelf has ſpoken to inform it. 


Ladantius is poſitive lib, 3. C. 1. that the know- 


* ledge and worſhip of God cannot be attain'd by Rea- 
* ſon or Senſe ; and therefore that laying aſide all 
© theſe Maſters of an earthly Philoſophy, who bave fo 
| - contradided one another, and bave left nothing cer- 
* tain; we ſhould look up to God, who Tradidit Sacra- 


mentum ver#z Religionis, ut revelatz divinitds 


 veritatis cognitionem conſequamur, Has given us 
© the Sacred Inſtitution of the true Religion, that we 
* may attain the Knowledge of that Truth which is 


Divinely ReveaPd. 
And in the ſame place ; Divina tradita ſunt 


* breviter @ nude. Nec decebat aliter, ut cum Deus ad 
* bominem etur argumentis aſſereret ſuas woces, 
” tanquam fides et non haberetur ;, ſed ut oportuit eft 
» locutus quaſi rerum omuium ſupremus Fudex ; Cujus 
” non eſt argumentari ſed pronunciare verum. Divme 
' things are deliver'd in a ſhort and plain manner. 


Nor was it fit that it ſhould be atherwiſe. As if God 


was not to be believ'd, except be uu Reaſons fas 
* what be ſays. He bas ſpoke as i 

> of all things, whoſe part is not to diſpute, but ſimply 
” to pronounce what 1s true. 


ſupreme Tudge 


Tertullian de anim, Cui enim veritas comperts 
ſme Deo ? Cui Deus cognitus ſine Chriſto ? Cus 


; Chriſtus exploratus ſane Spwitu Sando ? Cui Spiritus 
| accommodatus [ime Fide: Sacramento ? 


bas 
been able to attain the Truth without God ? Who bas 
known God witbout Chriſt ? Who bas known Chriſt 
witbout the Holy Spirit ? Who bas known the Holy 


P Spirit but by the ſacred way of Faith ? Gre- 
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Gregory the Great Hom. 26. in Evang. aſſnres 
that Fides non habet meritum cus Humana Ratio 
prebet experimentum. That Faith is of 110 walue 
which is grounded upon the inquiries of bum.:3ne Reaſon. 

St. Auſtin has treated this very argument in 
abundance of places with the utmoſt accuracy. 
The Greek are perfe&ly agreed in this with the 
Latin Fathers. It is the Divinity of Origen, of 
Theodoret, of St. Chryſoſtom. 1 will go turtker 
with you, and ſay that this is the ſence of the 
generality of Divines ; which has made that great 
Schoolman Aquinas lay this as a Principle in that 
part of his Works, which is much the beſt of 
all his Writings, and that 24. 2da. qu. 2. art. 4. 
Ratio Humana in rebus Humanis eſt multum defi- 
ciens, cujus ſignum eſt, quia Philoſophi de rebus 
Humanis natural: inveſtigatione perſcrutantes, in 
multis erraverunt , & ſbi ipſas contraria ſenſe- 
runt. Ut ergo efſet indubitata & certa cognitio 
apud homines de Deo, oportuit quod Divina eis 
per modum” Fidei traderentur, quaſi a Deo ditta 
qui mentiri non poteſk, Humane Reaſon 1s much de- 
ficient, even in Humane things, -of which this is a 


proof, that the Philoſophers in that ſearch about them | 


which they made by natural inquiries, bave mightily 
errd, and contradicted themſelves. And therefore 


to the end that Men's Knowledge concerning God © 
might be certain and undoubted, it was neceſſary © 
that Divine Matters ſhould be deliver'd to them by + 


way of Faith as ſpoken'by God, who cannot lye. 


Socin, Then 'we are no more Men, but Stocks ©; 


and Stones. Our obedience to: God is no more 
choice, but. neceſſity.' If Reaſon has nothing to 
do'in watters of Faich, Men ceaſe to be reafon- 


able as ſoon as they Commence Chriſtians. © We * 
are þ 
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are all oblig'd to you for diveſting us of that by 
which we are like God, Ar this rate any ex- 
travagance will be calPd a Myſfery ; any little 
Prieſt will obtrude and defend it ; and under the 
ſpecious name of Faith overcome the cleareſt 
demonſtrations of Reaſon. Once more this is 
Prieſt-Craft with a vengeance, Pray tell me 
what | muſt do with my Reaſon hereafter , and 
into what ſort of Creature it ſhall tranſmigrate, 
ſince a Chriſtian is no more capable of ir. 

Orthod, This is all heat and madneſs. I am 
for Reaſon as much as your ſelf. But I would 
have it kept within its due bounds. It is of great 
uſe in Religion, and I am not out \of hopes tc 
make you ſenſible of it. 

Socin, When the Sea gives over ebbing and 
flowing, and not before. You have prov'd that 
in matters of Faith Reaſon is to be ſilent ; and 
now you tell me that it is of great uſe. How 
can this be reconciPd ? 

Orthod, We have ſpoken too long to enter 
now on a new diſcourſe. Let us put it off till 
I have the happineſs to ſee you. In the mean 
time lgt me beg a double favour of you, Firſt, to 
conſider impartially what has been ſaid between 
us. Secondly, that in caſe you will not be per- 
ſwaded, the difference of our Sentiments ſhould 
not in the leaſt alter ovr Friendſhip. 

Socin, 1 ſhould be too great a ſufferer my ſelf in 
denying any part of this, I was ready to ask it,but 
you prevented me, When ſhall we meet again ? 

Orthod. To Morrow it you will in My Lord 
Biſhop's fine Garden, There is no Body now 
there, We ſhall not only be free, but alſo 

| H 
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enjoy for ſome hours the prettieſt Solitude * 
I know about the Town. : 
Socm. Done. þ 


The Fourth 


DIALOGUE 


Orthod. F hope I have not tir'd your Patience. 
How long have I made you ſtay here ? 
Socin, A very little time, and that without 
any trouble; for this is really a very curious 
Place, Nature and Art have combin*'d to make 
it fine. How large and firm are thoſe Walks ? 
What a plenty of excellent Fruit adorns theſe 
Walls ? How proud is this Parterre of an infinite 
variety of Native and Foreign Flowers ? But let 
vs haſten to the end, where a ſmall River calmly ; 


fi 
i 


and ſilently runs; and ſtately Trees on both 
fides will ſcarce ſuffer the Sun to view the Wa- © 
ter. v | 
Orthod. In fach places as this was Philoſophy 
bora, There ſpeculative Men ſecure from the © 
noiſe and vices of Towns, gave themſelves to ' 

Contemplation. Their manners were innocent, 
and their way of living plain aad unaffe&ed, * 
They ador'd the Author of all theſe things, and * 
ſpent their time ia ſerious and profitable inquiries, © 

But theſe Men of thoughts grew fond of im+ 

parting their ſecrets, ayd brought Philoſophy 
into * 


» 
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into Towns. There it became proud, vain, and 


* full of Talk. It muſt come back again, or elſe 
= it will never be what it was in that Bleſſed Age. 
= Butlet us draw to that ſmall Building at the 
= end of this Walk ? 


Socin, We are going to it, It is a place con- 
ſecrated to Solitude. There is written without 
in large Characters, NO PASSIONS CAN 
COMEIN HERE. And within, NEVER 
LESS ALONE THAN WHEN ALONE. 
There we ſhall fit down, and you will diſcharge 
your Promiſe of giving Reaſon fſatisfattion for 
your violent Invectives againft it. 

Orthod, 1 never injur'd Reaſon, It would be 
an unſucceſsful attempt. All that I have en- 
deavour'd to do, is to keep it within its due 
bounds. In our Diſputes as well as 1n all other 
things we are apt to run into extreams. Our 
Thoughts of Reaſon are either too great or too 


* mean, We give it too much or too little. And 
this comes from want of uſing our ſelves to think 


ſoberly, Thus ſome believe themſelves to be all 
Eyes, and obſtinately run on. with Notions of 


* which they never had patience enough to con- 
| ſider every part, and which when examin'd, are 


not what they appear'd to be at firſt. I have ob- 


” ſerv'd that moſt of us are more taken with proba- 


bility than Truth. What is fine, ſmooth, and eaſy 


. © ſteals away our aſſent, which a further and cloſer 
» Inquiry would oblige us to deny. 


Your Books are all of that fort. You have 


© | eſpongd a Principle that Reaſon ought to be the 


Judge in Religious matters. This carries along 


' with it a great deal of Probability, and in{inu- 
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ates it -1f the ore <:fily, becauſe it flatters our 
Pride. But whe: this comes to be throughly ex- 
amin'd the ohiceftions againſt it are ſo many, that 
all that can be faid of it is this, that it is only * 
an Opinion which indeed appears probable, but þ 
is certainly falſe. © - © 
Focin, Pray fit down, and acquit your ſelf, þ 
Shew the conſiſtency of Reaſon with Faith and 
its great uſe in Religion. Or elſe I muſt accuſe | 
you of Non-performance, 
Orthod. We cannot treat this with any Candor 
except you acknowledge, Firſt, that as Reaſon Þ 
has its Beauties and Excellencies, it has alſo its E 
Deformities and Weakneſſes. It isa light which Z 
God has given us to know him and our ſelves, 
But that light ſuffers frequent Eclipſes, It ſhines 
dim, and is often-put ont. We are not wiſe all 
the hours of the day. Sometimes our thoughts 
Tiſe as the Sea when it- overflows the neighbour- 
ing Shoars ; and ſometimes again they link into 
a ſmall and contemptible Channel, We own 
and difown, admit and rejed,: are pleas'd this 
minute with a concluſion, and the next lay it F 
alide ; look upon thoſe things as Errors which | 
we formerly cmbrac'd as T: uths, and. take thoſe 
for Truths which we once rejected as Errors, 
Secondly, You muſt grant me that Reaſon is Þ 
not the ſame in all Men; 1 mean as to its vigor 
and efficacy, In ſome a happy Nature with the 
addition of a careful Education, Reading, Con- 
verſation, and Experience, makes it quick and 
ative. It is admirable to ſee how ſome Men 
will like lightning run through a maſs of propo- 
litions, and underſtand a thing as ſoon rk it a | 
| ofter'd, 8 
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offer'd. But in others it is heavy and dull, op- 
preſ#d by the matter in which it. is inclos'd, al- 
moſt ſunk ; and as the Phy/cians ſay of Blood, 
incapable of circulating through the abundance 
of viſcous humours, by which it is detain'd, 
The far greater part of Mankind is of this ſort. 
Of the common Saylors, Souldiers, Labourers, 
Women, it may be ſaid that the Body is truly 
the gaol of the Soul, from which it ſeldom breaks 
out, to exert any acts anſwerable to the dignity 
of its nature. 

Thirdly, 1 beg alſo that you would not deny, 
that though there is ſo viſible a difference in the 
exerciſc of Reaſon, and ſome Men do almoſt as 
far exceed cthers, as theſe exceed irrational Crea- 
tures ; yer there is tome univerſal Principle fitted 
to every one's capzcity , and in which all Man- 
kind agree. Such 3 the ſearch after Happineſs. 
The groſleſt and moſt illiterate of the Sons of 
AD A Mare as much convinc'd of this as your 
felf, whoſe erudition is certainly great. This 
is not learned from Books, or taken up upon the 
credit of Authors, but is an invincible inclina- 
tion which every one finds in his own Heart. 

' Socin, ] grant all this but your compliment 
to me, 

Orthcd. All this granted, I procced, and pre- 
ſume to be poſitive that Reaſon can never ſhew 
to Man the way to Happineſs. For though it 
concludes very well from the Works of Crea- 
tion that there is a God, who is the Autl:or and 
giver of that happineſs, and that the ſervice of 
God is the way to obtain it ; yet what we onght 


fo believe of that God, how he is willing to be 
H 3 terv'd, 
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ſery'd, and which way we can appeaſe his anger 
and ſecure his favour io us, is altogether above 
the reach of Reaſon. Rom. 11. 13. His ways are 
paſt finding out, 

The Doctrine of a Covenant of Grace, of a 
Redeemer in whom we are pardon'd and accept- 
&d, and who by the Sacrifice of himſelf ſhould 
reconcile us to God, are Myſterious depths to 
which Reaſon, the moſt clear ſighted Reaſon has 
not the leaſt acceſs. 

It was neceſlary then that Avthority ſhould 
ſupply that want, and God reveal what it was 
impoſſible Man ſhould acquaint himſelf with. 
Revelation is thzt which informs our underſtand- 
ings, cures our ignorance, reftifics our miſtakes, 
and by a ſhort and infallible way leads us to _ 
Pineis. This the Philoſophers aim*d at by the 
ſtrength of Natural Reaſon , but very unſuc- 
ceſsfully. You know what Sucrates and Plato, 
what the School of Epicurus, what Zero and the 
Porticus ſaid to it, Their Syſtems were vain, 


fooliſh, flat, and unpratticable. This impors- -. | 


tant diſcovery was to be the work of him who 
bad the words of Etcrnai Life, And the wiſeſt and 
beſt Definition that ever was given of it, is Joh. 
17. 3. And this is Life Eternal, that they might 
know thee the only true God, and Jeſus Chriſt whom 
thou baſt ſent. 

[ call this a ſhort and an infallible way. It is 
infallible, becauſe propos'd by him who can 
neither deceive, nor be deceivd. It is ſhort, 
becauſe it cuts off all the Ambages and uncertain- 
ties which Reaſon is intangrd in, and reſts upon 
a rock, and that is, the Authority of God. 

| You 
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You make Faith ſo difficult a thing, and exclaim 
lond when we endeavour to bring you over to it. 
But for my part when I take a view of thoſe 
Principles which Mankind rely upon, I find it 
much eaſier to believe than to reaſon, Can I 
be ſafer than when God himſelf is my Guide ? 
Shall I find more truth any where than in what 
God propoſes ? Or are the Marzes or Labyrinths 
of humane Argumentations eaſier to run through, 
than the Aſlzverations of Scriptures. This has 
made St. Auſtin to ſay, de Trin, 1. 14. C. 1. that 
many of the Faithful have Faith in a very bigh de» 
gree, though they bave little or no Learning. 

Socin, That is, it is eafier to ſwallow any 
thing, than to inquire whether it is true or no ? 

Orthod. No : For if you conſider this Princt- 
ple of the Authority of the Divine Revelation, 
you will find that it prevents all ſorts of miſtakes, 
and makes vs give over reaſoning and diſputing, 
not becauſe we dclign to avoid the labour and 
trouble of it ; but becauſe we are fſatisfy'd that 
herelies the Truth, and that it is impoſlible to find 
it any where elſe. That whatſoever God is pleas'd 
to reveal is true, is a propofſition to which all 
Mortals in any capacity whatever give a moſt 
ready aſſeat, There is none of us but what has 
ina ſome meaſure or other Notions of God, a- 
greeable to that Divine Being. In ſome they 
are more ripe and refin'd than in others, in 
Chriſtians moſt of all. Bur all agree that a5 he 
is Wiſe and Holy, ſo he is True ; and that what 
ke delivers to us has an indelible Character of 
Truth. 


This has not only been tapght by us, but by 
H 4 the 
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the Heathens themſelves. Homer and Heſiod 
have acknowledg'd ic, Euripides owns in Helen, 
'V. 1164. & ſq. that be has found nothing certain 
amongſt Men but this, that the words of the Gods are 
true. And I think it is Porphyrius, a Man of | 
mighty prejudice againſt Chriſtzanity, who com- 
paring the ways of the Greeks, and of the Jews 
towards the attainment of the Truth, ſays 
that the latter who ſouvht after it by Faith,- that 
is, by the means of a Divine Revelation, were 
much more in the right than the tormer, who 
made uſe only of Reafon to attain it. This once 
admitted, whici: indecd cannot be deny'a, i hope 
to let you ſee that I am not unjuſt to Reaſon, 
You will give me leave to confider it, before, in, 
and after the admitting of the Revelation, 
| Socmm, Conſider it which way you will. 

Orthod, Faith then pre-ſuppoſes Reaſon. They 
mulſt be Rational Creatures whom it is infns'd in- 
to, and without the one we are not cap: ble of 
the other, Though the Almighty has a" abſo- 
Inte power over us, yet he is pleas'd not io force 
our aſſent, but propoſes the Faith and ner {wades 
us to it, It comes by bearing, ſays St. Paul, Rom, 
10. 17, that is, it is not impos'd tyrannically 
without reaſons or arguments to inforce its ne- 
ceſſity and uſefulneſs, but wiih all the proper 
merhods to engage our aſſent. We believe be- 
cauſe we have all the Reaſon in the World ſo to 
do. And Faith becomes - our choice vpon the 
nobleſt and ſtrongeſt Motives that can be. I do 
Reaſon all the juſtice and honour which-it can ex- 
pect or deſerve, by ſaying that our moſt Holy 
Religion is built on this moſt rational Principle, 

than 
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than which Man has none ſtronger, none mor®© 
evident. Whatſoever God reveals is true, and 
therefore the Myſteries of Chriſtianity are true , be- 
cauſe God has reveaPd them. There is no ex- 
ception againſt the firſt of theſe Propoſitions. In 
abundance of other things Reaſon is in the dark, 
but it meets with no ſort of obſcurity in this. 
The ſecond then is its work and exerciſe, to 
which it ought to be apply'd. Reaſon muſf ſa- 
tisfy it ſelf whether God has reveaPd what Re- 
ligion offers ? It is highly juſt that it ſhould be 
ſo; or elſe every thing will be call'd Revelation, 
and every fally conſecrated by pretending to have 
God for its Author, Men will ſee vanity and 
divine lyes, ſaying, thus ſays the Lord, when the 
Lord has not ſpoken, Ezek. 22. 28. 

Thus St. Paulexhorts the Theſſalonians, 1 Theſl. 
5. 21, to prove all things and bold faſt that which 
15 200d, Compare all the Sets which have pre- 
tended to inſtruct Men in relation ro a better 
Lite, Try even thoſe Syſtems which boaſt an 
infallible Judge. Let nothing that aſſumes the 
Name of Truth eſcape a ſevere inquiry. But 
when all is done, bold faſt that which is good ;, to 
wit, that which we are perſwaded cannot de- 
ceive us, even the Revelation of God, You ſee 
then a large Province for Reaſon to a&t in. And 
at the ſume time how eaſy is that task which 
brings us at laſt to the Author of our being to 
receive the Truth at his hands. 

*Sccin, All this is well. Bur ſtill vaſt difficul- 
ties preſent themſelves. Firſt, Where is this 
Revelation which you ſuppoſe ? I know you will 
anſwer immediately, that ir is to be found in = 
gAcTr 
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Sacred Writings. But then you make it to be 
the Province of Reaſon, to ſatisfy ir ſelf in the 
Truth of the Revelation. If by this you mean 
the certainty of the Divine Records, you plunge 
your felt in endleſs, and I will fay, unſacceſs- 
ful queſtions about their Inſpiration, You will 
be forc'd to ſhew which of them are inſpir'd, and 
which are not? You will find them who have 
pleaded for the Goſpels of Baſrlides, Apelles, and 
Tatianus. For that according to St. Peter, St. 
Paul, St. Thomas, &c, For the Acts of the A- 
poſtles, by St. Andrew, St. Philip, &c. For 0- 
ther Epiſtles of St. Paul than thoſe which we 
have, and ſeveral Writings related by St Hrerom 
de Scriptor. Eccl. in Luc. and ceniur'd by Gelaſtus , 
you will meet with Prochorus, and Abdias the 


Babylonian, and a world of ſpurious Writers 


pretending the Divine Revelation. 

Secondly, 1f you paſs from the certainty of the 
Records, to the particular places by which you 
affirm that God has reveaFd your Doctrine, 
their ſence will be ſtill diſputed. It will be ſaid 
that God indeed has reveal'd them, but not 1a the 
ſence which you underſtand them in. And it 
will be the ſame as if you had no Revelation 
at all. 

Thirdly, Suppoſing that Reaſon can effeRQ all this, 
whoſe Reaſon mult it be ? Is it that, as you were 
pleas'd to ſpeak, of the common Saylor, the 
Souidier, the labouring Man ? Indeed the Prin- 
ciple will ſtand unmoveable, what God bas re- 
weald is true. But your Aſſertion that be bas ree 
weal'd the Myſterics of Chriſtian Religion will be 
diſputed, partly from the uncertainty A 
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the Records are truly Divine, partly from the 
doubt of the ſence of the tas places which 
you alledge. So that Reaſon in moſt Men will 
have nothing to da, becauſe they are not capable 
of learned inquiries; and the few that are will 

wrangle with you to the end of the World, 
Orthod. The firſt of your objeQtions cannot 
be propos'd by a Socinian, It is of ſome force 
in the Mouth of a Heathen, or of a Deiſk., Were 
I to argue againſt either of them, I ought not 
to take it ill, if they oblig'd me to prove the 
certainty and inſpiration of the Divine Records. 
Nor is this ſo difficult as you imagine. Criticks 
have made that a Controverſy which is none in 
it ſelf, and never was ſo before. So great and 
venerable are the Arguments by which the Di- 
vinity of the Sacred Writings is fprov'd, that 
nothing has yer been ſaid of any moment againſt 
it, 1c 15 to no purpoſe to inſiſt on this with you, 
who own the Scripture to be a compleat and infal- 
lible rule of Faith. Nor is it more neceſſary to 
make it appear that the Books in diſpute in the 
Primitive Ages of the Church were ſpurious, 
For beſides that we have nothing left of them but 
their Names, and that too with ſome diverlity ; 
and that they obtain'd very little, becauſe the cheat 
was preſently found ont ; it wouid not be fair in 
you to put one to the trouble of diſproying 
Books which you diſprove your ſelf, You ad- 
mit with all the reſt of Chriſtians the Canon of 
the old and newTeſtament, Pag.s. of the Anſwer 
to Mr. Edwards, Whereas '\r. Edwards, ſays the 
Author, would intimate that we rejed divers Books 
of Scripture ; on the contrary we receive into our 
Canon 


108 --* i Conference between an 


Canon all the Rooks of Scripture that are receiv'd or 
ann'd by the Church of England ; and we reje the 
Books reje(ted by the Church of England. So then 
all this difficulty 1s over, x 
Your ſecond objection is as caſlily reſolv'd. 
When ever any thing is propos'd as Faith , the 
buſineſs of Reaſon is to ſee whether ir is to be 
found in thoſe Writings wherein we all confeſs 
that God has reveal'd what we ought to believe? 
Thus the Ber eans, At 17. 11. at the preaching 
of Paul Search'd the Scriptures daily , whether the 
things which be ſaid to them were ſo They found 
his allegations true, and therefore many of them 
believy'd. Nor will this,as you inſinuate, reſolve it 
ſelf into a diſpute about the fence of the places 
alledg'd. For , as we have ſaid before-, thoſe 
laces are ſo plain , ſo uncapable of any other 
ence than what they offer ; The deductions from 
them are {o Natural and eaſy , that all diſputing 
is wholly excivded. For inſtance the Debate 
between you and me is about the Holy Trinity, 
You deny :nd l affirm it. We both agree upon 
a Medium to find whether it is ſo or no? And 
that is the Anthority of the Sacred Writings, 
If in them there is a clear Revelation that God is 
one, and if 1 produce thoſe Texts which plainly 
and naturally attributes thoſe qualifications to 
Father , Son, and Holy Spirit , which zre com- 
municable to no created Being , and cannot be 
diverted any other way without changing the 
ſence of the propoſition, you muſt as the Noble 
and Candid Spirits of Berea certainly yield, 
- Againſt your third objcQion I {ay that the vn- 
Tearned part of the World is as capable of this 
| as 
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as the learned ; Nay much more. For beſides 
the plainneſs of the Revelation their perceptions 
in what they underſtand are more dire&, and 
not clogeg'd witli ſubtilti-s as ours are. . They 
have, I am afraid a more {iacere reſpe&t for the 
Divine Revelation than we. Take an honeſt 
Country-Man, and ask him who is he that is 
bleſſed over all for ever ? He will anſwer immedi- 
ately, GO D. Shew him in the Scripture that 
this is faid of Chrif, He will immediately con- 
clude that Chriſt is G O D. Obje& to him that 
if Chriſt is God, and the Father God, then there 
are two Gods, He will immediately reply, Ne, 
They are but one, For God is but ONE. You 
may puzle him with your Ratiocinations. He 
may be at a ſtand and hear you cry till you are 
hoarſe, that twocannot be one, and that he does 
his Reaſon an injury. He will tell you that it is 
ſo indeed when he takes an account of his ſheep 
and horſes, but in what concerns his Religion, his 
Bible in his Reaſon ; It ſays fo, and he believes ir. 

The Learned will not wrangle to the end of 
the World, except by the Learned you mean 
only the S:cinians,” I am ſure and you cannot 
but be ſo too, that for many Ages, and now in 
this very Age the Learned of all Societies agree 
in this. And though the Socinzans are infinitely 
fond of their objections againſt our Ayſeries, yet 
I deſpair not to ſee them come over to the Faith. 
They are Rational, and at one time or othcr 
will be equitable Men. 

But now let us ſee the Province of Reaſon, 
when it is ſatisfy'd that ſuch, or ſuch a truth i; 
reveaPd, 


Soon. 
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Socin, T know what you are going to ſay,and it 
is this. That Reaſon having once ſatisfy'd it ſelf 
of the certainty of the Revelation, it has no more 
to do ; but its duty is to ſubmit to what God has 
reveal'd, Ler a propoſition contain never ſuch 
a groſs or palpable contradiction it muſt be ſwal- 
low'd contentedly. But in good truth , can this 
be done ? If this is Faith and believing who can 
believe ? 

Orthod, God can reveal neither contradiction 
nor error. There is a great difference between 
underſtanding the truth of a propoſition, and the 
Nature of the thing propos'd. God was mani- 
feſt in the Fleſh, and the Word was made Fleſh, are 
propoſitions ſo vaſtly plain , that no other ſence 
can be made of them but this. God bas appear'd 
in our Nature, There is no error , no contradi- 
tion in this. In a word we underſtand it. But 
the Nature of the thing propos'd is ſo unknown 
to us, and ſo much above us, that it is raſh and 
bold for us to inquire into it , or imagine error, 
or contradiftion in it. I fay then, that the 
Truth once propos'd we ought to acquieſce in 
it.: That Reaſon is to be lilent, and give no way 
to further inquiries. 

Socin.. But can Reaſon be ſilent, when you im- 
poſe on me the belief of that of which I have no 
kind of Notion ? 

Orthod. If by Notion you mean an inſight into 
the thing Reveald , you are unjuſt. We have 
diſcours'd already that the Nature of Faith is to 
be obſcure, or elſe it is no Faith, This can be 
no difficulty at all. It is enough for us that we 
underſtand that God has propogd ſuch a thing, 

though. 
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though we underſtand not at all the thing pro- 

"d. 1 cannot apprehend how God aſſumes 
our Nature and is manifeſt in the Fleſh ; Burt 1 
apprehend that God tells it me. in clear and ex- 
preſs terms , and therefore I believe , and think 
not my poor ignorant Brain a competent Judge 
of God's Veracity. 

Socin, But pray hold alittle, Will you be ſa- 
tisfy'd of the deficiency of your method , if 1 
ſhew you that after you have attain'd the cer- 
tainty of the Revelation , you muſt believe 
poſitions, which are inconſiſtent with and deſtroy 
one another ? You believe God to be one, and 
yet Father, Son, and Holy Spirit tobe every one 
God. Does not the firſt propoſition deſtroy the 
ſecond, and the ſecond the firſt ? How can he 
be one and three, three and one ? 

Ortbod, This is ſtill begging of the queſtion. 
God can propoſe nothing Contradictory or In- 
conſiſtent. 1 confeſs I cannot underſtand how 
this is, but it is reveaFd , therefore certainly 
true, and on that account 1 believe it, 

Socin, You believe that Chriſt is God and 
Man ; Infinite and Finite ; Immortal and Mor- 
tal; The Supreme , moſt High God, and yet 
ſuffering and Dying. He is God and he is ſent ; 
He is God and yet prays to God. He is God over 
all, and yet ſubje& to him who put all things 
under him. If this is not inconſiſtent, I do not 
know what inconſiſtency is. 

Orthed. If Plato, Ariſtotle , or any of the Sons 
of Men ſhould tell me this, 1 would ſpeak as you 
do. But God is true, and he fays all this. 1 
adore the Divine Oeconomy , though 1 __ 
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ſtand it not. To be God and Man'is no Contra- 
diction. The Scripture repreſents Chriſt as 
God bleſſed over all for ever, It repreſents him 
alſo as a Man. Nothing can be more expreſs 
than the declarations of his Divinity : Nothing 
more clear than thoſe of his Humanity. Which 
part of the Revelation ſhall Reaſon overthrow ? 
Convinc'd by the proofs of his Humanity you 
will fay that he is no God. Another convinc'd by 
the proofs of his Divinity will deny that he is a 
Man. Thus Reaſon more inconſiſtent with it 
ſelf than you fanſie Revelation to be}, will reje&t 
every part and deſtroy the whole, 

Socin, No. Reaſon will reconcile all , and by 
an eaſy explication will make him an inferior,or a 
deputed God and alſo the greateſt of Men. 


Orthod. A Socinian Explication / But the mi- | 


ſery is that our Texts are not capable of any. 
God Bleſſed over all for ever ;, The word was with 
God, word was God , and twenty more ſuch 
places admit of no explication. 4A Man of ſor- 
rows and acquainted with grief , in the Form of a 
Servant, bumbling himſelf to the Death of the Croſs, 
becoming Sin for us, and dying for Sinners, contra- 
diQs all your explications. Away with this ob- 
ſtinacy which really debaſes Reaſon ! Take the 
Revelation as a Rational Man ; as it lies in all 
its parts ; as it comes from God, who in the 
fullneſs of time has ſent his Eternal Son to aſſume 
our Nature and become a Sacrifice for us. 

Socin. But you can never perſwade me that 
Reaſon has not.as much right to examine the 
truth of the thing propos'd, as the propoſition 
it ſelf; and to rejcQ ir, if it is not agreeable to 
its Principles. Orthod. 
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Orthod, But you can never prove that- Reaſon 
is capable of examining that which is above Rea« 
ſon, and ſuca are things reveaPd. Their truth 
indeed depend from the.conformity which they 
have with the Supreme Reaſon, which is God. 
But in reſpec to us their Truth conſiſts not in 
their agreeableneſs to yours, or my Reaſon - But 
wholly in the Authority of the Revelation, They 
are true, becauſe they are reveal'd, 

Socin.. But is not my Reaſon a part of that 
Supreme Reaſon ? Truth is but one either in the 
Creator, or in the Creature. Revelation cannot 
make that true which appears to me unreaſonable. 

Orthod. You will never be weary of urging the 
ſame things over and over again. Whatſoever 
God reveals is true, But you ſay, it does not 
iquare with my apprehenſions. Nay , it contra- 
dicts them, Therefore it is not true, What a 
ſtrange way of Reaſoning is this. Truthin God 
is truth in Man. Granted, But is it in the ſame 
extent or degree? Do we know as much as God ? 
A ſpark will pretend to be as Luminous as the 
Body of the Sun. I ſee as through a glaſs dark- 
ly, and I will judge of him who inhabits a ful- 
neſs of light which no Mortal can come near 
unto, Job 10, 4. He muſt bave Eyes of Fleſh, and 
fee as a Man ſees , or elſe | will not believe what 
he ſays. This is monſtrous and not worth in- 
liſting upon. Let us therefore proceed. 

Reaſon then being ſatisfy'd in the truth of the 
Revelation cannor act like it felt , except it re- 
ceives with the humbleſt and firmeſt ſubmiſlion 
what God has reveal'd; and as, St. Paul ex- 


prelles it 2 Cor, 10. 5. caſts down imagimati- 
| 0s 
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ons, aoyicouic, RE ASONINGS, and every 
high thing tbat exalts it ſelf againſt the K m—_ 

God. And — mmto captivity every thoug 
to the obedience of Chriſs, It is a great part of a 
Chriſtian's duty to. corre the extravagances of 
Reaſon. For it is tubborn, reſtleſs and impati- 
ent of Government. It muſt be caſt down and 
chain'd-up; as one which , if let alone , will be 
outrageouſly mad. - it will never want pretences 
to riſe againſt its Soveraign, and in them it will 
obſtinately perſiſt. 

T his is the ground of thoſe frequent exhorta- 
tions in Scripture to miſtruſt Men's inquiries,and 
give glory to the veracity of God, Rom. 3. 4. 
Let God be true but every Man a lyar. Rom. 4. 
20. . Arrabam is commended for not followin 
the inſinuations of Reaſon , but giving himſelf 
wholly to the condu& of Faith. He ſtapger'd not 
at the promiſe of God through unbelief , but was 
ſtrong wn Faith giving Glory to God, St. Paul 
would' have us, Rom. 11.20. fo ſtand by Faith, E 
the: Principles of Reaſon being too weak, but 
this. Randing unmoveable. Rom. 16. 26. He 
tells us plainly and forcibly thatFaith requires the 
obedience of our minds. According to the revela- | 
tion of the Myſtery which was kept ſecret ſince the ® 
World began, but now 1s made manifeſt , and by the | 
Scriptures of the Prophets according to the command- © 
ment of the Everlaſting God made known to all Na- | 
tions for the obedience'of Faith., | 

Socrn, But I muſt interrupt you, and tell you 
plainly and forcibly , that what colour ſoever 
the places which you have cited to prove Faith 
above Reaſon, this has none at all, _—_ _ 

oun 
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found Myſtery , and Obedience of Faith toge- 
ther, and it has deceiv'd you. [Read page 7. of 
that Print of ours call'd an impartial account of the 
word Myſtery. The Author tells you that whatſo- 
ever is revealed is no more a Myſtery. 
Orthod. 1 wiſh it were not out of our way to 
give you ſome remarks on this ſame Print of 
rs. -- A perpetual Equirocation runs through 
= _— Work ; and a willful miſunderſtand- 
ng of the words Knowing, Delivering, Revealmg, 
Making Manifeſt, which imply indeed A diſcove. 
ry, but not at all an explication of the Truth 
fevedl'd. Never did I ſee a greater unſincerity 
in any Wriring, This very particular Text he 
has confin'd to the Vocation of the Gentiles, 
which extends to all Chriſtian Myſteries, which 


| are indeed ReveaPd- as tv their exiſtence,, the 


quod ſint, as Divines ſpeak, but not the quid fant, 
what they are in themſelves. He has not given 
one ſingle inſtance of a Myſtery made known, 


{ but after the Revelation is ſtill a Myſtery. -- The 


Creation, Reſurreftion , Incarnation, Trinity, 
though clearly reveal'd, are ſtill Myſteries. The 
very Attributes of God, though not only made 


# manifeſt in the Scriptures, but alſo in a great 
| meaſure obvious to Reaſon, as Eternity, Immen- 


ſity, &c. are ſtill Myſterious and Incomprehen- 


* ſible. Let me beg of you then not to interrupt 
* me with obje&ions of that nature, which 


really make againſt you. But ſutter me to go 
on in ſhewing- you how God in his word has 
eſtabliſkPd4 the dominion of Faith over Reaſon, 
and the ſubmiſſion and obedience of Reaſbn to 


Faith, 
I 2 Secin, 
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Socin,” 1 will not, on condition that yon cite 
no Texts capable of being conteſted. 

Orthod. 1 have not yet, and will not for the 
future. What can be plainer than 2 Cor. 5.5. 
We walk by Faith, not by ſight *? We trult not to 
our little Reaſonings , which we are ſo weak as 
to call fgbt and demonſtration , but rely, upon a 
higher, - nobler , and more infallible Principle, 
Faith in God. 1 Cor. 2. 4, 5. St. Paul declares 
that his preaching has not. been drawn from Mens 
Arguments, or adorn'd with a vain oſtentation 
of Eloquence ; But in demonſtration of the Spi- 
rit and power of God ;, that'is by the Writings of 
the cos 9 inſpir'd by the Holy Spirit, by the 
voice of the Spirit it-ſelf , by the Miracles of 
CHRIST and his Apoſtles, as Origen expreſſes 
it, .J. 5. contr, Celſ. That your Faith ſhould not 
ſtand in the Wiſdom'of Men , but of God, That 
your Faith ſhould not reſt upon Men's Argu- 
ments but the Authority of God. Colo. 1. 23. 
He would have the Coloſſians to cruſh and ſup- 
preſs the. ſuggeſtions of Reaſon and ſence and 
continue in the Faith ſettled and grounded , and not 
be mov'd away from the hope of the Goſpel, The | 
ſame is urg*d 1 Pet. 1. 7,8. and indeed in very | 
many other places which it would be too tedious 
ro cite. But what has the Saviour of the World | 
faid himſelf in the caſe ? Jah. 20. 29. Bleſſed are | 
they that bave not ſeen, and yet bave believ'd, | 

Socin, Here [ muſt interrupt you. This re- F 
lates to the particular Fact of the ReſurreRion of 
Jeſus Chriſt : It does not infer at all the belief of 
a doQtrine contrary to my Reaſon, You offer no 
violence to the mind, when upon a ſolid Teſti- 

mony 
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mony I am perſwaded that ſuch a thing or Per-* 
ſon is or has been, I never was at Rome; But 

I believe as firmly as the Romans themfelves'that 

there is ſuch a place. I never was blel[s'd 'with 

the ſight of my Saviour, or acquainted with the 

Glory of his ReſurreCtion ; yet | believe as firm- 

ly as any one that he was in the World , and 

roſe from the dead. But what is all this to your 

Dodtrines? 

Orthod. Be not ſo injurious to a Noble Paſſage, 
which though occaſion'd by a particular matrer 
of Fa, the ReſurreQtion of Jeſus Chriſt , yet is 
a Genera! maxim and of a vaſt influence on Re- 
ligion. It holdsnort only as to the ReſurreQion, 
but alſo as to all Reveal'd Truths. Bleſſed are 
thoſe who believe what they have not ſeen with 
the Eyes of the Body : and they alſo are Bleſſed 
who believe what they cannot ſee with the Eyes 
of the Mind 4 Happy in both, that they come 
to God with an abſolute reſignation of their Rea- 
ſon, Seeing muſt not be reſtrain'd to ſenſe, but 
extended to- whatſoever God propoſes, Do&rines 
as well as Matters of Fad rely upon the Divine 
Authority. 

But let us ſee how C #RIST, the Light of 
the World, has done in the delivery of his Hea- 


'venly Do&rine. Has he courted our Minds to 


an aſſent by explaining the Nature of the My- 
fteries which he offers 2 Or after the manner 
of the then Philoſophers,by diſputing and endea- 
vonring to remove the prejudices of Reaſon ?Not 
at all, bur firſt he eſtabliſhes his own Authori- 
ty, and then commands our belief. This grand 


point once ſettled, He tells us, Mark 16. 16. 
[ 3 He 
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He that. believes ſhall be ſav'd , be that believes not. 
be danan'd. 


© Once, more CHRIST gives the Jews no 
liberty of examining his doQrine, or,as you Gen- 
tlemen of the Socinzay perſwalion. are us'd to do, 
to. adgut, ar reject it, ,as you think it agreeable,or 
diſagreegble to your,,,Reaſon. He proves what 
he, is.by.two. undeniable Principles. The Firſt, 
is the Prophecies accdmpliſh'd in him. AF. 10. 
43-Te bicngize all, the Prophets witneſs. The Second 
is the. Miracles which: be does. Job. 10. 37, 
38.. > 1206 the works of my Father , believe me, 
not z; if 1 ds, thaugh you believe not me, believe 
the warks , that you 4 Tungy and believe that the 
Pathes #5 m-me,and 1 mm bym. And befare v. 25. the 
works that 1 do 1n my Fatber's name, gbey bear witneſs 
of me.:;; He had reveal'd to them a great Myſtery, 
”iz.,.his; Unity with the Father, an Unity of Na- 
ture and, Eſſence. v. 30. I and my Fatber are one. 
The-Reaſon of the Jews ſtumbles at this, and 
even to:that degree., that they take up ſtones to 
ſtone him.. He uſes. no other Arguments ; but 
will have. them to obey and ſubmit; and this 
upon the account of the greateſt and molt con» 
vincing demonſtration that.c2n be , even the mi- 
raculous works of God. , To deal fincerely, can 
any thing be obje&ted againſt this ? * 

Sorin, Yes truly. You know that. we deny | 
this to be an Unity of Nature , and appeal to v. | 
36. But not to inkiſt on this , which we have of- 
ten objected, and you-pretend to have. as often 
anſwer'd, and not itart from the maih queſtion ; 
I ſay that he proves nothing, who proves. too 
much, Youſtrain the point too high. You a 

only* Þ 
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only debaſe, but totally extinguiſh Reaſon. . You 
leave it bare, naked, deſtitute, and like the Idols, 
Pſam. 115. 5. W bich bave Eyes and ſee not, Mouths 
and ſpeak not. Have a care of v. 8. They that 
make them are like unto them, 

Is it to be imagin'd that we can renounce Rea- 
ſon ? The will indeed is free and may embrace 
and rejeRt. But the Mind is not capable of choice. 
It mult neceſſarily aſſent or diſſent. It can ne- 
ver be brought to believe a contradiftion. For 
my part , I openly declare, that againſt what 
part ſoever of my ſelf I practiſe ſelf denial, it 
ſhall never be againſt my Reaſon. 

Orthod. How often have we ſaid, and how of- 
ten muſt we ſay it again, That nothing ia Religi- 
on is contrary to the Principles of true Reaſon ? 
That what you call Coatradictions are not real, 
becauſe God can reveal no contradiction : and 
that Reaſon over-rules all its reluQancies by that 
moſt Rational Principle , that we owe our afſent 
to what God has reveal'd. This is not then to 
renounce your Reaſon , but only its irregulari- 
ties and exceſſes; to diveſt ir of its pride and ' 
folly; and briog it to all the purity and ſtrength 
of which it is capable on this tide the grave, 

But how can one hear without horror , that 
you will got praciie ſelf denial againſt your 
Reaſon, that is , you are reſoly'd not to be a 
Chriſtian ? For he that is ſo, muſt , as we 
have ſaid already, bring into captivity every 
thought to tbe obedience of Chriſt, There is a pover- 
ty of Spirit to which C HRIST has annex'd 
a bleſſing. The living contentedly under the 
hard circumſtances of want, and a willingaeſs to 
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part with our riches to become poor for 
CHRIST's ſake is but one part of it. The 
* other confilts in robbing the mind of oppoſations of 
ſeiente falſly ſo caltd , which ou us up, and 
through the vain additions of Philoſophy gives 
us a” high opinion'of our ſelves. The various 
notions which we have of things, are the riches 
of our mind, which we muſt be ready to part 
with , when ever C HRIST commands It, 
Learning without Piety looks upon this as an 
injury to Reaſon ; unwilling to ſtoop, and be 
overcofne ; But Piety with Learning puts the 
Servant of God in that humble frame of ſubmiſ- 
ſion to what he reveals. 

Socin, This is perfe&t Enthuſiaſm and Fanati- 
cfm all over. This the Prieſt perſwades the 
people to, that he may command their Faith, 
That point gain'd , he will quickly diſpoſe of 
the reſt. | 

Orthod, If this is Enthuſiaſm and Fanaticiſm, 
then all the World, bnt the Socinians, have been | 
Fnthufiaſts and Fanaticks, The firſt Men of the 
World liv'd altogether by Faith, The Apoltle } 
gives the ſame Character to the Patriarchs, and | 
Prophets, Whatſoever they did was the Work of E 
Faith, Reaſon then was in ſubje&tion to it. F 
But when Man fubſtra&ted himſelf from the Ser- F 
vice of God, and ſuffer'd himſelf to be guided F 
by his own notions, then Reaſon grew proud, | 
ſhook off the eaſy yoak , and gave birth-to the | 
opinions of Philoſophers, whom Tertullich calls F 
clegantly Hareticorum Patriarchas, the Patriarchs | 
of Hereticks, 

Some of the wiſe Heathens themſelves were | 
not F 
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not inſenſible how many errors this pretence of 
Reaſon threw them into. Twlly Ib. 3. de nat. 
Deor. makes Cotta to ſpeak ſmartly to this pur- 
poſe againſt Balbus the Stoick, I omit Socrates 
and Plato, Philoſtratus de vit. Apollon. lib. 5. c, 
14. aſſerts that Philoſophy is good to lead us into the 
Knowledge of Natural, but not at all of Divine 
Truths, And Famblichus is poſitive that Afar by 
the ſtrength of Reaſon cannot underſtand Sacred and 
Religtous matters. 

To increaſe the number of thoſe Enthu/zaſts I 
dare to ſay that this has been the Unanimous 
ſence of the Fathers. Hence that ſaying of Sr. 
Auſtin Epiſt. 3. ſo highly Reverenc'd by the ſuc- 
ceeding Ages. Tota Ratio fadi eſt potentia fa- 
cientis, All the Reaſon which we can give of 
any thing that is done , is his power who does 
it. And the great Arch-Biſhop of 144an in Epilt. 
ad Rom. Magni meriti eſt apud Deum , qui contra 
ſcientiam ſuam Deo credidit , non dubitans poſſe 
fllum, utpote Deum , quod ſecundum mundi rati- 
onem fiert non poſſir. He 15 very dear to God , who 
believes God againſt all the Principles of his Reaſon, 
not doubting but that be can, as God , do that which 
cannot be done according to the Courſe and Reaſon of 
the World. 

You ſtare at this as very ſtrange and unaccoun- 
table. But yet this is the Language of the Ma- 
ſters of the Church. Thus ſpoke theſe Primi- 
tive Biſhops, and if we have any Zeal for Primi- 
tive Truths and Primitive Manners , we ought 
to ſpeak ſo too, Nay , this Notion is ſo Uni- 
verſal, that of all them who ever profeſs'd a Re- 


veaPd Religion, none but the Sccinrans have op- 
pol'd 
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pod it. The very Jews themſelves were not 
without it. The Author of the ancient Book 
Cofri par. 4. c. 27. ſays that Abrabam came firſt 
to the knowledge of God by Reaſon; but that af- 
ter God had Reveal'd himſelf to him, he gave 0- 
ver all his Arguments to ſtick to the Revelation. 
And that the old Rabbins underſtood the 1 2. of 
Geneſis v. 1. Get thee out of thy Country, and Gen. 
IF. 5. And be brought bim forth abroad, in an 
Altegorical ſence; as if God by theſe Words 
had commanded him to go from himſelf, his hu- 
mane way of apprehenſions , his weak ratiocina- 
tios, and leave himſelf wholly to his conduQ. 
I confeſs, the Allegory is more pious than ſolid ; 
It has a tinure of Rebbinzſm all over, But ſtill 
it is home to the point which 1 was to prove ; 
that the Jews in this had the ſame notion with 
the Chri/t:ans, that when Reaſon is ſatisfy*d that . 
the Almighty ſpeaks , it onght to ſubmit, and 
ſtifle all its pretended contradictions. 

Socin, If the Ancient Fews were ſo much for 
believing , how come the. Modern to be fo in- 
credulous ? They are as mighty ſticklers as we 
tor the Unity of the Great God. They deny 
CHRIST to be God, Yet to them were 
committed the Oracles of God. How comes it 
then that they are not affefted with that Revela- 
tion of a Trinity which you pretend to be ſo plain 
and expreſs ! 

Orthod. It will carry us too far out of our ſub- 
je& to lay down the Cauſes of their Ilncredulity. 
Bur yet it muſt be ſaid that in their diſputes with 
vs, they have been more ſincere than you, as to 
the main point on which this Controverſy turns. 

For 
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For they have not pretended to Reaſon about 
this,or build their denial upon imaginaryContra- 
dictions, the weak efforts of a Reaſon at a ſtand 
but they have rejeted all the new Diſpenſation, 
and diſown'd C HRIST tobe the MESSILYS. 
In a word they have diſputed the Revelation : 
A Topick which you cannot pretend to, becauſe 
you admit the Sacred Writings of the New 
Teſtament. 1I ſhall ſay no more to this , but 
diſpatch the third conſideration, and ſee the uſe 
of Reaſon after Faith is admitted , and put your 
patience to a new trial ? 

Socin. You command my attention. 

Orthod, | ſay then that Reaſon thus reſign'd 
ceaſes not to act, The noble Faculty has ſtill a 
large Field to exerciſe it ſelf in. For though 
it Sopoſes the Axiomata, the firſt Principles of 
Chriſtianity, the Divine Myſteries to be fo cer- 
tain, as not to be capable of the leaſt doubr, but 
to be admitted with the moſt humble adoration, 
and fincere and firm aflent that can be; yet 
there are ſome Univerſal, and ſome Particular 
dependent, inferior Truths which it has the li- 
berty to conſider. There are things which we 
know by Faith alone, others by Reafon alone, 
and others by Faith and Reaſon together. 

Of the firſt ſort are the Myſteries of the Holy 
Trinity, Incarnation , ReſurreQion, &c. It is of 
theſe that St. Ambroſe de wocat. Gent. ſays ex- 
cellently, Magna eſt fortitudo conſenſionis cui ad 
ſequendum veritatem Audoritas ſufficit etiam latente 
ratione.Thbat aſſent bas a great force,which though we 
cannot ſee the Reaſon of things, yet makes us to em- 
brace the Truth on the bare account of Authority. A 

doctrine 
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doArine ſo known, ſo reverenc'd in the Primi- 
five Church, that St. Auſtin is ſo far from pre- 
tending that we can diſpute about them , that 
when the Philoſophers would argue againſt them 
who had embrac'd Chriſtianity, he makes them 
anſwer thus Serm. +89. de temp. Accepto Baptiſmo, 
boc dicimus, Fidelis fafus ſum, Credo quod Neſcio. 
Having receiv'd Baptiſm we ſay this , I am become 
a Chriſtian , 'I believe what 1 cannot underſtand. 
In this Reaſon has nothing todo, I am altoge- 
' ther determin'd by Faith. It is from thence 
that the Schovl-men have Jaid this as a Principle 
in their barbarous way of ſpeaking, that Habitus 
Fidei non eſt diſcurſ12:4s, ſed animus unico attu fer- 
tur in objefFum materiaie ;ropter formale, Which 
in plain Engliſh is this , that Faith depends not 
from Reaſon and Diſcourſe, but that the Soul of Man 
by the ſame at# embraces the truth propos'd, a ſecon- 
dary fort of an obje@, upon the account of the firſt, 
whith 1s God revealing it to us. 

Of the ſecond ſort is whatſoever is not of 
Faith, but only ſerves to illuſtrate and confirm, 
to defend and propagate it. All our Arguments 
are the product of Reaſon. There is a Divine 
Oeconomy and Coherence in the Sacred Writings 
which ir perceives, and from which it draws in- 
ferences - An Analogy of Faith which by the con- 
cord and relation ot the ſeveral parts make np 
the whole body of Divinity. Ir is a judicious 
obſervation of St. Auſtin, de Trin, lib, 14. c. 1. 
that as there are things which can never be un- 
derſtood except they are believ*d , i there are 
things which -can never be believ'd except they 
are underſtood, 

And 
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And ſych are Prophecies, of which it is faid 2 
Pet.1.1 9. We bave alſo a more ſure word of Prophecy, 
whereunto you do well that you take beed as unto a 
light that ſhines in a dark place, until the day dawn, 
and the day Star ariſe in your Hearts, A Prophecy 
cannct be believ'd, except Reaſon has made way 
to Faith, by being convinc'd of its accompliſh- 
ment. Thus CHRIST argu'd Luk. 24. 44. 
Theſe are the words which [ ſpoke to you whilſt I was with 
you, that all things muſt be fulifuld wvich were written 
in the Law of Moſes, and in the Prophets, and in the 
Pſalms concerning me. For though Prophecy has 
the Sanction of the Divine Authority, and is to be 
aſſented unto, even as to its future accompliſh- 
ment, becauſe none of the Words of God can 
fall to the gronnd ; yet when you tell me that 
it is accompliſh'd, it is altogether the work of 
my Reaſon, to examine whether it is ſo, or no ? 

God by his Prophets, and indeed by the two 
firſt Diſpenſations, that of Nature, and that of 
the Law, has promis'd that a MESSIAS ſhould 
come for the Redemption of Mankind. The 
Prophecies concerning him are many, and expreſs. 
Some deſcribe his Nature, others his Perſon : 
Some his miraculous Works, others his Heaven- 
ly Dodrine : Some the time and place of his 
coming, others his Life, Death, ReſurreQtion, 
Aſcenlion, &c. All this is true, and Antece- 
dently commands our belief, becauſe God has 
ſpoke ir. But whether this or that Perſon is the 
MESSIAS, muſt depend from an examination 
in whom all theſe things are fullfll'd : Whether 
in this, or that Man, And this is certaialy the 
Work of Reaſon. | h 
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The ſame muſt be ſaid of Miracles, There is 
not a more forcible Argument that the Author 
of Nature has Reveal'd a Dot&trine, than when 
he alters or ſuſpends its ordinary courſe to con- 
firm it, Burt ſtill I have a Liberty to try whe- 
ther the Spirits are of God ? Whether it is a 
real Miracle, and not an Illofion 2 Whether the 
Matter of Fatt is true 2 Thus AG. 13. 12. Ser- 
gius Paulus, who before is calld a Prudent Man, 
ſeeing Elymas by the bare ſpeaking of St. Paul 
ſtruck with blindneſs, beliewd, being aſtoniſÞd 
at the Dofrine of the Lord, The Miracle was cer- 
rainly the ground of his Faith. But he had not 
deſerv*d the name of a Prudent Man, if he had 


' not ſatisfy'd himſelf of the Truth of the Miracle. 


And in this Chriſtzanity appears Venerable to 
me beyond any thing that Men ever calPd Reli- 
gion, that it is ſo far from reſtraining Reaſon 
where it ought to a, that it gives it the great- 
eſt ſcope imaginable. I am aſtonzh?d at, or much 
better as the Zatin Interpreter reads it, | admire 
that Doctrine of the Lord, which, though re- 
ſolv'd into the Authority of him that reveals ic, 
yet is embracd upon'the moſt Rational Motives 
that can be, 

[ am ſure you will be pleagd, when I tell you 
that Criticizing is alſo the Work of Reaſon. 1 
mean by Crit:cizing that acute judgment by which 
we reje& what is ſpurious, and take up what is 
genuine and certain, holding to the Purity and 
Sincerity of Ancient Copies, eſtabliſhing. true 
Readings, and taking Tranſlations as exaR@ ad 
as agreeable as can be to the Original. All that 
which facilitates the underſtanding of the cifficult 

places 
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places of Scripture, muſt be put in the namber, 
This has made Interpreters, Commentators, 
Annotators, and a world of Polemick Writers 
who have deſerv'd well of Religion in general, 
and have been in particular the Glory of the 
Reformation. The Church of Rome is oblig'd to 
us for that ſort of Learning, and indeed for all 
manner of Knowledge ; there being no part' of 
it but what has been reviv'd by Proteſtants, and 
moſt of all by Englijſþ Writers. Though of 
theſe laſt, the Learned World has juſt cauſe to 
complain, that ſo many incomparable Books have 
been confin'd ro their own natural Language. 1 
confeſs alio, and that to my grief, thzt our great 
love and ſtudy of the Eaſtern Languages feems to 
forſake us, and go over to our Adverſaries. 

Socin. 1 am ſorry for it too, But ow you 
commend Criticks, what do you think of Us as to 
that particular, 

Orthod. I wiſh yon would not oblige me to run 
out of my Subje&t. Burt ſince you will have me 
give you my ſence of this, I beg ot you to forgive 
me, if I ſay that you are the moſt lamentable 
Criticks in the World. Your ont-landiſh Au- 
thors, I mean them who are openly Sociniant, 
except ſome tolerable good Latin, jnterlarded 
now and then with a Greek Phraſe, are not 
worth reading. Thoſe that keep behind the 
Curtain are much better. But when they come 
to the points in diſpute, they are as weak and as 
inſufferable as the other. Your Fngliſh Writers 
are Men of much more digeſted thoughts, and a 
purer way of expreſſion. As long as they keep 
within their pretended difficulties, they are like 

ro 
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to impoſe. But when they are brought to the 
Teſt, that is, to the Sacred Writings, their 
Criticiſms are ſo mean, ſo ſtrange, ſo unlincere ; 
their evaſions are ſo many, ſo vilible, ſo unna- 
tural, what they have to fay is ſo unſatisfactory, 
and ſo foreign to the thing, that of all Men I 
would not have you ſet up for Criticks. But to 
return. 

There are things which we know both by Faith 
and Reaſon. Such is the exiſtence of God. 
Rom. 1. 19, 20. That which may be known of God 
is manifeſt to them : For God has ſhew'd it to them, . 
For the inviſible things of bim from the Creation of 
the World, are clearly ſeen, being underſtood by the 
things tbat are made, even his Eternal Power and 
Godlead, That Reaſon muſt ſtrangely a& againſt 
it ſelf which denies the Being of God, But 
though this is ſo plain as to come within every 
Man's capacity, yet the Exiſtence of God is alſo 
the obje&t of our Faith, We may ſay the ſame 
of his Unity, Immenſity, Omnipreſence, Al- 
mighty Power, and his other Divine Attributes, 
particularly that Providence by which he governs 
us and the World, Heb. '11. 6. He that comes to 
God muſt believe that be is, and that be is a reward- 
er of them that diligently ſeck him. 

I am alſo apt to think, that though. Faith 
teaches us that in Adam all dic ; that we bave all ®© 
fanned and come ſhort of the Glory of God, and that © 
our Converſion to God is a new Creation, be- | 
ing Created. in Jeſus Chriſt unto goud Works ;, yet 
Reaſon in a great meaſure may be acquainted 
with the corruption of our Nature. We cannot 
come out of the hands of God, with that dark 

neſs 
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neſs of Mind, that World of evil Incliagtions, 
3nd that tendency to Sin which we have, There 
is that in Man which of one ſide convinces him 
of his Greatneſs and Excellency ; and of the 0- 
ther, of his Baſcneſs and Miſery, We have an 
incredible deſire of Happineſs, and yet purſye 
thoſe things which end in our ruine. So great a 
Contradiftion cannot come from the All-wiſe 
3nd Merciful Creatour. Anſwer me not that we 
Sin by [mitation. It is a poor and filly Notion, 
which leaves the Difficulty whole and unre- 
foly'd. 

Reaſon alſo as well as Faith acquaints us with 
the Immortality of the Soul, and the certainty 
of a State of Rewards and Puniſhments after this 
Life. In this the generality of the Wiſe Hea- 
thens agreed. Cum de animorum eternitate diſ- 
ſerimns,, ſays Seneca, Epilſt. 117. non leve momen- 
txm 4pud nos babet conſenſus hominum aut timen- 
tium uferos, aut colentium. When we diſpute of 
the Eternity of the Soul, the Univerſal conſent of 
Men who evther fear or adore the Powers below, is of 
no ſmall importance, I make uſe of that publick 
Perſwaſion. And Macrobius de Som. Scip. 1. 1. 


| C. 14. Obtinuit non minus de mcorporalitate anime 


auam de immortalitate ſententie. The opinion of 


{be Souls Immateriality has been as generally re- 
* ceiy'd as that of its Immortality. 


But not to multiply any more inſtances, let 


© vs condude with the Divinity of the Sacred Wri- 


uUngs : They are receiv'd by us not only with 
the homage of an bumble Faith, but alſo by 
itrong convictions of Reaſon. 1 take ir to be 
granted by all mms” Societies that the Holy 


Scriptur«s 


130 A Conference between an 
Scriptures are divinely inſpir'd. This is a point 
of their Faith, and indeed the foundation of all 
the reſt, The Socinians themſelves who have 
deny'd fo many things, never controverted be- 
fore, agree with them in this. But yet I am 
perſwaded that Reaſon does not want ſeveral 
noble and ſubſtantial Arguments to prove it. 
That which Origen contr. Celſ, Theodoret Prg- 
fat. in Pſ. St. Auſtm, and the generality of the 
Fathers have us'd, ſeems to me Irrefragable, 


And that is, the vaſt number of Prophecies which Þ 


we find to have receiv'd their accompliſhment, 
For all Mankind aſſert Prophecy to be the Gift 
and Work of God , and only in his Power, 
Iſa. 41.2.3. Shew the things that are to come bereafter, 
that we may know that you are Gods, And Pacu- 
7ius in Gell. lib. 14. c. I. Nam fr qui, que even- 
tura ſunt provideant, equiparent Jovi. An Ar- 
gument- truly calPd by the Ancients amdtunzey, 
and by the Apoſtle 1 Cor, 2. 4. «nds mdbual&, 
the demonſtration of the Spirit, to diſtinguiſh it 
from the @ndatts kwdums, the demonſtration of 
Power, which conſiſts in miraculous operatiops. 
And therefore that Record is truly divine in 
which God has left ſuch ſplendid and laſting 
monuments of his Holy Spirit. 

But if a Book may truly be call'd Divine which 
tranſcends all Books- whatſoever, that ColleQion 
which we have of the Sacred Writings juſtly de- 
ſerves that name, For beſides that it can be 
made to appear that all the Theology,all the Phi- 
loſophy, all the Rites, all the Laws, all the Man- 
ners and Cuſtoms, all the Heroes of the Hea- 


thens, are deriv'd from thence ; and that this 
Truth 
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Truth is not unperceiveable, though oppreſsd 
and eclips'd with the interpoſition of innumera- 
ble Fables and Lyes ; pray what Book can com- 
pare with this for Antiquity, for certainty in the 
diſcovery of the Creation of the World, the 
formation of all things, the Hiſtory of the firſt 
Ages ; but above all for that vaſt number of 
Precepts of Morality, of excellent rules of Piety 
and Holineſs, by which Man is acquainted with 
his duty to God and to his fellow Creatures, and 
has the promiſe of an Eternal State as a Reward 
of his Obedience. 

What Man ever ſpoke or could ever ſpeak in 
the Stile of the Sacred Writings ? It is every 
where Inimitable, and does not ſurpriſe by a 
numerous train of pompous expreſſions, but by a 
natural and inward Majeſty, which no mortal 
Oratory can perſonate, It ſpeaks to the Heart 
as well as to the Ears, and converts as 'well as 
inſtructs us. God has ſhew'd himſelf no where 
better than in his Word, In his operations he 
as, but in this he ſpeaks like God. Whoſo- 
ever reads attentively the Holy Scriptures, muſt 
needs upon the whole conclude that it 1s a Work 
which infinitely exceeds the moſt refin'd Reaſon, 
the moſt intenſe Capacity, and the vaſteſt 1n- 
duſtry of Man. 

I will fay no more ; only let me beg of you to 
lay this all togerher, and then tcll me whether [ 
am an Enemy to Reaſon, and whether it has re- 
ceiv'd any injury from me. 

Socin, Your way of ſpeaking ſhews the Excel- 
lency of Reaſon, and you make an admirable uſe 
of it againſt it ſelf, You leave me but one thing 
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to defire, and that is , that 1 could be ſo far fa- 
tisfy'd with what you have ſaid , as to aſſent to 
it. But it is not in my power ; Nor think I my 
ſelf overcome, thongh 1 cannot anſwer your Ar- 
gunients, For when all is done my Reaſdn mult 
be the Judge, and it will not ſufter me to be- 
lieve your Myſteries, 1 know that you will tell 
me that this is obſtinacy, and that at this rate no 
Man will ever be conviac'd of his errors , but 
will make” this his laſt refuge, that he cannot in- 
deed Conrradict the truth offer'd , but that his 
Reaſon will not ſuffer him to ſubmit. 1 grant | 
all this : But {till as long as I a& ſincerely 1n it, 
I may be pity'd, but I cannot be bland. 

Orthod. You have often told me of your ſin- 
cerity if this matter : -But I am afraid you hav 
not the true notion of it. 

Socin. I underſtand by it a ſerious mind, will- 
ing to know the truth , and taking all the ways 
that it can to attain ir. I have ſtudy'd my own 
heart. and if I can pretend to any knowledge of 
my ſelf,l think that I am jn that very diſpoſition. 

Orthod, There is a great deal more in it than 
all this comes to. Seli-love will turn it ſelf into 
a thouſand ſhapes and repreſent us to our ſelves 
Quite otherwiſe than really we are, Informati- 
on indeed is the way to Truth ; But other qua- 
lications muſt be ſupposd without which it is 
not attainable. Bare arguing will never do. The 
Soul mult be purify'd of thoſe luſts which are ſo 
many clouds interpoling between us and the 
Truth. I ſhall never believe a Man ſincere in 
this, till a ſubſtantial Piety , with an uniform, 
humble, and mortify'd Life has made way to 
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Divine lfluminations. I take the grand obſtacle 
to Faith , not ſo much to conſiſt in what we call 
Reaſon,-as in the indiſpoſition of the heart which 
reliits the impreſſions of the Grace and Spirit of 
God. Sincerity in our obedience to CHRIST'S 
holy precepts, is the Touch-ſtone of thar other 
which we pretend to. One may prattiſe Religi- 
on though he underſtands it not ; but it can ne- 
ver be underſtood , except it be ſeriouſly pra- 
Qig'd. As long as we live alife of ſenſe and 
neglect the duties of Religion , we ſhall ever 
wrangle with the points propos'd to our belief. 
Oblige me in not ſeparating two things ſo wholly 
dependingon one another, 

Socin, I perfe&tly agree with you in this. But 
] believe that God is merciful ; and that there is 
an allowance for invincible errors. * 

Orthod, I believe ſo roo. But the error which 
you have eſpous'd 15 certainly a damnable error, 
and 15 not Invincible. He who never had a re- 
velation of the Goſpel, and lives up to the light 
of nature, will no Joubr find that the mercics of 
God are not ſo conſin'd as ſome Lealots have 
made them. But you have had it ; and that too 
atteſted with the blood of Martyrs,anc tie voice 
of the Catholick Church , which at this very 
time from all the parts of the World exclaims 
azainſt, and condemns you, How grilty is that 
confidence, which, under the pretence of con- 
traditions and poor Criticiſms, dares refuſe. an 
aſſent to God ſpeaking in his Holy Scriptures, 
and to his Church, declaring her ſence of thoſe 
matters in all her decrees ! Your errour indeed 
is invincible, not becauſe you cannot, but becauſe 
you will not be overcome, K 3 Socin, 
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Socin, But who is a better judge than my ſelf, 
whether | canor no ? 

Orthod, All this is trifling with God and your 
ſelf. Every Man will give the ſame Anſwer, and 
by this defend not only the moſt pernicious er- 
rours, but even the moſt ſinful habits. How- 
ever take the great help which God has pro- 
vided in this caſe, and that is Prayer. Be never 
wanting in your publick and private Adorations 
of God, to pour your Heart before him with 
humility and fervency ; that he would open your 
Eyes and remove from you blindneſs and hard- 
neſs of Heart. Alaſs, my Friend, the night of 
your Life and mine is far ſpent. The day is at 
hand. Few ſteps more and we launch into Eter- 


uity. Have pity on your own Soul, and haſten 


to ſecure your ſelf. 

Socin, 1 cannot however but expreſs my ac- 
knowledgment for your good and ſerious advice, 
I promiſe you that I will conſider of it in earneſt. 
But it grows late, and I fear we have no more 
time than what will ſerve to take another turn 
in this fine Garden, and then draw home. 

Orthod. Beſure to be as good as your word. 

Socin, I will. 

Orthod. Then I am almoſt confident that you 
will have done Socinianizing. 


FINTS. 


